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making	 processes.	 The	 study	 focuses	 on	 victims’	 identity-based	 narrative	 processing	 and	 its	
implications	for	making	sense	of	the	social	world	after	violence.	This	involves	self-recognition	and	
an	 acknowledgement	 of	 the	 social	 value	 of	 reconciliation.	 A	 qualitative	 narrative	 inquiry	was	
adopted	to	investigate	the	autobiographies	of	eighteen	surviving	and	bereaved	family	members	
of	civilian	massacres	during	the	Korean	War.	

























































































































































































and	 Reconciliation	 Commission	 of	 Korea	 (TRCK)	 launched	 its	 mandated	 activities,	 following	
former	president	Roh	Moo-Hyun’s	appeal	for	comprehensive	dealing	with	the	past,	the	society	
paid	unprecedented	attention	to	coming	to	terms	with	its	violent	past.	Through	this	extraordinary	
institution,	 modelled	 on	 the	 South	 African	 approach	 to	 truth	 and	 reconciliation	 in	 the	 post-
apartheid	era,	South	Korean	society	anticipated	progressing	democracy	and	facilitating	national	
reconciliation	 in	 the	 aftermath	of	 state-led	political	 violence.	 For	 those	 tasks,	 the	TRCK	made	


















victim	 support	 discouraged	 such	 tasks.	 First,	 the	 TRCK	was	 a	 politically	 sensitive	 institution,	
coupled	with	historical	and	political	 identity	between	conservatives	and	 liberals.4	The	work	of	











Second,	 the	TRCK	 itself	was	unable	 to	 settle	victim	 issues,	because	of	 the	 institution’s	 limited	
mandate	of	 its	activities	(2005-2010).	It	could	only	implement	finite	efforts	for	compensation,	
trauma	healing,	 and	 restoration	of	 impaired	 reputations.	Also,	 truth-findings	were	performed	
based	on	applications	 for	which	 a	 relatively	 small	 number	of	 victims	 applied;	 the	majority	of	




































justice,	 pay	 reparations,	 and	 restore	 their	 reputation	 as	 a	 form	 of	 historical	 and	 social	


























have	 great	 potential	 to	 build	 sustainable	 peace	 and	 reconciliation	 after	 violent	 conflict.	 In	
particular,	scholars	 in	 the	 fields	of	 transitional	 justice	and	peacebuilding	stress	victims’	voices	
from	 their	 lived	experience	as	a	down-to-earth	 resolution	of	dealing	with	 the	 ramifications	of	





elaborated	 victims’	 needs	 and	 aspirations	 after	 violent	 conflict,	 it	 has	 paid	 little	 attention	 to	
victims’	deeper	motivation	or	 internal	 reasoning	 for	promoting	peace-related	values.	 Scholars	
tend	to	understand	that	victims	are	passive,	vulnerable,	and	objective,	and	are	thus	incapable	of	





victims	 interpret	 their	 lives,	how	 they	have	experienced	victimization	and	how	 they	motivate	
themselves	to	act	as	agents	for	social	reconciliation	remains	unknown.		
Recent	studies	have	begun	 to	notice	 that	victims	 tend	 to	rely	extensively	on	 individual	coping	
mechanisms	to	deal	with	stress	and	trauma	resulting	from	memories	of	violent	events.15	Unlike	
external	 support	 that	 offers	 short-term	 responses,	 their	 own	mechanisms	allow	victims	 to	be	
more	resilient	and	healed,	and	motivate	them	to	become	socially	active.	Realizing	the	importance	
of	 private	 agents,	 a	 group	of	 scholars	underline	 the	 victims’	 self-directed	way	of	dealing	with	
suffering,	 and	 of	 motivating	 themselves	 as	 participatory	 social	 actors.	 They	 pay	 attention	 to	
victims’	internal	processing,	that	makes	sense	of	their	suffering	and	gives	meaning	to	their	lives.	
As	Mani	asserts,	victims’	life	experience	and	their	ability	to	restore	and	reintegrate	themselves	
into	society	needs	more	attention.	That	 is	to	say,	because	victims’	 individual	 journeys	towards	
healing	and	resilience	is	unique,	transitional	justice	and	peacebuilding	programs	must	“treat	each	
victim	 as	 a	 whole	 human	 being	 with	 the	 inherent	 potential	 to	 resume	 a	meaningful	 life	 and	
 
13	Vincent	Durliolle	and	Roddy	Brett,	 ‘Introduction:	Understanding	the	Construction	of	Victimhood	and	the	Evolving	



















meaning	 for	 reconciliation?	 That	 is,	 while	 numerous	 studies	 have	 investigated	 institutional	



















Perspective’,	Psychological	 Inquiry	 27,	 no.	 2	 (2016):	 73–88;	 Felicia	 Pratto	 and	Demis	 E.	 Glasford,	 ‘How	Needs	 Can	













institutional	 support.	 This	 body	 of	 research	 is	 attributed	 to	 a	 general	 cognition	 of	 victims	 as	
beneficiaries	 of	 external	 supports,	 rather	 than	 as	 subjective	 actors.	 It	 overlooks	 the	 fact	 that	
victims	have	a	capacity	to	be	resilient	following	conflict-related	trauma	and	social	suffering,	and	
to	 defend	 peace	 and	 reconciliation.	 Present	 peace	 and	 conflict	 studies,	 therefore,	 have	 little	
knowledge	of	how	victims	create	meaning	in	their	lives	after	violence	by	coping	with	their	stress	
and	 trauma	under	 a	 feeling	of	 insecurity.	That	 is,	while	 the	 theme	of	 victim-centeredness	has	
rapidly	grown	in	the	last	few	decades,	a	deeper	understanding	of	victims’	reasoning	for	espousing	
peace-related	social	values	 is	 scarce.	 It	 limits	 the	discussion	on	victim-centeredness	 to	policy-
making,	 instead	 of	 drawing	 explicit	 attention	 to	 victims’	 subjective	 points	 of	 view	 on	 such	
practices.		
Second,	 in	 peace	 psychology,	 some	 researchers	 have	 investigated	 the	 relationship	 between	
victims’	 positive	 mindsets	 and	 peacebuilding.	 While	 most	 peace	 psychologists	 examine	 the	
psychological	approach	to	intergroup	relations,19	they	focus	on	how	victims’	morality,	altruism,	





in	South	Korea.	Both	subjects,	despite	 their	 importance,	have	not	 received	 full	 attention	 from	
earlier	 studies.	 Because	 it	 triggers	 political	 dispute,	 only	 a	 small	 number	 of	 historians	 and	
sociologists	have	 focused	on	 the	 issue	of	 reconciliation	and	victim	 issues	concerning	state-led	
political	violence	and	its	social	impact.	Most	theorists	understand	both	themes	in	relation	to	the	
transitional	justice	mechanism,	and	some	psychologists	propose	measurements	of	victim	healing.	
However,	 these	 academic	 attempts	 lack	 empirical	 evidence.	 A	 focus	 on	 oral	 history	 and	
 











expand	 the	 discussion	 on	 victims’	 healing	 through	 storytelling	 as	 a	 ground	 for	 their	 social	




































coherence.	 In	 particular,	 the	 theoretical	 framework	 of	 this	 thesis	 is	 founded	 on	 the	 abductive	
method	 of	 reasoning.	 Abductive	 reasoning	 infers	 research	 findings,	 through	 an	 active	
conversation	between	theorization	and	the	findings.22	It	means	that	a	theoretical	framework	is	
created	via	a	reflective	theorization	process,	which	brings	research	findings	 into	a	 framework,	
and	theories	are	 tailored	to	explain	what	emerges	 from	the	data	collected	 in	a	 focused	way.	 It	
offers	a	combination	of	bedrock	theories	and	some	application	of	them,	mirroring	the	findings.	
Thus,	 the	 theoretical	 framework	 is	 developed	 based	 on	 the	 founding	 theories	 and	 some	
theoretical	 lines,	which	are	relevant	to	the	 findings	after	the	 first	round	of	data	collection	and	
analysis.	Designing	research	method	in	this	way,	this	thesis	reports	complex	findings	in	a	coherent	
manner.	





stories	 are	 narrated	 centering	 around	 personal	 memories	 of	 civilian	 massacres,	 their	
understanding	 of	 suffering,	 self-recognition	 and	 the	meanings	 of	 reconciliation	 align	with	 the	
present	identities	they	address.		
To	 overview	 the	 research	 findings,	 first,	 those	 victims	 who	 preserve	 national	 identity	 in	 the	
aftermath	of	civilian	massacres	create	personal	stories	as	historical	witness.	They	maintain	strong	
pride	 as	 Koreans	 in	 line	 with	 the	 nationalist	 understanding	 of	 history.	 In	 their	 perspectives,	
civilian	massacres	and	suffering	are	mirrored	in	a	broader	view	of	modern	Korean	history	in	the	
20th	century.	These	participants	defend	their	national	identity,	even	though	they	are	suppressed	
victims.	 The	 nationalist	 narratives	 and	mindsets	 lead	 them	 to	 realize	 that	 they	 are	 historical	






22	Iddo	Tavory	 and	Stefan	Timmermans,	Abductive	Analysis:	 Theorizing	Qualitative	Research	 (Chicago;	 London:	The	












For	 those	 informants,	 reconciliation	 is	 not	 conceived	 as	 revengeful	 actions	 or	 social	 justice.	
Instead,	it	restores	the	impaired	family	reputation	and	corrects	historical	wrongs.		
Third,	 participants	 often	 hold	 a	 strong	 religious	 identity	 in	 composing	 their	 life	 stories.	 In	
particular,	Christian	victims	tell	and	write	their	 life	stories	as	 if	 they	were	confessing	religious	
experiences.	By	using	different	forms	of	religious	rhetoric,	they	adopt	religious	narratives	as	an	
interpretative	 framework	 for	 the	 past	 events	 and	 meaning-making	 for	 reconciliation.	 Those	
























narratives.25	Political	 violence	 carried	out	 by	 the	 authorized	powers	 towards	 civilians	may	be	
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retain	 political	 power	 in	 a	 state,	 including	 civil	 conflict,	 coup	 d’état,	 terrorist	 actions,	 as	 well	 as	 riots	 or	 violent	













































and	 Hayes,	 ‘Victimhood	 Status	 and	 Public	 Attitudes	 Towards	 Post-Conflict	 Agreements',	 445.	 They	 suggest	 four	
categories	of	victims	who	experienced	direct	or	 indirect	political	violence:	 individual	victims	 (individuals	who	had	
directly	or	indirectly	experienced	violent	instances	and	perceived	themselves	as	victims),	silent	victims	(those	who	had	
directly	 and	 indirectly	 experienced	violent	 instances	but	do	not	perceive	 themselves	 as	 victims),	 collective	victims	
(those	who	had	not	 either	directly	 and	 indirectly	 experienced	violence	but	perceived	 themselves	 as	 victims	 at	 the	
groups	 level),	 and	 non-victims	 (those	who	 had	 not	 experienced	 any	 violence	 and	 did	 not	 perceive	 themselves	 as	
victims).	In	the	same	vein,	Borer	has	found	out	that	there	is	a	general	tendency	to	distinguish	victims	and	perpetrators	
as	a	fixed	group	in	the	South	African	context.	She	concludes	that	the	clear	distinction	between	victims	and	perpetrators	










to	 having	 had	 their	 human	 rights	 abused,	 that	 is,	 passivity	 in	 the	 victimization.	 The	 moral	










Van	Boven	 interprets	 the	U.N.’s	 definition,	 explaining	 that	 victims	 are	people	who	 suffer	 from	
physical	or	mental	harm	or	economic	loss	as	well	as	impairment	of	fundamental	rights.	There	can	
be	 both	 direct	 and	 indirect	 victims	 who	 are	 surviving	 and	 immediate	 family	 members	 or	
dependents	of	direct	victims.40	In	a	similar	vein,	Bloomfield	suggests	understanding	victims	as	
‘surviving	injured’,	those	‘who	care	for	them’,	and	‘close	relatives	who	mourn	their	dead’.41	Given	
these	perspectives,	 this	 thesis	uses	 the	 term	 ‘victims’	 to	 indicate	 those	who	are	surviving	and	
bereaved	family	members	harmed	by	political	violence.	It	not	only	includes	anyone	who	directly	




















Framework	Act	on	Clearing	up	Past	 Incidents	 for	Truth	and	Reconciliation,42	victims	are	 those	
who	were	killed	by	official	 forces	of	political	agencies.	The	TRCK	report	differentiates	victims,	
survivors,	and	bereaved	families.	However,	 this	definition	of	victims	does	not	cover	those	who	



















are	 marked	 by	 historical	 violence,	 divided	 memories	 and	 identities,	 which	 crystalize	 social	
cleavages,	challenging	people’s	day-to-day	lives.46	Conflict	in	these	societies	becomes	protracted	
and	is	transmitted	over	generations.47	People	may	be	fearful	from	ongoing	violence	and	struggle	
with	 social	 stigma	acting	on	 them	as	 an	existential	 threat;	 thus,	 a	 low	 level	 of	 security.	These	















Given	 these	 features,	 this	 study	 regards	 South	 Korea	 as	 a	 deeply	 divided	 society,	 because	
contemporary	forms	of	civic	 life	are	severely	divided	by	different	social	and	political	 identities	




groups,	and	 it	was	extended	 to	an	 ideological	dispute	after	 independence	 in	1945.	During	 the	
Korean	War,	 there	were	civil	wars	between	 leftist	and	rightist	groups	 in	South	Korea,	and	 the	
leftists	were	eliminated	by	state-sponsored	violence.	The	fractured	lines	developed	throughout	
the	following	decades,	and	significantly	influence	social	and	political	identity.	Today,	South	Korean	
citizens	 do	 not	 perform	 violence	 towards	 each	 other,	 and	 yet	 the	 social	 structure	 thoroughly	
discriminates	 against	 those	 who	 were	 victimized	 by	 political	 violence,	 stigmatizing	 them	 as	
‘Commies’.	 The	 dominant	 social	 and	 political	memory	 and	 narratives	 sustain	 hostile	 bias	 and	
prejudice	 towards	 them.	Historical	 records	hardly	 acknowledge	 the	 fact	 of	 victimization.	As	 a	








order	 of	 the	 beginning,	 middle	 and	 end”,50 	and	 narrative	 is	 a	 kind	 of	 organizational	 scheme	
expressed	 in	 story	 form	 through	 a	 process	 and	 the	 result	 of	making	 a	 story	with	 the	 teller’s	
cognition	of	scheming.51	That	is,	if	story	means	a	full	description	of	lived	experience,	narrative	is	
a	representational	description	of	it.52	In	order	for	episodes	to	be	a	story,	narrators	need	a	frame	













purposeful	 creation	 with	 personal	 intention,	 connecting	 life	 events	 with	 intended	 themes	 or	
purposes	to	make	sense	of	the	temporal	human	experience.	As	Fivush	rightly	points	out,		
Narratives	provide	a	sequential	organization	that	specifies	the	unfolding	of	an	event	
along	 temporal	 lines,	 but	 even	 more	 so,	 narratives	 provide	 an	 explanatory	 and	














very	history	of	mankind;	 there	 is	not,	 there	has	never	been	anywhere,	any	people	
without	narrative;	all	 classes,	 all	human	groups,	have	 their	 stories,	 and	very	often	





create	 a	 life	 story	 by	 interweaving	 episodes	 of	 past	 events.	 They	 do	 so	 by	 a	 process	 of	
 





















sets	out	 the	 thesis.	As	a	social	 science	 form	of	dissertation,	 this	 thesis	begins	with	addressing	
context	overview,	literature	review,	theoretical	framework,	and	methodology.	The	four	different	
chapters	 offer	 a	 theoretical	 explanation	 of	 why	 the	 chosen	 topic	 is	 important	 to	 research	 in	
relation	to	a	broader	set	of	 literature,	what	kind	of	data	 is	collected,	and	how	it	 is	going	to	be	
analyzed.	 The	 second	 part	 displays	 research	 findings.	 By	 adopting	 a	 narrative	 form	 of	
representation,	 findings	 will	 be	 explained	 with	 my	 interpretation	 supported	 by	 informants’	
narratives.	 There	 will	 be	 three	 finding	 chapters,	 each	 of	 which	 begins	 with	 a	 representative	
prologue	of	one	or	two	interviewees’	life	stories,	which	portray	the	core	theme	of	the	chapter	as	
a	whole.	Each	prologue	introduces	the	content	of	the	chapter.	By	organizing	the	thesis	in	this	way,	




War	who	are	the	subject	of	 this	research.	To	make	sense	of	 the	contextual	background,	 in	this	
chapter,	 I	 explain	 the	historical	 background	of	 the	mass	 killing,	 the	political	 process	 after	 the	
Korean	War	and	governmental	attempts	to	deal	with	the	past,	and	victims’	suffering	as	a	result	of	























on	victims’	morality	 is	also	reviewed,	as	scholars	 tend	 to	 theorize	victims’	behaviors	 from	the	











doing	 so,	 I	 consider	 trustworthiness	 in	 the	 collected	 data	 and	 ethical	 issues	 in	 conducting	
fieldwork.	Methodological	limitations	are	also	mentioned.		
Chapter	5	provides	a	theoretical	framework.	It	is	an	abductively	framed	set	of	ideas	to	explain	the	
research	 findings.	 In	 the	 first	 half	 of	 the	 chapter,	 I	 introduce	 some	 bedrock	 theories	 of	 the	
narrative	 self,	 narrative	 identity,	 and	 autobiographical	 meaning.	 These	 theories	 found	 a	
perspective	that	victims	of	political	violence	are	the	narrative	self,	who	compose	autobiographical	
narratives	in	order	to	make	coherence	in	their	lives	and	to	develop	intellectuality	and	subjectivity	
in	 their	 life	 experiences.	 Their	 identities	 are	 confirmed	 and	developed	while	 composing	 their	
autobiographies,	 and	 this	 affects	meaning-making	 of	 social	 values.	 Based	 on	 these	 theories,	 I	
discuss	relevant	 literature	 to	explain	 the	research	 findings.	These	works	of	 literature	 focus	on	
autobiographical	meaning-making	associated	with	national,	familial,	and	religious	identity.	
Chapter	 6,	 7,	 and	 8	 report	 the	 research	 findings.	 Each	 chapter	 describes	 different	 results	 of	




religious	 identity	 and	 meaning-making,	 respectively.	 These	 chapters	 have	 the	 same	 form	 of	
reporting	analysis.	To	do	so,	I	briefly	summarize	the	theoretical	lines	from	the	previous	research.	































many,	 the	 truth	 is	 not	 being	 accepted	 by	 society.	 If	 public	 power	 has	 the	 duty	 to	
protect	 its	 people,	 but	 instead	 inflicts	 undue	 pain	 on	 innocent	 civilians,	 then	 the	







autobiographical	 narratives	 of	 experiencing	 civilian	massacres	 as	 a	 form	 of	 political	 violence	









outcomes	 from	wounds	 inflicted	 on	 victims,	 but	 is	 a	 societal	 product	 of	 social,	 political,	 and	





























independence	 and	 entered	 into	 a	 new	 stage	 of	 their	 history	 from	 August	 15,	 1945.	 The	





established	 military	 governments	 on	 the	 southern	 and	 the	 northern	 parts	 of	 the	 peninsula	
respectively	based	on	the	38th	parallel.	By	the	Joint	Soviet-American	Commission,	both	military	




















The	 UN	 created	 United	 Nations’	 Temporary	 Commission	 of	 Korea	 on	 November	 14,	 1947,	






declaration	of	 the	establishment	of	 its	government,	 the	North	also	established	the	Democratic	
People’s	Republic	of	Korea	on	September	9,	1948.66	
At	 the	national	 level,	 the	sudden,	yet	expected,	 independence	 instigated	a	vigorous	 ideological	
dispute	between	rightists	and	leftists	in	the	Korean	population.67	Within	the	southern	part	of	the	
peninsula,	 friction	 between	 these	 factions	 developed	 into	 a	 national	 phenomenon,	 and	 this	
ideological	 confrontation	 mobilized	 ordinary	 people	 to	 be	 hostile	 towards	 political	 others. 68	
Under	this	situation,	Rhee	Syngman,	the	first	president	of	South	Korea,	commanded	the	official	























The	Korean	War	broke	out	on	 June	25,	1950,	when	 the	KPA	 invaded	 the	ROK.	The	War	 lasted	
thirty-seven	 months	 and	 ended	 on	 July	 27,	 1953	 with	 a	 ceasefire	 agreed	 among	 the	 U.S.	






the	counterattack	of	U.S.	 forces	and	the	Republic	of	Korean	Army	(ROKA)	 in	the	victory	of	 the	
Battle	of	Inchon	and	their	advance	to	the	Yalu	River	located	at	the	north-western	border	between	
the	DPRK	and	China.	In	this	phase,	both	forces	recaptured	Seoul	on	September	28,	1950,	which	is	
called	 ‘the	 9.28	 Seoul	 Recovery’,	 and	 occupied	 extensive	 territory	 of	 the	 DPRK,	 including	
Pyongyang,	on	October	19.	The	 third	 stage	of	 the	War	was	marked	by	 the	 intervention	of	 the	
Chinese	People’s	 Volunteer	Army	 and	 the	 retreat	 of	 the	U.S.	 forces	 and	 the	ROKA.	Due	 to	 the	



























Although	 the	 Korean	 War	 started	 and	 developed	 as	 an	 international	 confrontation	 between	
democratic	and	communistic	blocs	in	the	Korean	Peninsula	as	part	of	the	Cold	War,	for	the	Korean	
civilians,	both	North	and	South,	it	was	an	experience	of	radicalized	state-led	political	violence.73	









as	 a	 form	 of	 civil	 war	 had	 already	 been	 carried	 out	 even	 before	 the	War	 in	 Jeju	 Island	 and	
elsewhere,	and	this	developed	intensely	during	the	War	into	nationwide	mass	killings.	In	these	


































as	 Seoul	 fell,	 Rhee	 firstly	 declared	 ‘special	 action’	 to	 bring	 civilians	 under	 control	 of	 the	
government	 and	 to	 enable	 a	 sentence	 of	 death	 for	 any	 criminal	 act.80	This	 action	 ignored	 the	
existing	 criminal	 law	 and	 the	 legal	 procedures	 of	 arrest	 and	 detention.	 The	 government	 also	
declared	the	‘detention	of	impure	elements’	and	martial	law	on	June	29,	1950	and	August	7,	1950	
respectively.81	Under	these	autocratic	legal	frameworks,	leftists	and	the	suspected	civilians	were	
monitored,	 arrested,	 detained,	 and	 killed.	Moreover,	 the	NSL	mobilized	 official	 forces	 such	 as	



















































the	 territory	of	 the	ROK,	 the	KPA	 installed	communist	organizations	 in	every	village,	and	also	
executed	those	who	were	rightist	intelligentsia,	pro-Japanese,	landowners	and	Christians.90	In	the	
first	three	months,	villagers,	directly	and	indirectly,	helped	the	KPA	or	participated	in	some	level	























The	civilian	massacres	practiced	under	 the	political	 justification	were	a	 type	of	social	conflict,	
triggered	 by	 an	 antagonistic	 relationship	 and	 retributive	 emotion	 between	 rightist	 and	 leftist	
villagers.92	It	 refers	 to	mass	 killing	which	was	 a	 result	 of	 local	 conflict	 between	 rightists	 and	
leftists	villagers	with	negative	emotions	towards	each	other.	Even	before	the	War,	there	had	been	
severe	conflict	between	villagers,	and	the	War	enabled	people	to	conduct	violent	acts	towards	
local	 enemies.93	During	 the	War,	 varying	degrees	of	 local	dispute	developed	 into	violent	 strife	
between	 the	 ideologically	 segregated	 local	 people.	When	 the	KPA	 occupied	 the	ROK,	 the	KPA	
organized	the	People’s	Committee	at	each	village	and	governed	villagers	by	leftists.	At	this	time,	
local	 leftists	discriminated	against	or	sometimes	killed	 local	 rightists.	After	 the	9.28	Recovery,	
however,	 when	 the	 ROK	 official	 forces	 started	 killing	 leftists	 and	 suspected	 communist	
sympathizers,	local	rightists	performed	acts	of	revenge	on	those	who	supported	the	KPA	and	were	
associated	with	the	People’s	Committee	under	the	authorized	power.	Local	rightists	accused	their	
enemies	 or	 anyone	 with	 whom	 they	 were	 in	 a	 negative	 relationship,	 branding	 them	 as	
collaborators.	Thus,	while	official	forces	killed	the	suspected	in	the	name	of	a	political	project	to	
build	 the	 nation	 as	 a	 liberal	 democracy,	 innocent	 civilians	 were	 accused	 and	 killed	 owing	 to	





















vast	number	of	 innocent	 civilians	 throughout	dictatorships,	military	 regimes,	 and	prior	 to	 the	
democratization	process	 in	 the	1980s.94	Over	 the	process,	 this	 society	has	had	 to	 face	a	 rapid	
escalation	of	 intra-state	conflict	marked	by	political	 strife	between	 the	 left	and	 the	right	wing	
emerging	 from	 the	War	 and	 the	 division.	 The	 political	 dispute	 has	 been	 protracted	 and	 has	
segregated	 citizens	 intensely	 along	 with	 the	 political	 blocs,	 creating	 conflictual	 historical	















Syngman	 and	 the	 Liberal	 Party	 that	was	 established	 in	 1951	 under	 presidential	 power.	 Rhee	
maintained	his	presidency	until	 1960	with	 the	 support	 of	 the	Liberal	Party.	By	 amending	 the	
constitution	 of	 the	 election	 system	 from	 indirect	 to	 direct	 presidential	 election	 in	 1952	 and	
removing	 the	 two	 four-year	 term	 limit	 for	 the	 presidency	 in	 1954,	 Rhee	 enjoyed	 autocratic	
supremacy	 over	 his	 political	 opponents.95	In	 his	 regime,	 the	 Rhee	 government	 and	 his	 party	
fortified	the	narratives	of	anti-communism,	labelling	his	political	opponents	as	communists.96	His	
presidency	came	to	an	end	when	he	planned	his	fourth	term	in	the	presidential	election	on	March	
15,	1960,	with	his	 illegal	 intervention.	Public	protests	 against	his	 autocracy	arose	and	 spread	
















dictatorship	 initiated	 by	 the	 military	 coup	 d’état	 on	 May	 16,	 1961,	 led	 by	 Park	 Jung-Hee.	

































by	 the	 end	 of	 1979,	 and	 his	 dictatorship	 came	 to	 an	 end	 when	 he	 was	 assassinated	 by	 his	
bodyguard	on	October	26,	1979.	
Following	the	Yushin	ruling	system,	South	Korea	confronted	another	military	coup	led	by	Chun	
Doo-Hwan	and	Roh	Tae-Woo	on	December	12,	 1979.	 Chun	Doo-Hwan,	 a	 former	military	 elite	
during	 the	 Park	 government,	 declared	 the	 Fifth	 Republic	 on	 May	 1980.	 Chun’s	 autocracy	
systematically	ruled	the	country.	By	proclaiming	martial	law	on	May	17,	1980	and	enacting	the	
Basic	 Press	 Law	 in	 December,	 1980,	 he	 controlled	 not	 only	 political	 gatherings	 and	 public	



















of	ordinary	citizens	came	to	 the	streets	 to	 fight	against	Chun’s	 forces.	 In	 the	end,	 the	people’s	

















Nonetheless,	 the	 operating	 system	 of	 the	 Roh	 government	was	 taken	 over	 from	 the	 previous	






and	 attempted	 to	 significantly	 restore	 the	 civil	 rights	 of	 dissidents. 110 	Although	 the	 Kim	
government	 forced	several	major	challenges,	 including	 the	 International	Monetary	Fund	crisis	
during	the	second	half	of	his	presidency,	he	was	the	first	president	to	settle	the	violent	past.		
Two	subsequent	democratic	governments	were	established	in	1998	and	2003,	respectively.	From	







rights	 lawyer,	 was	 elected	 as	 the	 next	 president.	 His	 victory	was	 attributed	 to	most	 citizens’	


















various	 social	 and	 labour	 movements,	 including	 the	 creation	 of	 the	 National	 Association	 of	






10,	 1960,	 the	 special	 investigation	 team	 reported	 that	 about	 8,715	 innocent	 civilians	 were	































Tae-Woo’s	 government,	 the	 National	 Assembly	 conducted	 17	 public	 hearings	 to	 attempt	 to	
discover	the	truth	about	the	Gwangju	massacres	from	1988	to	1989.	During	the	Kim	Young-Sam	
administration,	the	National	Assembly	enacted	the	Gwangju	5.18	Special	Act	in	1995.	By	this	Act,	
two	 former	 presidents,	 Chun	 Doo-Hwan	 and	 Roh	 Tae-Woo,	 were	 imprisoned	 in	 the	 name	 of	
military	 rebellion	 and	were	 granted	 amnesty	 in	 1997.	 In	 1996,	 the	 Geochang	 Special	 Act	 for	
Geochang	Massacre,	as	the	first	official	investigation	dealing	with	civilian	massacres	during	the	











terms	with	 South	 Korea’s	 unjust	 and	 violent	 past	 from	 1910	 until	 1987,	 and	 had	 a	 five-year	
mandate.	Based	on	the	Basic	Act	for	Coping	with	Past	History	for	Truth	and	Reconciliation	and	


















Bodo	 League	 massacre. 124 	Reparations	 have,	 to	 some	 extent,	 been	 paid	 to	 those	 who	 are	
acknowledged	 as	 victims	 in	written	 judgements.	 By	means	 of	 these	 political	 activities,	 public	
recognition	of	victims,	including	the	deceased	and	the	surviving	and	bereaved	family	members,	
has	grown.	
While	 the	 TRCK	 was	 the	 most	 comprehensive	 governmental	 body	 which	 publicized	 civilian	
massacres	during	the	Korean	War,	it	experienced	some	setbacks	to	achieving	justice,	truth,	and	
reconciliation,	 however.	 First,	 the	 TRCK	 had	 a	 significantly	 limited	 right	 to	 require	 legal	
responsibility	by	offenders	for	their	wrongdoings.	According	to	the	Framework	Act,	there	was	no	
statement	of	summoning	and	investigating	former	perpetrators.	As	Kim	Dong-Choon,	the	former	
standing	 member	 of	 the	 committee,	 explained,	 it	 was	 because	 former	 offenders	 and	 their	
descendants	exerted	their	powers	in	the	conservative	bloc	in	South	Korean	politics,	and	so	the	
President	 and	 the	 ruling	 party	 had	 to	 compromise	 with	 conservative	 parties	 to	 pass	 the	
Framework	Act	in	the	National	Assembly.125	The	narrowed	authority	resulted	in	the	limited	scope	
of	criminal	justice.	Second,	the	meaning	of	the	truth	was	not	manifested.	As	to	finding	the	truth,	
the	 Framework	 Act	 offered	 a	 limited	 sense	 of	 the	 truth;	 forensic	 truth.126	This	 type	 of	 truth	
allowed	the	commissioners	to	collect	the	minimum	quantity	of	data	to	verify	the	truth	of	a	specific	
event.	This	limited	aspect	of	the	truth	hindered	revealing	the	structure	of	violence	and	achieving	
restorative	 or	 corrective	 justice. 127 	Third,	 reconciliation	 was	 scarcely	 achieved.	 Under	 the	
Framework	 Act,	 the	 TRCK	 created	 the	 Reconciliation	 Committee	 to	 provide	 measures	 for	
reconciliation.	 The	 Committee	 proposed	 recommendations	 such	 as	 state	 apology,	 reparation,	
memorial	 services	 and	 building	 a	memorial	 park,	 and	 yet	 the	 recommendations	 had	 no	 legal	


















Describing	victims’	 suffering	 identifies	what	 life	experiences	 they	have	endured	since	 the	war	
ended.	 Although	 suffering	 is	 a	 universal	 phenomenon,	 where	 human	 dignity	 and	 rights	 are	
severely	 violated,	 it	 is	 a	 social	 product	 in	 that	 particular	 groups	 of	 people	 are	 discriminated	




































The	 first	 kind	 of	 suffering	 with	 which	 victims	 of	 political	 violence	 struggle	 is	 physical	 and	
psychological	wounds.	First,	a	vast	number	of	victims	who	survived	and	lost	their	family	members	
during	 the	 civilian	massacres	 experienced	physical	 violence.	The	official	 forces	 and	mandated	
rightist	groups,	for	example,	tortured	the	political	opponents	and	their	family	members.	While	







Second,	 there	 is	no	doubt	 that	 the	horrendous	event	of	mass	killing	 caused	 the	 surviving	and	
bereaved	family	members	to	experience	negative	psychological	effects.	That	is	to	say,	most	victims,	
to	a	greater	or	lesser	extent,	suffer	from	psychological	conditions	such	as	mental	disorders	and	
chronic	 trauma. 134 	TRCK’s	 Psychological	 Damage	 Report	 provides	 clear	 symptoms	 of	 post-
traumatic	 stress	 disorder	 (PTSD)	 in	 victims	 of	mass	 killing	 during	 the	 Korean	War.135	Recent	























Suffering	 is	 a	 cultural,	 social,	 and	 political	 product.	 When	 a	 societal	 structure	 suppresses	

























































was	another	distinctive	 features	of	 the	victims.148	Impoverished	 living	conditions	 forced	many	
family	members	of	the	deceased	to	diffuse.	In	many	cases,	widows	remarried	after	their	husbands	
were	killed,	and	the	children	were	raised	by	their	grandparents	or	sent	to	orphanages.	Also,	the	





















This	 chapter	 has	 briefly	 described	 the	 contextual	 background	 that	 this	 research	 investigates,	
providing	 a	 history	 of	 civilian	 massacres	 during	 the	 Korean	 War,	 the	 political	 progress	 of	
liquidation	 of	 the	 past,	 and	 different	 aspects	 of	 victims’	 suffering.	 To	 put	 it	 briefly,	 civilian	
massacres	 during	 the	 Korean	 War	 are	 a	 relatively	 unknown	 historical	 fact	 because	 of	 Rhee	
Syngman	government’s	political	justification	for	the	murder.	The	killing	was	conducted	according	




the	 first	 half	 of	 the	 War,	 and	 countless	 family	 members	 of	 those	 killed	 remained	 bereaved.	
Although	some	government	efforts	were	made	to	address	the	unjust	past,	those	efforts	failed	to	









context	of	South	Korea.	For	victims’	eyes,	 civilian	massacres	have	developed	 into	a	 systematic	
social	 structure	 that	 perpetuates	 their	 social	 status	 as	 commies,	 and	 it	 traumatizes	 them.	
Although	physical	violence	ended	about	seventy	years	ago,	cultural	or	symbolic	forms	of	violence	
and	 victimization	 have	 continued.	 Thus,	 victims’	 lives	 are	 marked	 by	 their	 daily	 struggle	 to	
overcome	their	trauma	and	suffering	from	continued	victimization	in	a	way	that	develops	a	self-













free	 themselves	 from	 their	 prior	 identities,	 context,	 and	 stories,	 and	 uncover	












is	appropriate	 to	 investigate	academic	debates	on	reconciliation	 from	previous	studies	 first.	 It	
provides	 a	 focused	 analysis	 of	 definitions	 and	 elements	 of	 reconciliation.	 The	 second	 part	
examines	the	literature	of	victim-centeredness	in	peace	and	conflict	studies.	Victim-centeredness	


















South	Korea	have	scarcely	been	paid	attention	 to	 in	 the	 field	of	peace	studies,	and	 therefore	 I	
broaden	the	scope	of	reviewing	to	sociology,	psychology,	and	legal	studies.	
Overall,	this	chapter	adopts	a	theoretical	form	of	literature	review,152	mainly	focusing	on	academic	
discussions	 from	 empirical	 research,	 except	 for	 some	 policy-oriented	 literature	 in	 the	 fourth	



















divided	 societies	 has	 many	 dimensions. 153 	Despite	 these	 diverse	 perspectives,	 this	 study	
particularly	 pays	 attention	 to	 victims’	 perspectives	 on	 reconciliation.	 For	 that,	 I	 deliberately	
narrow	the	scope	of	the	overview	of	the	literature	by	focusing	on	definitions,	dimensions,	and	




Generally,	 reconciliation	 is	 understood	 as	 a	 societal	 task	 that	 attempts	 to	 restore	 a	 broken	




new	 beliefs	 and	 attitudes,	 it	 is	 argued	 that	 antagonists	 need	 to	 be	 bought	 to	 a	 mutual	
understanding	 of	 the	 past,	 present	 and	 future.156	Thus,	 both	 forward	 and	 backwards	 looking	
practices	 are	 seen	 as	 salient	 for	 reconciliation.157	It	 is	 important	 to	 notice	 that	 scholars	 offer	
different	aims	of	reconciliation.	Some	highlight	that	reconciliation	aims	for	peaceful	coexistence	
between	communities	in	conflict	after	violent	conflict,158	whereas	others	argue	that	it	is	part	of	
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healing.163	According	 to	 this	 school	 of	 thought,	 restoring	 a	 spiritual	 or	 psychological	 level	 of	
relationship	is	essential	to	remedy	the	wounded	heart	as	the	legacies	of	violent	conflict	deeply	
affect	 the	 human	mind	 and	 individual	 lives.	 In	 contrast,	 others	 argue	 the	 restorative	 sense	 of	






scholars	 emphasize	 a	 holistic	 approach	 between	 the	 moral	 and	 the	 political,	 undertaking	




























maximalists	understand	 reconciliation	as	 a	deep	process	of	healing	 and	 restoration,	 involving	
practices	like	apology,	contrition,	and	forgiveness.169	In	this	understanding,	reconciliation	takes	
place	 when	 offenders	 acknowledge	 their	 wrong	 deeds,	 accept	 responsibility,	 and	 express	
remorse,	and	victims	show	the	willingness	 to	 forgive	 them.170	In	contrast,	minimalists	aim	 for	
coexistence	 between	 adversaries	 through	 constitutional	 amendments	 and	 political	
compromises.171 	In	 this	 view,	 reconciliation	 has	 little	 to	 do	 with	 interpersonal	 relations	 and	




Theoretically,	 reconciliation	 is	 discussed	 at	 various	 societal	 levels.	 As	 violent	 conflict	 affects	
different	 layers	 of	 a	 broken	 relationship,	 it	 is	 critical	 to	 delineate	 the	 varying	 degrees	 of	
reconciliation.	Theorists	tend	to	approach	reconciliation	on	personal,	community,	and	national	or	




confrontation,	 which	 determines	 and	 segregates	 individuals	 as	 victims	 and	 perpetrators	 of	
violence.	This	is	a	private	realm	of	reconciliation.	Scholars	contend	that	on	the	interpersonal	level,	
reconciliation	may	be	seen	as	the	form	either	of	a	nonviolent	form	of	coexistance173	or	of	deep	
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Meanwhile,	 other	 theorists	 emphasize	 that	 interpersonal	 reconciliation	 cannot	 be	 complete	
unless	 broader	 aspects	 of	 community	 and	 national	 reconciliation	 are	 addressed.	 Community	
reconciliation	 refers	 to	 the	 reconstruction	 of	 broken	 community	 relations.176	When	 conflict	 is	
violently	performed	by	one	group	on	another	or	between	groups,	a	cleavage	segregates	people	
who	used	to	live	together	but	now	live	separately.	These	groups	are	identified	either	as	victims	or	




Reconciliation	 also	 aims	 at	 national	 and/or	 political	 reconstruction.	 It	 points	 to	 macro	
reconciliation	as	part	of	 state-building	projects	after	civil	wars	and	state-led	violence	 towards	
civilians	to	promote	national	integration,	security,	and	democracy.179	National	reconciliation	aims	
to	 integrate	 segregated	 broader	 political	 groups.	 As	 a	 political	 project,	 elite	 national	 groups	
pursue	 reconciliation	 through	 democratic	 institutions	 such	 as	 truth	 and	 reconciliation	
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calls	 wrongdoers	 into	 criminal	 proceeding	 to	 take	 legal	 responsibility. 187 	Justice	 precludes	
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and	gesture	of	 taking	 responsibility	 for	 their	wrongdoings	with	 expressions	of	 contrition	 and	
repentance.190	As	negative	emotions	and	beliefs	towards	former	enemies	persist	deeply	in	society,	
scholars	pay	attention	to	the	role	of	apology	to	ease	the	frozen	bias	and	perceptions.	Although	








willingness	 to	 forgive	 on	 the	 part	 of	 victims,	 and	 it	 may	 thus	 promote	 the	 deeper	 level	 of	
reconciliation.194	By	the	act	of	forgiving,	victims	may	overcome	retributive	emotion195	and	avoid	
self-destruction. 196 	Although	 most	 researchers	 view	 forgiving	 acts	 as	 critical	 to	 mobilize	 a	
reconciliatory	 process	 between	 victims	 and	 perpetrators,	 it	 has	 a	 complex	 relationship	 with	
reconciliation.	Some	consider	that	forgiveness	has	a	close	relationship	with	reconciliation	or	is	a	
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political,	 the	dimensions	of	reparation	surpass	simple	compensation,	but	 intend	“to	repair	 the	
shame	and	humiliation	previously	inflicted	on	victims	and	to	restore	their	reputation	and	equal	







presents	 the	 theoretical	 aspects	 of	 reconciliation,	which	 lead	 to	 a	 targeted	discussion	 for	 this	
study.	These	theoretical	conversations	underline	that	reconciliation	is	multifaceted,	consisting	of	
diverse	perspectives	and	elements.	This	study	agrees	to	the	previous	views	on	reconciliation	in	
post-conflict	 societies.	 However,	 as	 most	 scholars	 agree,	 reconciliation	 in	 that	 context	 has	 a	
significant	 lack	 of	 empirical	 data.	 That	 is,	 it	 is	 anecdotal	 if	 such	 practices	 promote	 the	




















mechanism	associating	with	reconciliation,	 it	 is	essential	 to	 look	at	how	scholars	have	studied	
victim-focused	 approaches	 in	 the	 previous	 literature.	 As	 of	 victims-centeredness,	 a	 growing	
number	of	scholars	in	PACS	have	mainly	paid	attention	to	victims’	roles,	voices,	and	agency	in	the	
field	 of	 reconciliation.	 This	 academic	 trend	 reflects	 the	 assumption	 that	 victims	 are	 not	 just	




Importantly,	 the	 vision	 of	 reconciliation	 is	 normatively	 shared	 with	 other	 research	 fields,	
including	transitional	justice,	peacebuilding,	and	peace	education,	all	of	which	focus	on	the	roles	
of	victims	and	their	subjectivity.	Although	each	field	is	separately	discussed,	researchers	study	






























in	 an	 elite-driven	 manner,	 resulting	 in	 the	 exclusion	 of	 the	 conflict-affected	 local	 voices. 207	
Ironically,	 whereas	 elite-led	 prosecutorial	 proceedings	 and	 human	 rights	 principles	 have	
burgeoned	along	with	the	legal	perspective,	most	conflict-affected	populations	remain	foreign	to	
the	mechanism.208	In	particular,	many	have	noticed	that	the	voices	of	individual	victims	or	victim	
groups	 have	 been	 significantly	marginalized	 under	 the	 conventional	 TJ	mechanism.209	The	 TJ	
measure	often	fails	to	understand	victims’	perspectives	on	justice	or	to	meet	victims’	needs	and	
aspirations,	 subjugating	 victim	 groups	 and	 individual	 victims	 to	 the	 liberal	 practices	 of	 state-
building	 or	 peacebuilding. 210 	Meanwhile,	 some	 literature	 has	 developed	 the	 victim-centered	
approach	to	the	TJ	mechanism	as	a	form	of	local	voice,	custom,	and	agency.211	Scholars	in	these	
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events,	 the	 TJ	 mechanism	 ought	 to	 meet	 victims’	 needs	 as	 the	 primary	 agenda	 if	 it	 is	 to	 be	




Nepal	 and	 Timor-Leste	 using	 qualitative	 methods,	 Robins	 found	 that	 victims’	 needs	 can	 be	
categorized	into	emotional,	economic,	psychological,	and	social	dimensions,	all	of	which	are	basic	

























examine	 this,	 some	psychologists	have	conducted	clinical	experiments	 to	measure	 the	healing	
process	of	 traumatized	victims	of	war.223	Cienfuegos	and	Monelli	 found	out	 that	people	 telling	
their	 stories	 mitigates	 their	 stress	 and	 suffering,	 and	 the	 story	 tellers	 tend	 to	 alleviate	 their	
emotional	deterioration	and	are	reopen	to	growth.224	Igreja	et	al.	have	stressed	that	during	their	
testimonies,	 victims	 reconstruct	 the	meaning	 of	 their	 suffering.225	More	 recently,	 Guthrey	 has	
pointed	out	the	effect	of	social	acknowledgement	when	victims	recount	their	own	stories,	making	





What	 is	 commonly	 argued	 by	 scholars	 is	 that	 victims’	 perspective	 on	 justice	 goes	 far	 beyond	
criminal	justice	and	engages	more	with	a	broader	demand	for	restoration,	healing,	and	material	
needs.	Punishment	is	one	of	the	elements	of	justice,	and	it	does	not	represent	victims’	desire	for	
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vein,	Shapland	argues	that	victims	ought	 to	be	criminal	 justice	agencies,	being	responsible	 for	
more	 involvement	 within	 the	 justice	 system	 through	 active	 participation	 and	 restorative	




for	 prosecution,	 but	 attention	 is	 given	 to	 hybridity	 between	 criminal	 and	 restorative	 justice.	
Scholars	have	determined	that	restorative	justice	help	victims	return	to	local	community	life232	
and	 healing.233	Third,	 others	 focus	 on	 distributive	 or	 socioeconomic	 justice.	 Scholars	 see	 that	
although	restorative	justice	has	transformative	roles	for	victims’	restoration,	it	forces	victims	to	
adopt	 moral	 and	 ethical	 behaviors	 such	 as	 forgiveness.	 Distributive	 justice,	 in	 contrast,	
emphasizes	 victims’	 basic	 economic	 needs	 and	 rights	 after	 wrongdoings	 inflicted	 on	 them.	
Restorative	 justice	 as	 a	 form	 of	 victims’	 justice	 is	 problematic	 in	 that	 simply	 reconciling	 the	
relationship	 between	 victims	 and	 perpetrators	 does	 not	 guarantee	 material	 benefits	 for	
victims.234	Instead,	 economic	 justice	 as	part	 of	 reparation	 acknowledges	 the	 vulnerability	 and	
suffering	of	victims	as	a	result	of	unjust	political	violence.235	In	this	line,	scholars	and	practitioners	
pay	attention	to	reparation	programs	in	TJ	practices.	Garcı́a-Godos	draws	attention	to	the	role	
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reparation	 aims	 to	 protect	 victims	 from	 further	 violence	 and	 repair	 their	 harms	 in	 different	
forms. 240 	They	 also	 accept	 that	 reparation	 is	 not	 always	 in	 monetary	 form	 but	 can	 also	 be	


































Another	 approach	 to	 victims’	 needs	 is	 emotional	 needs.	 Shnabel,	Nadler,	 and	 their	 colleagues	
developed	 an	 emotional	 needs-based	 model	 with	 a	 socio-psychological	 perspective	 on	
reconciliation.245	What	 they	argue	 is	 that	 reconciliation	may	be	promoted	when	 the	emotional	
needs	of	victims	and	offenders	are	satisfied.	Rather	than	focusing	on	victims’	material	needs	or	
instrumental	 motivations,	 this	 approach	 underlines	 that	 the	 conciliatory	 process	 ought	 to	




this	 point	 of	 view,	 Shnabel	 et	 al.,	 using	 quantitative	 questionnaires,	 have	 proven	 the	 positive	
function	 of	 emotional	 needs	 of	 Israeli-Jewish	 and	 Israeli-Arab	 populations,	 and	 Jews	 and	
Germans.247	More	recently,	Shnabel	and	Nadler	determined	that	the	emotional	messages	between	
victims	 and	 perpetrators	 are	 reciprocal,	 victimhood	 is	 reduced,	 and	 willingness	 to	 forgive	
























a	 position	 are	 largely	 missing.	 It	 may	 result	 in	 a	 partial	 approach	 to	 victim-centeredness,	
repeating	the	conventional	perception	of	victims	as	passive,	vulnerable,	and	objective.	It	may	also	






The	 literature	 on	 peacebuilding	 also	 deals	 with	 victim-focused	 practices.	 As	 part	 of	 local	 or	
bottom-up	 peacebuilding,	 which	 centers	 on	 local	 perspectives,	 history,	 culture,	 religion,	 and	
everyday	lives	for	peacebuilding	strategies,	victims	are	seen	as	the	core	element	of	the	practices.	
Concerning	 the	 broader	 peacebuilding	 literature,	 critical	 theorists	 contend	 that	 conventional	
peacebuilding	to	maintain	stability,	security,	or	deterrence	from	the	probability	of	violence	has	
been	foreign	and	insensitive	to	complex	local	situations.249	Empirical	evidence	has	shown	that	the	
most	 affected	 and	 vulnerable	 groups	 in	 post-conflict	 and	 deeply	 divided	 societies	 experience	




the	 peacebuilding	 literature.	 While	 the	 mainstream	 discourse	 of	 peacebuilding	 focuses	 on	
hybridity	 between	 the	 global	 and	 the	 local,	 victims	 are	 insufficiently	 recognized	 as	 the	 core	
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have	 a	 role	 to	 play	 as	 a	 paradigmatic	 model	 for	 social	 transformation. 253 	They	 examine	
peacebuilding	through	the	lens	of	victims’	everyday	experience	and	mundane	strategies	of	coping	
with	 life	 challenges.	 In	 everyday	 life,	 victims	 routinely	 experience	 and	 try	 to	 overcome	 their	
suffering	 by	 internal	 reasoning	 that	 presents	 their	 day	 to	 day	 approach	 to	 stressors.	 Victims’	
everyday	practices	are	expected	to	capture	the	sensitive	and	complex	process	of	conflict-affected	
groups’	 knowledge.	 Therefore,	 by	 looking	 at	 victims’	 mundane	 reasoning,	 defenders	 of	
peacebuilding	 can	 accumulate	 knowledge	 of	 how	 victims	 survive	 throughout	 their	 lives	 of	
victimization.	Furthermore,	they	argue	that	victim-centered	peacebuilding	is	oriented	to	victims’	
natural	attitudes	as	a	mundane	source	of	behavior,	because	natural	attitudes	“give	 focus	away	
from	 the	 suffering	 of	 the	 self,	 caused	 by	 the	 victimhood	 experience,	 forcing	 attention	 on	 the	
accomplishment	of	these	very	same	routines”.254	Through	their	everyday	reasoning,	the	stock	of	
knowledge	provides	the	way	of	coping	with	their	bitterness	and	grievances,	protects	them	from	
the	 further	 victimization,	 and	 organizes	 the	 sense	 of	 their	 social	 world,	 mobilizing	 natural	
attitude.255	From	this	perspective,	Brewer	et	al.	investigate	victims’	narratives	as	a	form	of	giving	
a	voice	in	the	contexts	of	Northern	Ireland,	Sri	Lanka,	and	South	Africa.	In	the	three	cases,	the	
researchers	 have	 found	 positive	 implications	 for	 victim-centered	 peacebuilding.	Most	 victims	
express	hope-driven	narratives	and	further	justification	for	forgiveness	and	reconciliation	as	an	
essential	step	for	making	a	peaceful	society.	Although	the	experience	of	victimhood	and	ongoing	



















educators. 256 	As	 scholars	 in	 peace	 education	 see	 that	 education	 is	 a	 critical	 component	 of	
transforming	 narratives	 and	 memory,	 leading	 post-conflict	 societies	 to	 reconciliation,257 	they	
investigate	 victims	 of	 violence	 as	 an	 effective	 instrument	 to	 build	 peace,	when	 they	 tell	 their	
stories	in	the	public	school	curriculum.	Amongst	others,	Irazuzta	et	al.	conducted	an	educational	
program,	 “Victims	 as	 Educators”	 focusing	 on	 the	 effect	 of	 sentimental	 peace	 education,	when	
victims	testified	about	their	experiences	of	violence	in	the	Basque	country.258	In	their	analysis,	
victims’	narratives	of	suffering	from	their	testimonies	showed	a	great	potential	for	sentimental	
education.	 They	 found	 that	 victims’	 testimonies	 appealed	 to	 the	 pre-political	 sentiment,	
advocating	 the	 values	 of	 human	 rights,	 humanity,	 and	 forgiveness	 by	 addressing	 the	 evil	 of	
violence.	In	the	educational	setting,	victims	played	a	guiding	role	in	raising	public	recognition	of	
the	 possibility	 of	 forgiveness,	 overcoming	 hatred,	 and	 coexistence.	 In	 the	 educational	 arena,	
victims	established	sufficient	ground	for	building	a	moral	community.		
Victim-centeredness	 in	 the	 peace	 education	 sector	 is	 hardly	 researched.	 To	 the	 best	 of	 my	
knowledge,	it	is	a	new	research	venue	in	peace	education	literature.	Victims	are	capable	of	playing	
the	role	of	public	educator	as	their	stories	and	testimonies	are	recognized	as	an	instrument	for	
raising	public	 awareness	of	human	rights,	humanity,	 and	 forgiveness	 in	post-conflict	 contexts.	
Therefore,	what	kinds	of	educational	function	victims	can	have	in	society	would	be	compelling	





























(ABS).	 Scholars	 define	 ABS	 as	 victims’	 deep	 and	 prosocial	 commitment	 to	 preventing	 future	











and	 survivors	 of	mass	 killing	 come	 to	 be	 resilient	 and	 devote	 themselves	 to	 reducing	 further	
























related	 ABS	 in	 intergroup	 relations	 in	 the	 protracted	 Northern	 Ireland	 conflict,	 focusing	 on	
emerging	adults	in	society.264	They	found	that	having	empathy	with	victims	of	conflict	promoted	
individuals’	 desire	 to	 help	 intergroup	 relations.	 Mironova	 and	Whitt	 conducted	 experimental	
research	 in	the	context	of	postwar	Kosovo,	concentrating	on	how	the	 level	of	contact	between	
former	adversaries	increased	the	norm	of	altruism	towards	each	other.265	They	proved	that	close	














In	 a	 similar	 vein	 to	 ABS,	 another	 area	 of	 scholarship	 has	 demonstrated	 the	 positive	 roles	 of	
constructive	victim	beliefs	or	inclusive	consciousness	for	intergroup	attitudes	and	peacebuilding	
in	conflictual	societies.	While	victims’	suffering	and	victimhood	are	generally	assumed	to	create	
hostility	 and	 antagonism	 in	 intergroup	 relations,	 recent	 scholars	 have	 emphasized	 the	
opportunity	 of	 sustainable	 peace	 through	 promoting	 victim	 beliefs	 in	 and	 consciousness	 of	 a	













theoretically	 points	 out	 that	 conventional	 attempts	 at	 peace	 activism	were	 to	 reduce	 victims’	
belief	and	memories	of	victimization,	but	that	this	is	neither	sustainable	nor	ethical.268	Instead,	
she	argued,	victims	have	a	possibility	to	be	aware	of	others’	suffering	and	recognize	other	groups’	
identities,	 may	 have	 empathy	 and	 so	 rehumanize	 other	 victims.	 Victims	 are	 also	 capable	 of	
listening	to	other	victims’	personal	stories	that	raise	awareness	of	their	similarities.		




that	 victims,	 bereaved	 family	 members	 and	 their	 collective	 victimhood	 can	 play	 a	 role	 in	
promoting	reconciliation	and	related	peace	activism.269	Using	online	questionnaires	answered	by	
those	who	 attended	 the	 Israeli-Palestinian	Memorial	 ceremony	 in	 2015,	 they	 proved	 that	 the	




et	 al.	 found	 that	 victims’	 inclusive	 perception	 promotes	 their	 altruistic	 behaviors 271 	and	
contributes	to	the	willingness	to	forgive.272	More	research	has	been	conducted	in	some	African	
countries	in	the	Great	Lakes	region,273	India,274	and	Northern	Ireland.275	These	studies	commonly	
found	 that	 inclusive	 victim	perception	has	 the	meaningful	 possibility	 of	 leading	 to	 intergroup	




with	 other	 victims	 of	 violent	 conflict,	 as	 well	 as	 moral	 superiority	 over	 perpetrators	 or	 ex-
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Meanwhile,	 regarding	 studying	 their	 moral	 perception	 or	meaning-making,	 scholars	 examine	
victims’	 storytelling	 and	personal	narratives,	 through	which	 they	describe	 lived	experience	of	
victimization.	As	storytelling	is	regarded	as	a	constructive	apparatus,	which	enables	victims	to	
reflect	on	their	lives	of	suffering,	self-recognition,	and	the	social	world,	scholars	delve	into	their	
detailed	 stories	 to	 obtain	 qualitative	 data	 of	 the	moral	 aspect.	While	most	 studies	 argue	 that	
















The	 last	 section	 of	 this	 chapter	 reviews	 literature	 on	 victim	 issues	 in	 South	 Korea.	 While	
attentions	 to	 victim	 issues	 in	 PACS	 have	 burgeoned	 over	 recent	 decades,	 it	 has	 scarcely	 been	
discussed	in	the	context	of	South	Korea.	Scholars	exploring	the	issues	of	victims	pay	attention	to	
psychological	impact	and	stress,	social	suffering,	healing	through	telling,	and	reconciliation,	which	

















or	who	were	 threatened	 by	 armed	 forces,	 and	 their	 struggles	with	 traumatic	memory,	which	
caused	mental	shock,	suicide,	and	emotional	instability.	Shin	et	al.’s	analysis	shows	that	the	level	






tended	 to	 rely	 more	 on	 personal	 coping	 strategies	 than	 external	 support.	 The	 report	 also	
emphasizes	that	not	only	economic	and	physical	support	but	also	life	stress	and	mental	disorder	
are	urgent	issues	for	those	who	were	victimized	in	the	long	term.	Moreover,	Oh	and	Shin	have	
investigated	 psychological	 conditions	 of	 3.11	 victims,	 focusing	 on	 how	 individual	 life	 stress,	
coping	strategy	and	social	support	are	related	to	victims’	PTSD	and	mental	health.285	Life	stress	






























diverse	 forms	of	 stress.	They	also	 show	 that	 limited	professional	 support	has	been	offered	 to	
individual	victims,	and	so	victims	have	had	to	live	with	self-directed	coping	strategies.	While	these	
studies	argued	that	professional	support	should	be	increased,	there	is	no	research	focusing	on	
victims’	self-mechanisms	 living	with	 their	suffering	 in	 the	aftermath	of	political	violence:	how	














experiences	were	due	 to	 social	 indifference	 and	 amnesia	 about	 them.	Thus,	 social	memory	 is	
critical	for	victims	to	be	part	of	society.	In	a	similar	vein,	Han	noticed	that	victims	experience	a	
feeling	of	death,	of	a	departed	being,	and	original	sin	as	a	result	of	social	suffering.289	Regarding	













Choi	 and	Han	 note,	 victims’	 subjective	 interpretation	 of	 their	 suffering	 expressed	 in	 their	 life	
narratives	is	vital	to	understand	how	victims	make	sense	of	their	social	world	and	refine	who	they	
are	in	the	presence	of	ongoing	social	discrimination.	They	found	out	that	victims	do	not	always	
rely	 on	 the	 sense	 of	 victimhood	 but	 try	 to	 develop	 their	 identity	 to	 overcome	 trauma	 from	












































subjective	 agents	 capable	 of	 telling	 their	 stories	 and	 developing	 meaning	 in	 their	 lives,	 and	
thereby	overcome	their	suffering.	Building	upon	the	narrative	approach	to	the	self,	identity,	and	
meaning-making,	 this	study	aims	to	 investigate	how	victims	make	sense	of	 life	experiences	by	











a	 multilateral	 approach. 295 	To	 this	 end,	 Lee	 suggests	 differentiating	 between	 individual	 and	
political	 reconciliation.296	He	 contends	 that	 individual	 or	 community	 reconciliation	 anchoring	















town,	 writing	 the	 village’s	 shared	 national	 history,	 participating	 in	 memorial	 services,	 and	
erecting	a	memorial	tower	in	the	middle	of	the	village.	The	researchers	found	that	reconciliation	
was	 possible	 because	 truth	 as	 a	 precondition	 of	 reconciliation	was	 recognized,	 and	 villagers	
mutually	understood	 the	historical	 circumstances	of	war	and	violence	and	refrained	 from	the	
dichotomy	 of	 victims	 and	 perpetrators. 298 	Another	 study	 on	 reconciliation	 from	 the	 victims’	






case	 of	 political	 violence	 and	 victims.	 Only	 one	 study	 presented	 victims’	 perspectives	 on	
reconciliation.	Acknowledging	 these	 limitations,	 this	 study	 focuses	 on	 victims’	 perspective	 on	
reconciliation	by	investigating	their	autobiographical	narratives.	As	noted	above,	the	narrative	






of	 discussions	 on	 reconciliation	 and	 related	 areas	within	PACS.	 Scholars	 have	 paid	 significant	
attention	 to	 their	 voices	 and	 roles	 in	 building	 sustainable	 peace.	 To	 date,	 a	 wide	 number	 of	
theorists	and	practitioners	have	produced	theoretical	and	empirical	data,	that	focus	on	the	roles	
















victims	 as	 vulnerable,	 passive,	 and	 objective	while	 they	 argue	 for	 victims’	 subjective	 roles	 in	
peacebuilding	 practices.	Most	 studies	 on	 victim	 issues	 and	 victim-centeredness	 seem	 to	 have	
been	conducted	under	this	common	perception	rather	than	seeing	them	as	subjective	agents	that	
behave	 subjectively	 in	 the	 aftermath	 of	 violence	 or	 conflict.	 This	 discrepancy	 results	 in	 a	
homogenous	conclusion	from	different	research	contexts,	arguing	that	victims	are	ubiquitously	
vulnerable	and	need	external	support.	Rather,	there	needs	to	be	a	shared	recognition	that	victims	
can	 be	 resilient	 by	 means	 of	 their	 own	 self-directed	 mechanism.	 As	 many	 researchers	 have	
addressed,	 victims	 live	 by	 their	 perspectives	 of	 the	 self	 and	 their	 suffering	 by	 autonomously	
interpreting	 what	 has	 happened	 in	 the	 past	 through	 mundane	 reasoning.	 The	 subjective	
perspective	 gives	 them	 freedom,	 ownership,	 and	 renewed	 selfhood.	 To	 perceive	 victims	 as	
subjective	 agents,	 a	 broader	 vision	 of	 peacebuilding	 strategies	 needs	 to	 identify	with	 victims’	
internal	 processing	 of	 interpretation	 and	 meaning-making	 that	 modulates	 their	 voices	 and	
behaviors.		
Second,	 to	 the	best	of	my	knowledge,	numerous	studies	on	victims’	 role	have	been	conducted	
mainly	 with	 quantitative	 methodologies.	 A	 large	 number	 of	 victim-centered	 studies	 used	
quantitative	methodology	to	‘measure’	meanings	that	victims	provide.	However,	whereas	these	
studies	effectively	showed	the	overall	tendency,	there	is	little	known	about	how	and	why	victims	
become	 altruistic	 and	 concerned	 with	 reconciliation	 and	 wider	 social	 concerns.	 Instead,	 a	
qualitative	 analysis	 may	 present	 a	 thick	 description	 of	 their	 voice	 and	 narratives,	 which	 are	
embedded	in	complex	life	experience.	As	part	of	qualitative	study,	this	research	concentrate	on	
victims’	 autobiographical	 narratives	 on	 suffering	 and	 reconciliation.	 If	 victims’	 subjectivity	
emerges	from	their	interpretation	of	life,	suffering	and	the	self,	understanding	their	voices	and	





















needs,	 and	 TJ	 practices	 must	 be	 practiced	 in	 a	 way	 to	 meet	 these	 in	 order	 to	 achieve	
reconciliation.	 Indeed,	 a	 number	 of	 empirical	 case	 studies	 has	 proven	 this.	 However,	 this	
approach,	ironically,	minimizes	space	for	victims	in	implementing	TJ	for	reconciliation.	That	
is	to	say,	despite	the	importance	of	the	needs	approach,	overall	discussion	of	TJ	brings	about	
unintended	 outcomes,	 such	 that	 scholars	 instrumentalize	 victims’	 voices	 to	 prove	 their	
epistemological	 assumption	 about	 victims,	 and	 subjugate	 victims’	 voices	 to	 elite-led	 and	
institution-driven	practices.	This	current	study	is	motivated	by	this	realization	about	victim-
centeredness	 and	 intends	 to	 contribute	 to	 the	 victims’	 subjective	 point	 of	 view	 on	
reconciliation	in	the	absence	of	institutional	support.	







Although	 this	 literature	 has	 revealed	 such	 positive	 outcomes,	 there	 needs	 to	 be	 further	
research	on	both	topics.	The	current	study	does	not	directly	deal	with	peace	education	and	



















focusing	 on	 the	 victims’	 perspective	 on	 reconciliation	 in	 society.	 This	 study,	 therefore,	
explores	the	nuanced	dynamic	of	victims’	meaning-making	on	reconciliation	deriving	from	




This	 chapter	 has	 reviewed	 the	 previous	 literature..	 As	 this	 research	 aims	 to	 explore	 victims’	
subjective	 meaning-making	 of	 reconciliation	 based	 on	 their	 experiences	 of	 suffering,	 I	 first	






a	 more	 subjective	 perspective	 on	 victims,	 and	 to	 defend	 narrative	 reasoning	 for	 meaning	
reconciliation	 and	 the	 related	 values.	 Next,	 I	 also	 reviewed	 some	 literature	 on	 victims	 and	























methods	 and	 research	 design.	 As	 this	 research	 aims	 to	 investigate	 personal	 narratives	 as	 an	
empirical	resource	deemed	to	reflect	life	experience	as	a	form	of	a	life	story,	examining	informants’	
autobiographical	 narratives	 requires	 an	 adequate	 methodology	 tailored	 to	 conduct	 narrative	
research.	As	 a	piece	of	 qualitative	 research,	 this	 study	 adopts	narrative	 inquiry	 as	 the	 central	
research	methodology,	explained	in	the	two	sections	of	this	chapter.	First,	I	will	provide	a	general	
explanation	 and	 justification	 of	 narrative	 inquiry	 in	 this	 research.	 The	 ontological	 and	







I	aim	 to	provide	nuanced	explanations	 for	how	 individual	victims	of	political	violence	narrate	
their	 life	 stories	 and	 suffering	 in	 order	 to	 produce	 adaptive	 yet	 subjective	 meaning	 for	
reconciliation	 in	 South	 Korea,	 examining	 the	 victims’	 internal	 mechanism	 in	 the	 qualitative	
manner	 is	appropriate.	As	a	 field	of	 inquiry,	qualitative	research	explains	the	social	world	and	







attempts	 to	 test	 hypotheses	 by	 controlling	 variables,	 qualitative	 studies	 do	 not	merely	 prove	
assumptions,	but	rather	seek	descriptive	analyses	by	directly	and	indirectly	being	located	in	and	
exposed	 to	 the	 social	 context	being	 examined.302	There	 are	many	 forms	of	 qualitative	 studies,	
including	case	study,	narrative	research,	ethnography,	phenomenology,	and	grounded	theory,	all	
of	which	pursue	thick	descriptions	of	the	research	subjects.303	In	these	studies,	researchers	gather	
data	 through	 a	 family	 of	 inquiries	 such	 as	 interviews,	 field	 notes,	 conversations,	 and	 field	
recordings.	 By	 making	 use	 of	 such	 techniques,	 qualitative	 researchers	 implement	 in-depth	
investigations	to	find	meanings	and	patterns	of	human	behavior	in	the	natural	setting	of	human	
life.304	In	this	sense,	Creswell	defines	qualitative	research	as	below.		
Qualitative	 research	 begins	 with	 assumptions,	 a	 worldview,	 the	 possible	 use	 of	 a	
theoretical	 lens,	 and	 the	 study	 of	 research	 problems	 inquiring	 into	 the	 meaning	
individuals	or	groups	ascribe	to	a	social	or	human	problem.	To	study	this	problem,	
qualitative	 researchers	 use	 an	 emerging	 qualitative	 approach	 to	 inquiry,	 the	
collection	of	data	in	a	natural	setting	sensitive	to	the	people	and	places	under	study,	
and	data	analysis	that	is	inductive	and	establishes	patters	or	themes.	The	final	written	
report	 or	 presentation	 includes	 the	 voices	 of	 participants,	 the	 reflexivity	 of	 the	




Narrative	 inquiry	was	most	suitable	 for	 the	 investigation	of	 individual	victims’	 life	stories	and	
their	 narrative	 processing	 for	 meaning-making.	 A	 wide	 number	 of	 commentators	 agree	 that	
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yet	 also	 reveal	 holistic	 views,	 qualities	 that	 give	 stories	 valuable	 potential	 for	
research.	Stories	are	a	reflection	of	the	fact	that	experience	is	a	matter	of	growth,	and	
that	 understandings	 are	 continually	 developed,	 reshaped,	 and	 retold,	 often	
informally.307	
	
Narrative	 inquirers,	 then,	 locate	 themselves	 in	 the	 midst	 of	 informants’	 stories	 for	 a	 deeper	
investigation	of	human	experiences.308	Being	immersed	in	stories,	researchers	can	access	unique	
and	 rich	 data	 that	 cannot	 be	 obtained	 from	 experiments,	 simple	 questionnaires,	 or	
observations.309	Although	narratives	consist	of	representational	stories	and	are	remote	from	the	
objective	 truth	of	 human	experience,	 narrative	 inquirers	 consider	biographic	 storytelling	 and	
writing	 as	 the	 linguistic	 representation	 of	 human	 experience.	 For	 this	 reason,	 biographical	
narrative	 inquiry	 was	 chosen	 for	 the	 investigation	 of	 victims’	 life	 stories	 embedded	 in	 their	
autobiographical	narratives	told	and	retold	during	storytelling	and	writing.	
In	 this	 regard,	 autobiographical	 and	 biographical	 narrative	 inquiries	 should	 be	 carefully	
differentiated.	 Although	 both	 narratives	 refer	 to	 personal	 stories	 describing	 individual	 life	
experience,	 they	 indicate	 different	 subjects	 of	 research.	 Whereas	 autobiographical	 narrative	
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From	 this	 perspective,	 biographical	 narrative	 inquiry	 as	 a	method	offers	 a	 positive	quality	 of	
examining	victims’	self-understanding	in	the	presence	of	their	experience	of	victimization	and	
their	narrative	process	of	developing	meanings	 for	building	a	 just	and	peaceful	society.	When	
individual	 victims	 tell	 and	 retell	 their	 life	 stories,	 about	 which	 storylines	 are	 subjectively	
composed	with	their	intention	to	express	how	they	have	survived	in	day-to-day	life	and	made	
redemptive	 meaning	 for	 social	 transformation,	 I	 as	 a	 narrative	 inquirer	 am	 able	 to	 link	 the	





To	 conduct	 this	 qualitative	 study,	 taking	 an	 ontological	 and	 epistemological	 position	 was	
paramount	in	order	to	lay	the	foundation	of	the	way	of	knowledge	production.	Ontology	refers	to	
the	nature	of	being,	asking	what	are	there	to	exist	as	ontic	entities,	whereas	epistemology	refers	
to	 the	way	of	perceiving	beings.312	Ontology	guides	researchers	 to	examine	real	 social	 life	and	
epistemology	concerns	the	methods	of	measuring	up	genuine	truth	from	ontic	realities	by	asking	
how	we	come	 to	 recognize	which	ontic	entities	are	 the	 truth.313	An	 important	 fact	 concerning	






















social	 world	 is	 produced	 by	 humans	 interacting	 using	 language. 316 	This	 point	 of	 view	 is	
intertwined	with	interpretivism.	Epistemologically,	interpretivism	states	that	raw	materials	in	the	
social	 world	 become	 a	 form	 of	 knowledge	 via	 researchers’	 interpretation.	 Defenders	 of	
interpretivism	argue	that	knowledge	is	never	secured	or	separated	from	the	researcher’s	social	
position	 so	 that	 interactional	 interpretation	 of	 data	 gained	 from	 observation	 of	 the	 social	
phenomena	is	the	constructive	way	of	obtaining	knowledge.317	Thus,	interpretivism	opposes	the	










words,	 knowledge	which	 takes	 the	 form	of	 representations	 “arises	 from	experience	 and	must	
return	 to	 that	 experience	 for	 their	 validation.” 319 	Thus,	 narratives	 are	 the	 storage	 of	 human	
experience	and	investigating	them	is	the	way	of	obtaining	knowledge.	In	this	sense,	Clandinin	and	
Rosiek	contend	that	
Narratives	 are	 the	 form	 of	 representation	 that	 describes	 human	 experience	 as	 it	
unfolds	through	time.	Therefore,	narratives	are,	arguably,	the	most	appropriate	form	
to	 use	 when	 thinking	 about	 inquiry	 undertaken	 within	 a	 pragmatic	 framework.	




















In	 this	 regard,	 when	 it	 comes	 to	 the	 research	 questions	 of	 this	 study,	 investigating	 victims’	




































Having	 noted	 that,	 narrative	 researchers	 do	 not	 necessarily	 intend	 an	 inductive	 process	 of	
explaining	data.	Other	commentators	argue	that	because	people	do	not	or	cannot	tell	their	whole	





Drawing	 upon	 the	 methodological	 debates	 on	 theorization	 in	 narrative	 inquiries,	 this	 study	
follows	abductive	reasoning	of	data	analysis	that	presents	a	combining	process	of	theorization	
and	 data	 findings.	 Abductive	 reasoning	 is	 referred	 to	 as	 inference	 of	 the	 best	 explanation	 of	
data.326	As	an	alternative	 form	of	reasoning,	 it	acknowledges	the	 inseparable	relation	between	





and	 generalization,	 whereas	 neither	 inductive	 nor	 deductive	 reasoning	 properly	 does	 so. 328	
Therefore,	abductive	reasoning	does	not	sever	the	process	of	observing,	analyzing	and	theorizing	
data,	but	regard	them	as	a	holistic	process	or	a	creative	inferential	process,	in	order	to	explain	the	




























































left	 and	 the	 right	 emerged	 and	 solidified,	 and	 autocratic	 state	 authorities	 performed	 political	
violence	towards	those	who	were	branded	as	communists	ever	since	the	independence	from	the	
Japanese	colonial	regime.	For	the	last	six	decades	after	the	Korean	War,	the	ideological	dispute	
has	 reproduced	 political	 and	 social	 conflict,	 segregating	 people’s	 sociopolitical	 identities,	
memories	and	interpretations	of	the	past,	present,	and	future.	The	divided	identities,	memories,	
and	interpretations	play	as	a	significant	obstacle	for	dealing	with	the	violent	past.	Under	these	





Chapter	 3,	 the	 issues	 of	 victims	 of	 political	 violence	 in	 South	 Korea	 have	 emerged	 as	 an	
interdisciplinary	research	 topic.	Since	 two	official	bodies	of	 truth	commissions,	 interest	 in	 the	
victims	 in	 light	 of	 political	 violence	 and	 national	 history	 has	 grown.	 However,	 an	 adequate	
understanding	 of	 victims’	 self-identification	 and	 an	 academic	 recognition	 of	 their	 roles	 in	










Third,	 the	 writer	 as	 a	 South	 Korean	 citizen	 has	 knowledge	 of	 the	 context	 and	 experience	





of	 language,	 history,	 and	 culture.	 As	 many	 researchers	 conducting	 qualitative	 research	 often	
struggle	 with	 not	 only	 the	 language	 barrier	 but	 also	 suffer	 from	 a	 lack	 of	 history	 and	 social	
behaviors,	it	was	vital	for	me	to	be	able	to	speak	the	same	language	as	participants	and	recognize	






thus,	 sampling	 informants.	 Researchers	 apply	 a	 standard	 to	 recruiting	 respondents	 to	 get	
expected	 outcomes.	 There	 are	 diverse	 types	 of	 sampling	 in	 qualitative	 research,	 including	
purposeful,	theoretical,	and	snowball	techniques.333	Respondents	for	this	study	were	chosen	from	
the	purposeful	sampling,	that	aims	to	select	informants	for	“information-rich	cases	for	in-depth	
study”. 334 	By	 selecting	 research	 respondents	 purposefully,	 researchers	 reduce	 the	
unexpectedness	 of	 data	 and	 increase	 the	 probability	 of	 what	 is	 expected	 from	 the	 research	
questions.335	That	way,	this	study	adopted	the	probability	form	of	sampling,	allowing	myself	to	
examine	 individual	 victims’	 purposeful	 narrative	 processing	 in	 relation	 to	 reconciliation	 by	
 
333	For	an	explanation	of	each	type	see,	Robert	K.	Yin,	Qualitative	Research	from	Start	to	Finish	(New	York;	London:	The	












period,	 hundreds	 of	 thousands	 of	 leftist	 citizens	 were	 tortured	 and	 killed	 for	 their	 direct	 or	





the	 inclusion	and	exclusion	of	 criteria.337	I	 applied	 three	 criteria,	 including	 those	who	 (a)	had	
previous	 experience	 with	 interviewing,	 (b)	 perceive	 the	 value	 of	 reconciliation.	 Moreover,	 I	
considered	(c)	gender	balance	in	the	number	of	informants	to	get	more	balanced	perspectives.		













of	 local	practitioners	and	 researchers	who	had	a	network	with	victim	groups,	 and	also	asked	
interviewed	informants	to	recommend	others	who	had	a	shared	perspective	on	their	suffering	
 
336	I	 owe	a	 significant	debt	 to	 a	 local	 research	 institute,	 the	 Institute	 for	Korean	Unification,	History,	 and	Culture	 in	
recruiting	participants	of	 this	study.	The	 Institute	helped	me	 to	conduct	 the	 field	research	 in	 three	ways.	First,	 the	
director	of	the	Institute,	the	former	TRC	commissioner,	shared	his	knowledge	about	potential	participants	that	he	and	
the	Institute	had	worked	with	and	provided	relevant	contact	details	for	those	who	would	volunteer	for	the	interviews.	



















Regarding	the	three	criteria,	 I	 initially	recruited	twenty-five	 informants	and	conducted	one	or	
two	interviews	with	each	informant.	Yet,	eighteen	participants	were	selected	eventually,338	and	
seven	participants	were	excluded	in	the	process	of	data	analysis	for	two	reasons.	First,	some	of	






a	 peaceful	 society	 through	 redemptive	 meaning-making	 more	 in-depth	 by	 purposefully	
narrowing	the	research	participants.	Exclusion	does	not	mean	that	their	responses	are	worthless,	
but	are	a	subject	for	a	further	research.	Second,	some	participants	rarely	told	their	own	life	stories	
but	 those	 of	 others.	 As	 this	 research	 aimed	 to	 understand	 how	 victims	 subjectively	 create	














consisted	of	 three	materials:	 semi-structured	 in-depth	 interviews,	personal	writings	 including	
biography,	poems	and	letters,	and	observational	notes.340	Interviews	and	writings	were	collected	








but	most	qualitative	 researchers	use	 the	 interview	as	 the	primary	data	 source.342	Through	 in-
depth	interviews,	I	gathered	the	narrative	form	of	personal	life	stories	of	individual	victims.	To	do	
so,	I	divided	each	interview	into	two	parts:	story-telling,	and	question	and	answer.		
Before	 the	 interview	 started,	 I	 first	 requested	 some	 elementary	 personal	 information,	 which	




on	 informants’	 opinions	 of	 social	 and	 political	 environments	 dealing	with	 victims	 of	 political	
violence	 and	 different	 interpretations	 of	 it.	 This	 part	 of	 the	 interview	 was	 conducted	 by	 a	
dialogical	interaction	between	myself	as	the	interviewer,	and	interviewees.	The	reason	why	I	used	





of	 reconciliation.	 Indeed,	 some	 participants	 did	 not	 understand	 the	 connection	 between	
questions	being	asked	and	their	experience,	taking	a	while	to	discover	how	to	answer.		
Interviews	for	some	participants	had	to	be	implemented	over	two	or	three	sessions.	When	both	













autobiographical	 writing,	 by	 which	 participants	 can	 create	 written	 forms	 of	 personal	
narratives.343	I	added	personal	writings	for	data	collection	because	some	interviewees	found	it	
difficult	or	uncomfortable	to	tell	their	life	story	verbally.	Others	shunned	telling	their	stories	over	
and	 over	 again	 because	 they	 felt	 re-traumatized	 and	 emotionally	 depressed	 when	 retelling	
traumatic	events	and	their	miserable	life	stories.	In	some	cases,	instead	informants	wanted	to	tell	
their	stories	through	autobiographical	writing,	letters	and	poems.	These	narrative	sources	were	















participants’	behavior	or	 language	usages	outside	of	verbal	 interactions	between	 interviewers	




344 	John	 Brewer,	 Ethnography,	 1	 edition	 (Buckingham ;	 Philadelphia,	 PA:	 Open	 University	 Press,	 2000);	 Martyn	
Hammersley	and	Paul	Atkinson,	Ethnography	Principles	in	Practice,	2	edition	(Routledge,	1995);	Barbara	Tedlock,	‘From	
















structural,	 and	 rhetorical	 analyses, 346 	and	 this	 study	 combined	 both	 structural	 and	 thematic	
analysis	as	an	analytical	set	of	data.347		
Structural	 analysis	 refers	 to	 investigation	 of	 the	 structure	 of	 narrative	 data.	 It	 means	 the	
understanding	of	the	emplotment	of	the	transcribed	narratives,	instead	of	focusing	on	semantic	
expressions	 and	 meaning	 ingrained	 in	 individual	 sentences. 348 	Analysts,	 seeing	 narrative	











New	 Delhi;	 Singapore:	 SAGE,	 2012);	 Jane	 Elliott,	 Using	 Narrative	 in	 Social	 Research:	 Qualitative	 and	 Quantitative	
Approaches	 (London;	Thousand	Oaks;	New	Delhi;	 Singapore:	 SAGE,	2005);	Mary	 Jo	Maynes,	 Jennifer	L.	 Pierce,	 and	
Barbara	Laslett,	Telling	Stories:	The	Use	of	Personal	Narratives	in	the	Social	Sciences	and	History	(Ithaca;	London:	Cornell	
University	Press,	2008);	Lieblich,	Tuval-Mashiach,	and	Zilber,	Narrative	Research;	Kim,	Understanding	Narrative	Inquiry.	
























To	 conduct	 this	 integrated	 narrative	 analysis,	 I	 followed	 four	 techniques	 of	 data	 analysis:	
transcribing	and	translating,	reading	text	with	reflexivity,	categorization,	and	 interpretation.354	
The	reason	for	using	this	mode	of	analysis	was	to	make	sense	of	data	collected	along	with	the	








































I	 read	 through	all	 transcripts	several	 times.	Reading	allowed	me	to	scrutinize	what	was	being	
narrated,	how	they	were	depicted,	and	what	emotions	tellers	revealed.	Through	reading	the	texts,	































data,	 transcribed	and	categorized	by	 themes.357	In	qualitative	studies,	 researchers	analyze	and	
summarize	 classified	 data,	 and	 associate	 them	 with	 broader	 notions	 to	 generalize	 complex	
realities.358	In	narrative	research,	researchers	analyze	and	interpret	narrative	texts,	 in	order	to	
extract	narrative	meaning.	By	discovering	and	interpreting	meaning,	a	research	can	contribute	to	
broader	 literature.	 The	 validity	 of	 the	 interpreted	meaning	 is	 critical.	 Because	 researchers	 as	
interpreters	 of	 narrative	 text	 are	 not	 immune	 to	 subjective	 impressions,	 objectivity	 of	
interpretation	 remains	 questionable.	 It	 is	 even	 more	 challenging	 in	 interpreting	 informants’	
subjective	experience	represented	in	biographical	forms	of	narratives.359		
Although	it	is	usually	accepted	that	interpreters	and	interpretation	cannot	be	entirely	objective,	
guaranteeing	 a	 valid	 interpretation	 is	 necessary.	 For	 this	 purpose,	 narrative	 theorists	 suggest	
utilizing	appropriate	data	analysis	 to	obtain	a	more	objective	 interpretation.360	As	Kim	argues,	
since	 analysis	 and	 interpretation	 of	 data	 are	 not	 differentiated,	 but	 occur	 simultaneously,	




























referred	 to	 as	 validity	 or	 trustworthiness,	 which	 assures	 believability	 of	 a	 statement	 or	
knowledge	 claim.363 	Thus,	 increasing	 reliability	 and	 validity	 of	 the	 information	 is	 critical	 for	
researchers	to	provide	trusted	research	results.364	
To	provide	a	trusted	narrative	knowledge,	narrative	inquirers	need	to	ascertain	how	valid	the	
gathered	 narrative	 data	 are. 365 	However,	 it	 is	 commonly	 accepted	 that	 providing	 narrative	
evidence	 inherent	 in	 personal	 stories	 does	 not	 necessarily	 produce	 certain	 conclusions,	 but	
rather	aims	for	the	findings	to	be	‘well-grounded’	and	‘supportable’,	retaining	an	emphasis	on	the	
linguistic	reality	of	human	experiences.366	In	other	words,	narrative	researchers	do	not	claim	to	
represent	 the	 exact	 ‘truth’	 of	 the	 reality,	 but	 instead,	 attempt	 to	 address	 the	 credible	
representation	of	what	has	been	narrated	by	informants.367	Truth	in	personal	narratives	is	not	











therefore	meaning	 remains	open.368	For	 this	 reason,	 the	 validity	 of	 narrative	 evidence	 can	be	
increased	 only	 when	 trustworthiness	 of	 the	 overall	 process	 of	 access	 to,	 transcribing,	 and	
interpreting	narrative	data	is	assured.369	In	the	words	of	Polkinghorne,	










It	 is	a	 truism	that	dealing	with	human	beings	as	research	 informants	raises	significant	ethical	





























been	 discussed	 by	 numerous	 South	 Korean	 scholars	 ever	 since	 the	 Truth	 and	 Reconciliation	






remembering,	 recalling	 informants’	 emotions.375 	In	 particular,	 it	 could	 be	 problematic	 when	
victims’	 emotions	 surrounding	 past	 events	 and	 continued	 exclusion	 persist,	 and	 researchers	
expose	their	emotions	and	memories	to	obtain	information	for	the	research	and	leave	without	
taking	 care	of	 them.	To	 avoid	 this	problem,	 I	 asked	 former	TRCK	 commissioners	 for	personal	
training	 in	 conducting	 interviews	 with	 victims.	 Also,	 before	 the	 fieldwork,	 I	 contacted	 The	
Institution	for	Medicine	and	Human	Rights376	whose	main	task	is	interviewing	victims	of	torture	
and	operating	resilience	programs	for	victims	of	political	violence.	I	wanted	to	ensure	that	the	
informants	 of	 this	 study	 were	 able	 to	 participate	 in	 such	 a	 resilience	 program	 if	 they	 felt	
retraumatized.	Furthermore,	I	explained	to	informants	the	aim	and	purpose	of	the	research	before	
the	 interview.	 In	 this	process,	 informants	agreed	or	disagreed	with	 the	whole	process	of	data	
collection.	 Once	 informants	 agreed	 to	 it,	 they	 completed	 the	 Consent	 Form	 for	 Participants,	
including	the	voluntary	acts	of	interviewing	and	the	possibility	of	withdrawal,	the	right	of	refusal	















Here,	 I	 want	 to	 report	 such	 limitations.	 First,	 life	 story-focused	 narrative	 research	 has	 its	
limitation:	personal	life	stories	change	over	time.	The	main	motivation	for	narrative	inquiry	rests	
on	a	belief	that	biographical	narrative	texts	best	illustrate	the	human	experience,	and	so	inquirers	




stories	admits	only	 limited	validity.378	Instead,	 the	story	 in	 the	 text	 is	a	slice	of	 the	constantly	
changing	 personal	 story	 as	 a	 whole,	 constituted	 in	 a	 specific	 moment	 of	 communication.	 To	
handle	 this	 challenge,	 I	 recruited	 informants	who	had	previous	 experience	of	participating	 in	
interviews	as	I	noted	earlier.	It	was	salient	to	recruit	informants	who	had	already	prepared	what	
to	 say	 from	 their	previous	 experience	of	 telling	 their	 stories	 that	have	been	 repeated	 several	
times.	 It	 prevented	 the	 informants	 from	composing	 the	 stories	 accidently,	 and	minimized	 the	
drawback	of	story-based	narrative	research.		
Second	and	 relatedly,	 interviewer’s	 sociocultural	position,	 language	and	 relationship	with	 the	
interviewee	makes	 significant	 differences	 for	 the	 teller	 when	 constructing	 their	 life	 story.379	
Because	 an	 interview	 is	 a	 dialogic	 activity	 between	 teller	 and	 listener,	 a	 life	 story	 is	 highly	
influenced	 by	 dialogic	 environments.	 Lieblich,	 Tuval-Mashiach,	 and	 Zilber	 point	 out	 that	 “the	
particular	 life	 story	 is	 one	 (or	 more)	 instance	 of	 the	 polyphonic	 versions	 of	 the	 possible	
constructions	or	presentations	of	people’s	selves	and	lives,	which	they	use	according	to	specific	























ensure	 the	 objectivity	 of	 interpretation	 are	 all	 open	 to	 question. 382 	The	 doubt	 about	
interpretation	 applies	 to	 observation	notes	which	 are	 subjectively	written	by	 observers.	 This	




narrative	research	focuses	on	a	small	number	of	 individuals.383	By	scrutinizing	 informants’	 life	
stories,	 researchers	 aim	 to	 provide	 narratively	 evidenced	 responses	 to	 research	 questions.	








This	 chapter	 has	 elaborated	 the	 methodological	 considerations	 affecting	 the	 conduct	 of	 this	
qualitative	 research	 by	 stating	 philosophical	 and	 theoretical	 foundations	 and	 designing	 the	
















was	described.	Structural	and	 thematic	narrative	data	analyses	were	used	 in	 the	 scrutiny	and	
further	interpretation	of	data.	Reliable	data	management	through	transcribing,	translating,	and	








































Research	 using	 narrative	methodology	 generally	 does	 not	 presume	 hypotheses	 that	 expect	 a	
correlation	between	variables.	Instead,	narrative	researchers	believe	that	narrative	knowledge	
can	 be	 obtained	 from	 narrative	 representation	 of	 human	 experience	 by	 analyzing	 data	





and	 autobiographical	 narrative	 meaning.	 These	 concepts	 establish	 a	 conceptual	 foundation,	
underpinning	why	investigating	autobiographical	narrative	is	appropriate	for	understanding	the	

















































suffering,	 victims	 address	 who	 they	 are	 and	 how	 they	 have	 become,	 and	 organize	 how	 they	
maintain	 their	 day-to-day	 lives.	 In	 the	 process	 of	 recounting,	 victims	 develop	 and	 appraise	
meaning	for	their	lives	in	the	past,	present	and	future.		





































conception. 394 	The	 assumption	 that	 selfhood	 is	 constructed	 with	 the	 process	 of	 telling	 and	
listening	to	personal	stories	implies	that	individuals	are	represented	with	their	autobiographical	
narratives.	 Autobiographical	 narrative	 refers	 to	 personal	 life	 story	 based	 on	 autobiographical	





Selves	 understand	 their	 lives	 in	 plotted	 story	 lines	 to	 which	 they	 give	meanings	 to	 the	 past,	
present	and	future	throughout	story-making	processes.	
To	 build	 personal	 life	 story,	 autobiographical	memory	 assumes	 prominence.	 Theorists	 define	
autobiographical	memory	as	a	recollected	self-memory	which	is	“infused	with	a	sense	of	personal	
involvement	 or	 ownership	 in	 the	 event	 in	 specific	 time	 and	 place”.396	Because	 people	 cannot	
remember	all	the	episodes	in	their	lives,	the	autobiographical	author	remembers	and	synthesizes	















397 	Katherine	 Nelson,	 ‘Narrative	 and	 Self,	 Myth	 and	Memory:	 Emergence	 of	 the	 Cultural	 Self’,	 in	Autobiographical	














in	 life	 story.401 	MacIntyre	 also	 explains	 that	 narratives	 navigate	 human	 actions	 because	 they	
provide	 intelligibility	 to	 humans.	 Since	 human	 lives	 are	 full	 of	 wonder	 and	 unexpectedness,	






under	 a	 type	 of	 description	 which	 enables	 us	 to	 see	 that	 occurrence	 as	 flowing	

























developed	 how	 personal	 story-making	 shapes	 personal	 identity:	 namely,	 narrative	 identity.	
Narrative	identity	is	referred	to	as	“one’s	ever-evolving	internalized	story-making	through	which	
the	self	reconstructs	past	events	and	imagines	the	future	in	order	to	provide	him-	or	herself	a	
meaningful	 present	 through	 autobiographical	 stories.”404	According	 to	narrative	psychologists,	
identity	is	a	narrative	production	of	what	selves	tell	about	their	life	based	on	autobiographical	
memories. 405 	McAdams,	 amongst	 others,	 asserts	 that	 the	 stories	 we	 tell	 show	 who	 we	 are.	
Reflecting	on	Erik	Erikson’s	identity	questions	such	as	who	am	I,	how	did	I	come	to	be,	and	where	
is	my	 life	 going,	he	 suggests	 that	 the	 internalized	and	ever-evolving	 life	 story-making	directly	
responds	to	the	identity	questions.406	When	our	identity	is	formed	by	stories,	we	can	discover	and	
reveal	 ourselves	 according	 to	 the	 stories	 we	 tell,	 which	 are	 created,	 told,	 revised,	 and	 retold	
throughout	life.407	Thus,	theorists	of	narrative	identity	pay	attention	to	the	way	that	individuals	
craft	 narratives	 from	 their	 experiences,	 and	 that	 their	 identity	 are	 influenced	 by	 the	
emplotment. 408 	Narrative	 identity,	 thus,	 describes	 how,	 while	 individuals	 develop	
autobiographical	narratives	to	make	sense	of	their	life	experience,	they	shape	and	develop	their	
identity	 along	with	what	 they	 tell.	 Narrative	 identity	 so	 understood	 explains	why	 narratively	
formed	 identity	affects	meaning-making	out	of	 life	experience	 in	a	way	 to	maintain	unity	and	
coherence	of	the	self	within	autobiography.	McAdams	and	McLean	explain	this	by	stating	that	
narrative	 identity	 constructs	 the	autobiographical	past	 and	 imagines	 the	 future	 in	
such	 a	way	 as	 to	 provide	 a	 person’s	 life	with	 some	 degree	 of	 unity,	 purpose,	 and	
meaning.	Thus,	a	person’s	life	story	synthesizes	episodic	memories	with	envisioned	
























of	 identity	 in	crafting	stories	“as	a	 function	of	societal	expectations	regarding	 identity	and	the	
maturation	of	 formal	operational	 thinking.”411	As	Habermas	and	Bluck	discovered,	 crafting	 life	
stories	in	an	integrated	manner	for	an	autobiographical	account	of	the	self	only	emerges	after	the	
phase	 of	 adolescence, 412 	so	 that	 the	 self	 tends	 to	 start	 story	 making	 in	 a	 meaningful	 and	


















building	 communities	 and	 organizations,	 teaching	 skills,	 passing	 on	 traditions,	 working	 for	
positive	social	change,	and	engaging	in	a	wide	range	of	endeavors	to	promote	the	development	
and	 well-being	 of	 the	 next	 generation	 and	 the	 quality	 of	 the	 world	 within	 which	 the	 next	
























positive	 ones.	 It	 is	 about	 “how	 a	 gifted	 protagonist	 encounters	 suffering	 in	 the	 world	 and,	
equipped	with	a	sense	of	moral	steadfastness,	manages	to	overcome	adversity	to	establish	a	long-
term	personal	 legacy	 toward	aiding	others	 in	 their	 community.”420	Narrative	 identity	 theorists	
argue	that	a	positive	story	encourages	narrators	to	understand	the	world	and	to	engage	them	in	
broader	societal	activities	and	generative	concerns.	As	the	narrative	self	is	validated	by	what	we	








leads	 their	 everyday	 life	 with	 discovered	 and	 appraised	 meaning.	 The	 self	 reconstructs	 and	
reinterprets	past	events	so	as	to	provide	an	evolving	sense	of	meaning	and	narrative	identity:	
who	we	 are	over	 time.421	By	 interpreting	past	 life	 episodes	 subjectively,	 individuals	provide	 a	
motivation	for	a	meaningful	present	and	future.	In	this	light,	the	self	is	an	agent	for	interpretation	
of	 the	world,	 as	we	 have	 to	 be	 intelligible	 to	 ourselves	 and	 to	 others.422	Therefore,	McAdams	
argues	that	
whether	 talking	 about	 the	 full	 life	 story	 or	 a	 personal	 narrative	 of	 a	 single	 event,	
nonetheless,	people	 typically	engage	 in	 the	process	of	autobiographical	 reasoning,	
 
419	Ibid,	83.	














making	 sense	 of	 human	 experience,	 thereby	 enabling	 people	 to	 understand	 themselves	 and	
others.424	Meaning	 emerges	 from	 narrative	 processing	 through	 autobiographical	 reasoning,425	
which	is	“the	process	that	is	hypothesized	to	follow	the	experience	of	contingency	and	serves	to	
reinterpret	the	life	event	in	the	context	of	one’s	life	narrative,	thus,	giving	it	a	new	meaning.”426	In	
previous	 literature,	 autobiographical	 narrative	 meaning	 is	 accepted	 in	 two	 different	 ways,	
according	 to	 the	 degree	 to	 which	 one	 assesses	 the	 function	 of	 meaning	 in	 human	 life.	 As	
Schechtman	 points	 out, 427 	hermeneutical	 theorists	 maintain	 the	 view	 that	 meaning	 plays	 a	





By	 developing	 narrative	 meaning,	 individuals	 set	 a	 foundation	 for	 behavior.	 Following	 these	
perspective,	this	thesis	understands	autobiographical	narrative	meaning	as	narrative	processing	
in	 which	 individuals	 recollect	 past	 events,	 interpret	 and	 reinterpret	 them	 by	 narrating	 life	
courses,	 and	 create	 adaptive,	 generative,	 and	 redemptive	 meaning	 for	 the	 betterment	 of	 the	
present	and	future	personal	and	social	life.		
Recently,	 scholars	have	pointed	out	 that	autobiographical	narrative	meaning	can	 function	as	a	
coping	mechanism	for	those	who	struggle	with	highly	stressful	experience	and	memory.	These	




















a	 broader	 construction	 of	 life	 story. 431 	Fivush,	 Booker,	 and	 Graci	 theorized	 four	 elements	 to	
promote	 the	 development	 of	 semantic	 meaning	 in	 autobiographical	 narratives:	 coherence,	
subjective	perspective,	integrative	meaning,	and	motivational	themes.432		
Coherence	 is	 the	 basic	 skill	 of	 organizing	 and	 arranging	 stories	 in	 a	 narrative.	 By	 connecting	
different	 stories,	 storytellers	 construct	 a	 coherent	 narrative.	 Coherence	 consists	 of	 three	
dimensions:	chronology,	context,	and	themes.	To	make	a	coherent	 life	story,	 tellers	narrate	 life	
stories	in	line	with	consistent	chronology,	context,	and	themes.		




Integrative	meaning	 refers	 to	 synthesizing	different	perspectives	 in	narrating	 stories.	Because	
each	 story	 told	 may	 have	 different	 meanings	 for	 oneself,	 narrators	 need	 to	 synthesize	 each	








repository	 to	 display	 how	 victims	 establish	 personal	 stories	 experiences	 of	 political	 violence,	
continued	victimization,	and	continued	traumatic	memories.	In	autobiography,	victims	express	
who	they	are	and	how	they	come	to	be	in	the	middle	of	suffering.	They	do	so	by	remembering	
what	has	happened	 in	 the	past,	 articulating	how	 traumatic	 events	 shape	 the	present	 life,	 and	
contemplating	what	the	future	should	be	like	for	their	well-being	life.	In	recounting	personal	life	














past	experience	and	present	 life	meaningful.	 It	 is	driven	by	meaning-making	process,	which	 is	
ingrained	 in	 autobiographical	 narratives.	 Coherence,	 subjective	 perspectives,	 integrative	















demonstrates,	 autobiographical	 narrative	 is	 embedded	 in	 sociocultural	 contexts	 in	which	 the	
storyteller	is	situated	and	cognitively	internalizes	the	external	discourse	to	his	or	her	own	life	
story. 435 	Although	 autobiographical	 narrative	 meaning	 indicates	 individuals’	 engagement	 of	
personal	stories	and	memories	in	pursuing	a	meaningful	life,	it	does	not	exclude	social	influences	





we	belong.”436	McAdams	similarly	 states	 that	personal	 stories	are	 told	 in	accord	with	 societal	











Following	 this	 perspective,	 this	 thesis	 focuses	 on	 three	 identity	 aspects	 of	 autobiographical	
narrative	meaning,	reflecting	a	sociocultural	pattern	of	personal	narratives	emerging	from	the	
research	 participants.	 The	 three	 identities	 of	 autobiographical	 narrative	 meaning	 that	 this	








438 	While	 three	 identities	 are	 addressed	 in	 relation	 to	 autobiographical	 narrative	 meaning,	 other	 identities	 were	













forth	 between	 theorization	 and	 research	 findings. 439 	In	 the	 abductive	 course,	 researchers	




of	 political	 violence,	 it	 should	 be	 acknowledged	 that	 the	 aspects	 do	 not	 capture	 all	 narrative	
sources	as	an	 interpretative	tool	 for	victims	of	political	violence	 in	the	society.	There	must	be	
other	factors	as	foundations	of	autobiographical	narrative	meaning.	Nonetheless,	these	mirror	
particular	sociocultural	narrative	sources	of	personal	 identity	and	autobiographical	narratives	
through	 which	 victims	 of	 political	 violence	 obtain	 a	 subjective	 interpretation	 of	 their	 life	




The	 first	 aspect	 that	 grounds	 victims’	 personal	 narratives	 on	 political	 violence	 and	 catalyzes	








That	 is	 to	 say,	 they	 build	 their	 personal	 life	 stories,	 whether	 they	 are	 in	 line	 with	 historical	
narratives	 or	 expressed	 as	 counternarratives,	 according	 to	 collective	 experiences	 and	
 
439 	Aliseda,	 Abductive	 Reasoning;	 Shank,	 ‘The	 Extraordinary	 Ordinary	 Powers	 of	 Abductive	 Reasoning’;	 Walton,	
Abductive	Reasoning;	Tavory	and	Timmermans,	Abductive	Analysis.	
440	Although	 this	 cyclical	 process	may	not	 be	 seen	 in	 the	 final	 analysis,	 it	 needs	 to	 acknowledge	 that	 this	 study	 is	
constructed	by	it.	To	make	it	clear,	I	collected	data	before	theorization.	In	the	field,	I	started	interviews	to	understand	











The	 theoretical	 implication	 for	 this	perspective	 is	 attributed	 to	 the	 idea	 that	 autobiographical	





and	 locating	 his	 or	 her	 personal	 life	 story. 443 	Historical	 contexts,	 then,	 display	 detailed	
information	about	the	narrated	stories:	why	and	how	the	events	have	taken	place.	A	life	story	is	








based	 on	 historical	 contexts,	 they	 recognize	 themselves	 as	 historical	 agents. 446 	Because	 the	
process	of	recounting	personal	life	stories	raises	awareness	of	what,	how,	and	why	an	event	has	
occurred,	the	authors	realize	who	they	are	in	the	specific	historical	context.	Moreover,	MacIntyre	






















more	 directions,	 and	 how	 his	 short-term	 intentions	 succeeded	 or	 failed	 to	 be	
constitutive	 of	 long-term	 intentions,	 we	 ourselves	 write	 a	 further	 part	 of	 these	
histories.449	
	




That	 is	 to	say,	 the	self-awareness	and	 the	 location	of	personal	stories	 in	historical	context	are	
inextricably	 linked	 to	 social	 identity	 and	 the	 collective	 awareness	of	 history.	History	per	 se	 is	
about	what	to	remember	from	the	past	with	the	present	identity.	The	autobiographical	self	does	
not	 merely	 perceive	 what	 has	 been	 written	 but	 subjectively	 interprets	 what	 the	 recorded	





the	 historical	 self	 is	 essentially	 a	 collective	 self	 in	 national	 history.	 Collectivity	 affects	 one’s	



















embodied	 in	 the	political	 system,	 law,	 institutions,	 language,	 culture	 and	values,	 and	a	 shared	
historical	experience	of	ethnic	groups.	All	 these	outline	 the	national	 sense	of	belonging	at	 the	








reality	 that	 group	members	 construct,	 the	 sense	 of	 solidarity,	 and	 unity	 they	 experience,	 the	
intensity	 of	 group	 members’	 involvement,	 the	 extent	 of	 their	 mobilization,	 the	 conformity	
expected	of	them,	the	pressure	they	exert	on	leaders	to	proceed	in	line	with	shared	view,	and	the	




to	 forget.	 It	 is	 an	explicit	 transmission	of	meaning	and	 identities	 from	 the	historical	past	of	 a	
group.457	Whereas	official	memory	is	expressed	as	institutional	narratives	and	public	records,	the	




















The	 historical	 approach	 to	 personal	 narratives	 so	 understood	 acknowledges	 that	 while	 the	





collective	memory	of	 a	 victimized	group	of	people	 in	 a	nation	are	not	 acknowledged,	 and	are	




say,	 autobiographical	 authors	 either	 incorporate	 historical	 narratives	 into	 their	 life	 stories	 or	
refuse	them	based	on	their	historical	experience	and	memory.	As	historical	narratives	provide	a	





By	 contrast,	 individuals	 do	 not	 just	 integrate	 historical	 narratives	 as	 part	 of	 their	 life	 stories.	
Instead,	they	evaluate	and	reflect	historical	narratives	which	are	institutionalized	or	standardized	
in	 the	 society	 in	 connection	 with	 what	 they	 have	 experienced.	 If	 the	 hegemonic	 historical	
narratives	do	not	match	with	or	oppose	the	narrator’s	experiences	in	the	life	courses	and	their	
memory,	 narrators	 refuse	 the	 narratives	 and	 build	 their	 narratives	 against	 it;	 that	 is,	
counternarratives.	 In	 this	 regard,	Maynes	 et	 al.	 state	 that	 historical	 narratives	 are	 not	 always	
inscribed	in	personal	narratives,	but	rather	often	contradicted	by	them.	Although	such	narratives	
also	connect	the	historical	and	the	personal,	a	tension	between	the	two	is	maintained.462	In	this	

















such	 interaction,	 individuals	 recognize	 and	 develop	 who	 they	 are	 and	 what	 roles	 they	 are	
expected	 to	 play	 in	 the	 family.	 The	 familial	 sense	 of	 belonging,	 then,	 is	 the	 primary	 site	 of	
socialization.465		
There	are	some	theoretical	lines	of	autobiographical	narratives	in	relation	to	family	identity	as	a	
critical	 source	 of	 autobiographical	 reasoning	 and	meaning-making.	 First,	 scholars	 in	 previous	





contends	 that	 individuals	 become	 the	 autobiographical	 self	 who	 constructs	 a	 coherent	 and	
subjective	 life	 story	 and	 narrative	 meaning-making	 under	 familial	 influences. 467 	Individual	
develop	 their	autobiography	by	adopting	 family	narratives	 that	are	 inscribed	 in	 family	values,	
traditions,	 and	 languages,	 which	 are	 shared	 among	 family	 members.	 Thus,	 families	 are	
elementary	and	critical	sources	for	individuals	to	learn	narrative	processing	(or	autobiographical	
reasoning),	 and	 in	 doing	 so,	 individuals	 consider	 the	 family	 a	 critical	 reference	 to	 meaning-
making.468		
McAdams	 also	 notices	 the	 central	 role	 of	 the	 family	 in	 personal	 storytelling.	 In	 recounting	
personal	life	stories,	narrators	do	not	just	recount	what	has	happened	in	their	lives,	but	attempt	
 
463	Robyn	 Fivush	 and	 Catherine	 A.	 Haden,	 eds.,	Autobiographical	Memory	 and	 the	 Construction	 of	 A	Narrative	 Self:	
Developmental	 and	 Cultural	 Perspectives,	 1	 edition	 (New	 York,	 NY:	 Psychology	 Press,	 2013);	 Robyn	 Fivush,	Family	




















this	way,	 family	stories	guide	the	narrators	 in	how	to	behave	and	deal	with	 life	ordeals.	While	
telling	family	stories,	the	autobiographical	self	deepens	the	level	of	understanding	of	traumatic	
experience	 for	 the	 family	 members	 through	 adaptability	 in	 the	 process	 of	 narrative	
development.472	By	 telling	 and	 interpreting	 their	 experience	within	 family	 stories,	 individuals	
arrive	at	navigating	what	to	do	next	and	develop	redemptive	meaning	from	the	narrated	stories.473	
Those	 stories	 help	 individuals	 to	 make	 sense	 of	 and	 cope	 with	 life	 challenges	 not	 only	 for	
themselves	 but	 also	 for	 the	 family.	 After	 traumatic	 events,	 bringing	 family	 concerns	 into	
autobiographical	narratives	is	thus	a	natural	strategy	to	deal	with	such	life	challenges.474	When	
the	family	as	a	whole	is	shattered	by	traumatic	life	events	and	severely	suffers	from	its	legacies	
and	 heartbreaking	 memories,	 autobiographical	 selves	 compose	 the	 family’s	 stories	 centering	
around	its	struggles,	and	attempt	to	generate	redemptive	meaning,	considering	how	the	family	
can	be	restored	from	such	negative	experiences.475		






471 	Jody	 Koenig	 Kellas,	 ‘Family	 Ties:	 Communicating	 Identity	 Through	 Jointly	 Told	 Family	 Stories’,	 Communication	
Monographs	 72,	 no.	 4	 (2005):	 365–89;	 Jody	Koenig	Kellas	 and	April	 R.	 Trees,	 ‘Finding	Meaning	 in	Difficult	 Family	
Experiences:	 Sense-Making	 and	 Interaction	 Processes	 During	 Joint	 Family	 Storytelling’,	 The	 Journal	 of	 Family	
Communication	 6,	 no.	 1	 (2006):	 49–76;	 April	 R.	 Trees	 and	 Jody	 Koenig	 Kellas,	 ‘Telling	 Tales:	 Enacting	 Family	
Relationships	 in	 Joint	 Storytelling	About	Difficult	 Family	 Experiences’,	Western	 Journal	 of	 Communication	 73,	 no.	 1	
(2009):	91–111.	
472	Kellas,	‘Family	Ties:	Communicating	Identity	Through	Jointly	Told	Family	Stories’;	Trees	and	Kellas,	‘Telling	Tales:	

















not	merely	an	 individual	artefact	but	a	 familial	project,	 in	which	 family	as	a	whole	becomes	a	
fundamental	 reference	 for	 a	meaningful	 explanation	 of	 traumatic	 events.477	In	 the	 process	 of	
building	autobiographical	narratives,	while	grieving	and	being	tormented,	individuals	endeavor	








family	 identity	 and	 the	 pursuit	 of	 family	 reconstruction	 are	 a	 salient	 narrative	motivation	 for	
victims	 of	 political	 violence	who	 recount	 personal	 stories.	While	 telling	 a	 personal	 life	 story,	
victims	realize	who	they	are	as	a	member	of	a	shattered	family,	remember	what	happened	to	their	
family	and	arrange	what	they	ought	to	do	to	reconstruct	the	family	as	a	result	of	traumatic	events.	
Family-oriented	 autobiographical	 narratives	 present	 narrative	 processing	 of	 how	 individual	
victims	 make	 the	 past,	 present,	 and	 future	 meaningful	 concerning	 their	 desire	 for	 family	
reconstruction.	
Resting	 on	 the	 aforementioned	 theoretical	 implications,	 two	 theoretical	 models	 have	 been	





Winchester	 Nadeau,	 ‘Meaning	 Making	 in	 Family	 Bereavement:	 A	 Family	 Systems	 Approach’,	 in	 Handbook	 of	
Bereavement	 Research:	 Consequences,	 Coping,	 and	 Care,	 ed.	 Margaret	 S	 Stroebe	 et	 al.	 (Washington,	 DC:	 American	
Psychological	 Association,	 2001),	 329–47;	 Janice	 Winchester	 Nadeau,	 ‘Meaning-Making	 in	 Bereaved	 Families:	
Assessment,	Intervention,	and	Future	Research’,	in	Handbook	of	Bereavement	Research	and	Practice:	Advances	in	Theory	
and	Intervention,	ed.	Margaret	S	Stroebe	et	al.	(Washington,	DC:	American	Psychological	Association,	2008),	511–30;	






























If	 roles	 and	 rules	 are	 related	 to	 family	 dynamics,	 boundaries	 are	 related	 to	 family	 structure.	
Boundaries	 refer	 to	 a	 familial	 delineation,	 separating	 families	 from	 each	 other	 and	 social	




























This	 aspect	 comes	 from	 a	 point	 of	 view	 that	 religious	 identity,	 whether	 it	 means	 belief	 or	
affiliation,487	is	 essentially	 formed	 by	 religious	 narratives,	 which	 govern	 religious	 individuals’	
autobiographical	narratives	 in	a	way	 that	motivates	 their	meaning-making	 religiously.	Yet,	 the	
relationship	 between	 religious	 narrative	 and	 autobiographical	 narrative	meaning	 is	 relatively	
under-researched	other	than	two	factors	within	the	literature	of	narrative	identity.	Nonetheless,	









487	As	 for	definition	of	 religious	 identity,	 there	are	a	vast	number	of	 literature.	Recent	discussions	may	be	 found	 in	
following	literature.	David	M.	Bell,	‘Development	of	the	Religious	Self:	A	Theoretical	Foundation	for	Measuring	Religious	
Identity’,	 in	Religion	 and	 the	 Individual:	 Belief,	 Practice,	 Identity,	 ed.	 Abby	Day	 (Cornwall:	 Ashgate,	 2008),	 127–42;	
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provides	 more	 coherent	 resources	 for	 individuals	 to	 form	 identity,	 meaning,	 and	 actions	 in	
everyday	life.490	
There	 is	 some	 theoretical	 background	 on	 this	 in	 the	 previous	 research.	 The	 first	 line	 for	 the	
religious	mode	of	autobiographical	narrative	meaning	underpins	the	narrative	form	of	religious	
identity.	A	growing	number	of	scholars	in	the	field	of	the	psychology	of	religion	or	hermeneutics	
have	asserted	 that	 religious	narratives	 represent	who	religious	 individuals	are.	To	 review	 this	
aspect,	Ricoeur	notes	that	religious	belief,	community,	and	experience	are	formed	with	the	help	
of	 religious	 language	 and	 the	 discourse,	 and	 religious	 individuals	 rely	 on	 the	 narratives	 in	








foundation	 that	 guides	 the	human	mind	and	behavior	 to	moral	 and	 transcendental	 examples.	
Religion	invites	religious	individuals	to	world-making	that	realizes	religious	modes	of	material	
and	 spiritual	 life.495	It	 is	 a	work	 of	 interpretation,	 which	 is	 attributed	 to	 the	 use	 of	 religious	
narrative,	which	offers	a	particular	perspective	on	the	world.496	Thus,	religious	individuals	who	
have	an	affiliation	to	religious	communities	adopt	the	narratives	that	make	the	world	spiritual.	


























on	 life	 in	making	 sense	 of	 their	worldly	 experiences.	 In	 doing	 so,	 religious	 individuals	 relate	




a	 deeper	meaning	 of	 life.498 	Accordingly,	 it	 is	 theoretically	 arguable	 that	 through	 the	 lens	 of	









themselves	by	developing	 the	capacity	of	 interpreting	why	the	events	happened	and	what	 the	
experiences	would	contribute	to	their	lives	after	all.	By	relying	on	the	narratives	that	are	often	
moralizing,	 instructive,	 normative,	 and	 prescriptive	 to	 existential	 quests	 in	 life,	 individuals	
attempt	 to	make	sense	of	 the	world	 imposing	 suffering	on	 them	and	overcome	 it	 through	 the	






445–75,	 471;	 Jeppe	 Sinding	 Jensen,	 ‘Framing	 Religious	 Narrative,	 Cognition	 and	 Culture	 Theoretically’;	 R.	 Ruard	
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(1998):	276–86.	
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Another	 form	 of	 religious	 narratives	 is	 religious	 aphorisms.	 While	 religious	 stories	 govern	
personal	stories,	religious	aphorisms	may	provide	a	direct	interpretative	frame	to	the	stories.	Not	
every	 individual	 develops	 their	 stories	 through	 the	 lens	 of	 religious	 stories.	 Instead,	 some	
individual	 make	 use	 of	 religious	 axioms	 or	 phrases	 to	 equip	 themselves	 with	 religious	




Religious	 rhetoric	 is	 also	 a	 critical	 source	 of	 religious	 narratives.	 Rhetoric	 mean	 linguistic	




community.506	According	 to	 him,	when	 religious	 belief	 is	 associated	with	 religious	 narratives,	















personal	 life	stories.	While	addressing	who	they	are	 in	 this	way,	victims	plot	autobiographical	












and	 characterize	 narrative	 data	 and	 thematic	 analysis	 investigates	 representative	 themes	
responding	 to	 the	 research	 questions	 on	 the	 basis	 of	 the	 structural	 hallmarks.	 By	 its	 form,	
structural	 analysis	 adopts	participants’	narratives	 as	 a	 complete	 form	of	 linguistic	 source	and	
thematic	 analysis	 regards	 the	narratives	 as	 source	 of	meaning.	 By	 combining	both	 analyses,	 I	
could	 inspect	 how	 structural	 features	 of	 each	 data	 can	 contribute	 to	 understanding	 narrative	
themes,	that	explain	research	questions	in-depth.		
Having	said	that,	clarification	is	needed	of	which	analytical	process	is	applied	to	respond	to	the	
research	 questions.	 Figure	 5.2	 presents	 five	 analytical	 steps:	 identification	 of	 respondents’	














The	 first	 step	 clarifies	 participants’	 dominant	 identities	 that	 motivate	 the	 construction	 of	
autobiographical	 narratives.	 It	 is	 assumed	 that	 victims	 as	 the	 narrative	 self	 develops	 their	
identities	in	the	process	of	recounting,	and	they	compose	their	life	stories	centering	around	who	






their	 stories,	 describing	 the	 death	 of	 family	members	 and	 continued	 victimization.	 This	 step	
makes	 it	 clear	 how	 participants	 with	 national,	 familial,	 and	 religious	 identity	 compose	 their	
stories	by	utilizing	linguistic	features,	which	emphasize	the	central	theme	of	their	stories.		
The	next	step	begins	the	thematic	analysis.	The	thematic	analysis	finds	out	common	themes	and	
categorizes	 and	 interprets	 them.	 It	 is	 comprised	 of	 three	 steps:	 participants’	worldview,	 self-
recognition,	and	meaning	of	 reconciliation.	First,	participants’	worldview	 is	analyzed.	Because	
personal	narratives	are	an	embodiment	of	what	 the	 tellers	and	writers	 think	about	 the	world	
around	them	in	the	past,	present,	and	future,	it	is	critical	to	notice	participants’	perspectives	on	
their	 lives	 concerning	 the	 past	 events	 of	 civilian	 massacres.	 It	 drives	 thematic	 coherence	 in	
participants’	stories,	allowing	them	to	organize	their	present	life	and	to	envision	the	future.	
The	 fourth	 step	 explores	 participants’	 self-awareness.	While	worldview	presents	 participants’	
understanding	of	the	outer	world,	self-recognition	displays	how	they	portray	themselves	in	the	
middle	 of	 suffering.	 It	 goes	 over	 their	 simple	 description,	 and	 pays	 attention	 to	 the	 way	 of	
interpreting	who	they	are	and	what	they	ought	to	do	in	the	aftermath	of	civilian	massacres	as	the	
origin	 of	 their	 suffering.	 Thus,	 self-awareness	 presents	 informants’	 subject	 point	 of	 view	 on	
themselves	and	their	lives	in	the	middle	of	suffering.		
The	last	step	of	analysis	detects	meanings	of	reconciliation.	This	study	aims	to	look	at	victims’	
subjective	 point	 of	 view	 on	 reconciliation	 through	 autobiographical	 reasoning	 as	 an	 internal	












victims	 of	 political	 violence.	 These	 notions	 lay	 a	 conceptual	 foundation,	 explaining	 how	
individuals	and	their	identity	can	narratively	be	constructed	and	why	personal	story	making	is	
the	 fundamental	 source	 of	 understanding	 personal	 meaning-making.	 Furthermore,	 this	
conceptualization	states	that	individuals	extract	meaning	via	narrative	processing	by	telling	and	
retelling	stories	and	interpreting	them.	
Resting	 on	 the	 conceptual	 framework,	 I	 built	 an	 integrative	 framework	 of	 autobiographical	
narrative	 meaning	 in	 the	 second	 section.	 As	 noted	 earlier,	 as	 an	 abductive	 approach,	 this	
framework	was	based	on	what	has	been	found	in	this	researcher’s	 finding	to	provide	the	best	
inference	 of	 the	 data.	 The	 framework	 was	 focused	 on	 how	 national,	 familial,	 and	 religious	
identities	influence	victims’	autobiographical	meaning-making.	These	identities	provide	critical	
references	 for	 how	 individuals	 victims	 tell	 about	 their	 life,	 address	 their	 identity,	 and	 extract	











































































aims	 to	 respond	 to	 the	 research	 questions	 by	 understanding	 participants’	 emplotment	 of	 life	
stories,	 regarding	narrative	per	se	as	 the	ontological	 stance	of	human	experience.510	To	report	
findings	adequately,	this	chapter,	as	proposed	in	the	analytical	framework,511	displays	each	result	
from	 the	 structural	 and	 thematic	 analysis.	 The	 structural	 form	 of	 analysis	 presents	 orders	 of	
storylines,	 rhetoric,	 and	 coherence	 that	 determine	 the	 overall	 characteristics	 of	 participants’	




Following	 the	 analytical	 framework	 as	 suggested	 in	 the	 previous	 chapter,	 the	 victims’	
autobiographical	 narratives	 are	 structurally	 historical	 testimony	 in	 reference	 to	 civilian	
massacres.	The	ways	of	telling	and	writing	life	stories	are	characterized	by	a	historical	form	that	
places	individual	experiences	in	a	broader	historical	context.	In	doing	so,	they	hope	to	develop	
their	 autobiographies	 as	 counternarratives	 to	 the	 conventional	 historical	 memory	 and	 to	
narratives	that	exclude	their	experience.	These	participants	showed	that	they	are	embedded	in	a	
historical	 mindset,	 which	 encourages	 them	 to	 adopt	 a	 broader	 historical	 perspective	 on	 the	



















the	 role	 of	 national	 identity	 and	 history	 in	 victims’	 autobiographical	 narratives.	 As	 shown	 in	
Chapter	5,	victims	as	the	autobiographical	author	are	the	historical	agent	who	composes	their	
personal	narratives	within	historical	contexts.	Their	descriptions	of	private	episodes	and	events	




In	 interweaving	 historical	 context	 into	 personal	 narratives,	 victims’	 national	 and	 collective	
identity	come	to	the	fore	to	compose	autobiography	because	historical	interpretation	cannot	be	
remote	 from	 one’s	 national	 and	 collective	 memory	 and	 experience.	 If	 history	 depends	 on	



















surrounding	elements,	 the	main	subject	of	 the	 literature	can	be	rightly	understood	when	such	
elements	are	taken	into	consideration.	Thus,	structural	analysis	in	this	thesis	is	used	to	address	
the	literary	forms	and	key	features	of	the	participants’	autobiographies,	making	sense	of	emerging	
themes	 from	 the	 texts	which	will	 be	presented	 in	 the	next	 section.	 In	 this	 sense,	 the	 analysis	
denotes	 that	 meaning	 can	 be	 understood	 not	 only	 as	 semantic	 units	 but	 also	 as	 structural	
products.513		
Two	 structural	 features	 were	 noticeable	 from	 the	 narrative	 data	 of	 those	 respondents	 who	
composed	 their	 autobiographies	 especially	 through	 the	 lens	 of	 national	 identity,	 while	 most	






























reconciliation,	with	 regard	 to	 their	 historical	 awareness	 and	 national	 identity,	which	 places	 a	











514 This thesis has three Figures of structural analysis in each finding chapter, presenting how victims’ narrative 
structures are constructed with regard to their identity. The same Figures; that is, Narrative Structure and Emergence 























and	dignity.	We	 are	 talking	 about	 civilian	massacres,	 but	 they	 began	 from	 foreign	
powers,	 strictly	 speaking.	 Our	 consciousness	 of	 the	 past	 and	 our	 perspectives	 on	
peace	 are	 strongly	 subjugated	 to	 the	 foreign	 powers,	 but	 we	 must	 recover	 our	
autonomous	 way	 of	 achieving	 peace.	 And…	 that…	 is	 what	 we	 victims	 can	 do.	
Autonomous	peace.	Yes.	That	is	the	right	thing.	That’s	why	when	we	look	back	on	our	
lives,	we	should	have	a	fair	perspective	on	the	past.	We	shouldn’t	be	biased.	Although	
my	parents	were	killed,	we	 should	not	hate	offenders	 forever	nor	 follow	 the	anti-
communism	 ideology.	 This	 is	 a	 balanced,	 holistic	 and	 long-term	 perspective	 on	
history.		
#4	
The	 basic	 condition	 for	 reconciliation	 is	 to	 ensure	 non-killing.	 At	 least,	 the	




and	 peace.	 (…)	 Peace	 for	 the	 survivors	 and	 bereaved	 family	 members.	 We	 have	
thought	much	about	the	killing	of	their	families,	their	life	experiences	thereafter,	and	













the	meaning	of	his	 father’s	death	 in	 the	right	way.	According	to	him,	 this	provided	him	with	a	





In	 this	 manner,	 victims’	 autobiographies	 can	 be	 seen	 as	 historical	 witness.	 As	 for	 historical	
witness,	 victims	 build	 their	 stories	 not	 only	 for	 testifying	 their	 life	 experience	 as	 a	 result	 of	
historical	 injustice	 but	 also	 for	 providing	 some	historical	meaning	 to	 it.	 To	 do	 so,	 the	 victims	
tended	to	rely	on	their	historical	 interpretations	 to	make	sense	of	 their	view	of	suffering	as	 it	
offers	a	contextual	framework.	Reliance	on	historical	interpretation	for	making	their	stories	as	
historical	witness	 is	 a	 noticeable	 feature	 for	 these	participants,	 and	 in	doing	 so,	 they	became	
subjective	commentators	on	their	lives	of	suffering	and	history.	Indeed,	these	victims	seemed	to	
gain	subjectivity	in	the	recounting	process,	when	they	offered	their	subjective	interpretation	of	






Another	 narrative	 feature	 of	 the	 participants	 is	 that	 they	 developed	 their	 stories	 as	
counternarratives	to	the	official	historical	memory	and	narratives.	Because	victims	believe	that	
their	experience	of	victimization	is	not	fully	acknowledged	or	recognized	as	part	of	official	history,	




popular	 memory	 and	 narratives	 of	 history,	 and	 portray	 their	 life	 experiences	 as	





These	 participants	 often	 juxtaposed	 official	 historical	 memory	 and	 narratives	 and	 what	 they	
remembered	and	experienced.	They	did	not	seem	to	do	this	intentionally.	Instead,	they	told	and	
wrote	 personal	 stories	 in	 comparison	 to	 the	 official	 historical	memory	 and	 narratives.	When	
comparing	 the	 two,	participants	often	used	opposing	 conjunctions	 such	as	 ‘however’,	 so	 as	 to	
emphasize	their	particular	historical	experience.	In	doing	so,	they	consciously	and	unconsciously	
developed	their	autobiographies	as	a	story	of	resistance.	Some	explicitly	addressed	the	fact	that	
their	 lives	 were	 full	 of	 resistant	 acts	 because	 the	 official	 history	 does	 not	 remember	 them.	







sources	of	 resistant	narratives	against	 the	exclusive	historical	 records.	These	resistant	 themes	
spread	throughout	their	stories,	making	them	counternarratives.		
For	instance,	Lee	Kai-Sung’s	autobiography	is	marked	by	his	description	of	survival	and	resistant	









history	 remembers	 about	 them	 and	 their	 untold	 lives.	 They	 developed	 their	 stories	 as	
counternarratives,	to	the	extent	to	which	they	could	maintain	their	national	identity.	Therefore,	
the	purpose	of	building	counternarratives	had	something	to	do	with	their	concern	for	the	nation.	
This	 reflects	 their	 ambivalent	 position	 as	 members	 of	 society	 as	 well	 as	 those	 who	 were	
abandoned	by	the	society.	This	mixed	identity	appears	in	their	personal	narratives	in	the	way	they	

















with	the	history	of	 the	nation,	while	at	 the	same	time	they	are	unable	to	do	so	because	of	 the	
exclusive	narratives	 and	memories	 about	 victims	of	 the	historical	 event	 of	 civilian	massacres.	
Therefore,	they	could	not	help	but	compose	a	particular	form	of	personal	narratives	as	a	critical	
reflection	of	national	history.	
Crucially,	 these	 structures	 demonstrate	 the	 major	 differences	 between	 those	 victims’	




















victims’	 narratives	 converged	 under	 an	 umbrella	 theme	 of	 ‘expansion	 of	 historical	 memory’.	
Historical	memory	 is	 a	 social	 form	 of	memory	 of	 the	 past,	 and	 it	 is	 associated	with	 forming	
 
516	As	 this	 study	 investigates	 both	 the	 structural	 formation	 of	 obtained	 data	 and	 their	 thematic	 commonality,	 it	 is	
essential	 to	 clarify	 what	 narrative	 themes	mean.	 In	 this	 study,	 I	 use	 narrative	 themes	 to	 refer	 to	 common	 topics	
emerging	from	victims’	autobiographical	narratives.	In	presenting	narrative	themes-although	themes	are	divergent	by	
each	 informant-I	 categorized	groups	of	 similar	 themes	 that	were	shared	within	 the	data	and	 integrated	 them	with	
superordinate	themes	to	make	each	theme	coherent.	This	process	of	categorization	and	integration	was	through	my	






say,	 what	 to	 remember	 about	 past	 events	 is	 determined	 by	 political	 contestation	 and	 ethical	
intentions,	 and	 it	 produces	 regimes	 of	 memory.518 	By	 its	 selective	 nature,	 theorists	 contend,	
historical	 memory	 promotes	 a	 group	 sense	 of	 belonging	 to	 society, 519 	supports	 political	 and	
national	projects,520	and	forms	historical	and	political	representation.521		















were	 aware	 that	 their	 memories	 and	 interpretations	 may	 be	 subjugated	 to	 anti-communist	























not	match	the	traditional	 interpretation	of	history	because	of	 their	victimization,	as	 they	have	
been	betrayed	by	both	the	state	and	the	society.	Both	as	Koreans	and	victims,	the	participants	
discovered	 an	 identity	 dilemma,	 deriving	 from	 the	 discrepancy	 between	 these	 two	 identities.	





victims	 defend	 their	 historical	 minds	 and	 their	 roles,	 aiming	 at	 the	 expansion	 of	 historical	
memory	and	narratives	in	their	autobiographies.	Second,	some	themes	of	victims’	self-recognition	
will	be	presented.	These	themes	show	that	they	understand	themselves	as	subjective	historical	




The	 expansion	 of	 historical	 memory	 points	 to	 respondents’	 nationalism	 expressed	 in	 their	
historical	 mind. 523 	Participants’	 narratives	 embedded	 in	 their	 historical	 mind	 aligned	 with	
nationalism.	 Although	 victims’	 historical	 experience	 and	 memory	 collide	 with	 the	 official	




















nationalism.	 The	 nationalism	 that	 these	 participants	 addressed	 refers	 to	 the	Korean	 patriotic	






sentiments,	 endorsing	 independence	 and	 autonomy	 from	 foreign	 powers,	 and	 supported	 by	
nationalist	political	leaders.525	In	this	context,	Korean	nationalism	refers	to	Korean	people’s	self-
governance	and	determination	from	foreign	occupations	throughout	the	19th	and	20th	centuries.		
Korean	 nationalism,	 however,	 took	 a	 complex	 turn	 for	 the	 Korean	 people,	 experiencing	
independence,	the	Korea	War,	and	the	division.	Korea	as	a	single	nation	and	the	people	started	to	
segregate	along	with	 ideological	 lines	of	 liberalism	and	communism,	both	of	which	developed	
rapidly	 before	 and	 after	 the	 independence.	 After	 1945,	 Rhee	 Syngman	 and	 Kim	 Il-Sung	 had	
attempted	to	establish	the	Korean	people’s	nation	as	a	new	state	with	the	help	of	the	U.S.	as	well	
as	 the	 Soviet	 Union	 respectively	 as	 explained	 in	 Chapter	 2.	 Two	 political	 leaders	 and	 their	
followers	wanted	to	unite	the	ideologically	segregated	nation	through	the	war.	During	the	chaotic	
situations,	 individual	 Koreans	 and	 their	 families	 were	 categorized	 by	 their	 thought	 while	
witnessing	the	Korean	nation	divided	into	two	different	states.	In	the	suddenly	changed	political	
circumstances,	 although	 the	 original	 sense	 of	 nationalism	 still	 held	 its	 meaning	 of	 self-
determination	of	the	Korean	people,	it	came	to	be	a	dual	concept	faced	with	one	Korean	ethnic	
 
524	Michael	 Edson	Robinson,	Cultural	Nationalism	 in	 Colonial	 Korea,	 1920-1925	 (Seattle;	Washington:	 University	 of	
Washington	Press,	2014).	According	to	Robinson,	Korean	nationalism	is	characterized	by	the	anti-foreign	slogan	and	




young	 elites	 adopted	 a	 new	 form	of	 nation-building,	maintaining	Koreans’	 autonomy.	This	 development	 of	Korean	











of	 the	historical	development	 that	Korean	people	have	confronted	 in	South	and	North	Korea’s	
statehood.	They	understood	that	it	is	not	the	nation	itself	that	segregated	Korean	people	but	the	
state-power	 who	 wanted	 political	 dominance	 over	 the	 nation.	 The	 Korean	 War	 and	 civilian	
massacres	 were	 triggered	 by	 the	 irreconcilable	 ideologies	 in	 concert	 with	 the	 statehood.	
Therefore,	participants	used	the	Korean	nationalism	with	the	anti-colonial	 interpretation,	 that	
pursues	the	Korean	nation,	that	existed	prior	to	the	foreign	regimes.	In	this	sense,	participants	
tried	 to	 link	 their	 victimization	 to	 the	 nationalist	 line	 of	 history	 as	 nationalist	 independence	
activists,	most	of	whom	were	socialists,	explains	their	family’s	victimization.	The	Rhee	Syngman	
administration	 hired	 pro-Japanese	 collaborators	 for	 administrative	 expediency,	 and	 they	
thoroughly	 suppressed	 nationalist	 independence	 activists	 affiliated	 with	 socialism	 with	 the	
inherited	power.	Participants	contended,	such	activists,	as	well	as	their	families	who	followed	the	




this	perspective,	 victims	adopted	patriotic	 sentiments	as	an	 interpretative	 framework	of	 their	


































understand	 him,	 but	 after	 I	 had	 entered	my	 70s,	 now	 I,	 kind	 of,	 grasped	 his	 life,	






















done	 for	 this	 country.”	 After	 this,	 he	 continued	 to	 tell	 his	 story	 in	 the	manner	 of	 nationalist	
narratives.		
That	way,	nationalism	is	embodied	in	victims’	autobiographies	with	their	historical	mind.	Their	
memory	of	 the	deceased	 led	 them	 to	accept	 the	historical	 interpretation	 that	 leads	 to	Korean	
nationalism.	 In	 developing	 their	 autobiographies	 in	 this	 way,	 their	 perspectives	 on	 civilian	
massacres	and	suffering	are	viewed	 through	 the	nationalist	 sense	of	history.	 It	 shows	victims’	
interpretation	that	the	deceased	were	nationalists	who	once	fought	for	the	independence	during	
the	Japanese	rules	and	yet	were	unjustly	killed	because	they	were	leftists	in	the	time	of	political	
transition.	 Interestingly,	 they	keep	 the	nationalist	understanding	of	modern	Korean	history,	 in	






Without	a	doubt,	 victims’	 alignment	with	Korean	nationalism	raised	 their	national	 identity	as	
Korean.526	The	nationalist	historical	interpretation	allowed	them	to	express	that	they	are	Korean	

























are	 not	 what	 Korean	 do.	 Koreans	 love	 peace.	 We	 love	 nonviolence.	 We	 can	 act	
differently.	But	I	feel	very	sorrowful	when	I	think	about	how	our	history	has	evolved.		
(Yoon	Ho-Sang)	




















































themselves	 were	 and	 are	 either	 nationalists	 or	 people	 who	 are	 loyal	 to	 the	 nation.	 While	
developed	in	the	form	of	counternarratives	to	the	popular	historical	memory	and	interpretation,	




being	regarded	as	non-citizens.527	However,	victims	 in	 this	 study	also	described	 themselves	as	
loyal	and	devoted	citizens	who	faithfully	abided	by	national	obligations	and	duties.	It	seems	that	






















family	were	 victimized,	we	 are	 citizens	 of	 South	Korea	 anyways.	 I	 know,	 I	 cannot	




understand	 our	 victimization	 in	 the	 light	 of	 the	 historical	 process	 and	 policies	
unjustly	made	by	an	ideological	war,	not	in	light	of	personal	and	revengeful	emotions	





















Since	 I	 have	 flung	 myself	 into	 this	 work	 [as	 the	 leader	 of	 the	 National	 Victims	
Association],	 I	 have	had	 a	 vast	 number	 of	 opportunities	 to	 listen	 to	 other	 victims’	
stories.	 Too	 sorrowful.	 In	 particular,	 female	 victims’	 stories	 are…	 their	 stories	 are	
150 
 




We	often	gather	together.	 In	doing	so,	 I	can	listen	to	others’	stories.	 I	want	to	help	












lives	 of	 suffering	 thereafter.	 These	 victims	 notably	 revealed	 that	 they	 were	 in	 line	 with	 the	










































they	 do	 not	 merely	 focus	 on	 themselves	 but	 on	 who	 victims	 are	 in	 history.	 Therefore,	 self-





























Other	 participants	 further	 developed	 this	 perspective.	 Both	 Choi	 Young-Sup	 and	 Lee	 Se-Chan	
critically	 reflected	 what	 themselves	 and	 other	 victims	 ought	 to	 do,	 in	 order	 to	 be	 historical	
subjects.	 For	 Choi,	 victims	 are	 also	 influenced	 by	 the	 official	 narratives,	 in	 particular,	 anti-
communism	 sentiment.	 Without	 historical	 awareness,	 victims	 may	 repeat	 the	 historical	
narratives,	by	which	they	were	suppressed.	He	urged	himself	and	other	victims	to	develop	a	fair	







hate	 offenders	 forever	 nor	 follow	 the	 anti-communism	 ideology.	 A	 balanced	 and	
holistic	 view	on	 the	 history	 in	 the	 long-term	perspective	 sets	 us	 free.	 (…)	We	 are	
slaves	of	ideologies.	It	is	almost	impossible	to	be	objective	at	all	time.	But	it’s	a	trap.	
We	blindly	support	politicians	who	speak	of	the	justification	of	killing.	Our	blindness	






why,	 how,	 and	 by	 whom	 the	 killing	 happened	 in	 the	 holistic	 historical	 angle,	 to	
understand	the	present	and	to	make	a	plan	for	the	future.	We	should	not	live	with	
impatience	and	endless	anger.	I	share	this	with	other	victims…	So,	we	all	agree	that	if	




Victims’	 self-realization	as	historical	 subject	 appeared	 in	 these	ways.	To	 reiterate,	 this	 type	of	




remember.	 In	 this	 light,	 they	 become	 the	 historical	 subject	 as	 nobody	 has	 recorded	 history	
truthfully,	and	only	they	can	do	this	task.	This	self-image	is	connected	to	how	victims	aspire	to	the	









presented	moral	 statements	about	 life,	death,	war	and	human	rights.	These	moral	 sentiments	
emphasize	 their	 realization	 that	despite	 the	partial	 historical	memory	 and	victimization,	 they	
hold	 a	 conscientious	 and	holistic	 understanding	of	 history	with	 a	mature	perspective	on	 true	
human	nature	and	how	their	suffering	can	contribute	to	the	betterment	of	society.	By	stating	this	
moral	 wisdom,	 they	 justified	 how	 they	 have	 abided	 by	moral	 principles,	 learning	 from	 their	



































and	 suffered	 from	 the	 past	 evil.	 He	 thought	 that	 victims,	 even	 though	 they	 suffer,	 are	 at	 the	
forefront	of	moral	behaviors	in	the	presence	of	historical	injustice	and	political	violence.	
This	 eventually	 comes	 from	 no	 love,	 no	mercy,	 and	 no	 compassion	 toward	 other	
human	 beings.	 What	 we	 [victims]	 can	 do	 is	 to	 become	 a	 cornerstone	 for	 non-
repetition	of	wars	and	um…	respect	for	living	beings.	Because	we	have	witnessed	the	
radicalized	 ideology	 throughout	 our	 lives,	 we	 can	 tell...	 we	 can	 prove	 how	 such	























For	 victims	 to	 be	 genuinely	 transformed	 in	 the	 ethical	 sense,	 they	 do	 not	 only	 seek	 their	
aspirations	but	also	take	moral	actions	and	mind	towards	their	perpetrators.	Breaking	the	cycle	
of	evil	is	the	right	action	for	victims	to	take	so	that	they	can	overcome	their	collective	victimhood.	
















to	 altruism	 and	morality	 is,	 however,	 based	 on	 their	 experiences	 of	 discrimination	 and	 social	
exclusion.	 The	memory	 of	 living	 as	 children	 of	 communists	 encouraged	 them	 to	 search	 for	 a	
deeper	understanding	of	the	essence	of	human	beings.	This	seems	to	be	a	reaction	to	their	life	of	
suffering;	participants	adopted	humanistic	mind	when	talking	about	their	enemies	and	people	in	














The	 aforementioned	 sets	 of	 narratives	 are	 oriented	 to	 transform	 the	 conventional	 historical	
memory	 and	 narratives	 that	 have	 not	 properly	 included	 individuals’	 victimization	 and	

























and	selfhood.	As	 for	meaning,	 I	aimed	to	discover	not	only	what	victims	think	what	reconciliation	 is	but	also	 their	
opinions	 about	 what	 it	 ought	 to	 be	 and	 what	 it	 can	 do	 to	 transform	 society.	 As	 participants	 think	 of	 the	 term	
reconciliation	on	the	basis	of	 their	experience	 in	the	aftermath	of	political	violence,	which	protracts	social	conflict,	
searching	for	the	meaning	of	reconciliation	in	victims’	narratives	was	both	definitional	and	functional.	To	present	each	








often	 silenced	 in	 the	process	of	 reconciliation.	Their	perspectives	 and	 experiences	 are	 largely	
ignored	 by	 and	 subjugated	 to	 how	national	 elites	 and	 other	 experts	 view	what	 reconciliation	
ought	to	be.	In	this	realization,	a	growing	number	of	scholars	in	previous	studies	have	noted	that	
victim-centered	dealing	with	the	past	leads	the	vision	of	reconciliation.533	
Some	 participants	 in	 this	 study	 affirmed	 this	 aspect,	 asserting	 that	 reconciliation	 is	 victim-
centered	dealing	with	the	past.	They	felt	that	they	were	excluded	in	the	institutional	process	of	
truth-recovery	and	other	activities	in	the	name	of	promoting	reconciliation.534	According	to	them,	













the	 past	 proceeded.	 There	 was	 always	 ‘them’,	 not	 ‘us’.	 We	 victims	 were	 like	 the	
invisible	man.	 (…)	 Therefore,	 I	 share	 this	 thought	with	 other	 victims.	 That	 is,	we	
victims	are	the	subjects	of	dealing	with	the	past.	We	must	be	at	the	center	of	it,	not	
commissioners	or	activists.	We	must	stand	at	the	center	of	history…	to	deliver	victims’	














Interestingly,	while	 stating	 this,	he	also	provided	a	meaning	of	 reconciliation	 in	a	historic	and	





perpetrators.	 We	 shouldn’t	 undervalue	 the	 personal	 emotion.	 Historical	
reconciliation…	Yes,	eventually,	it	might	mean	a	desirable	goal	of	reconciliation.	But	it	
comes	 only	 after	 we	 feel	 recovered.	 In	 other	 words,	 victims	 must	 reconcile	 with	
perpetrators.	 Its	 precondition	 is	 that	 perpetrators	 acknowledge	 their	wrongs	 and	




Other	 participants	 also	 supported	 this	 point	 of	 view.	 Their	 understanding	 of	 victim-centered	
reconciliation	is	related	to	their	recognition	as	a	historical	subject	and	a	moral	agent.	Choi	Young-
Sup	 stated	 a	 reflective	 sentiment	 around	 reconciliation	 when	 he	 spoke	 about	 victims’	 moral	
capacity	in	their	present	and	future	behaviors.	He	urged	victims	to	carefully	and	ethically	think	






the	 existing	 conflict.	We	 [victims]	 need	 to	 think	 about	what	we	 can	do	peacefully.	
Broadly.	Slowly.	Embracing	others.	We	must	know	what	we	are	doing.	(…)	Of	course,	
things	 like	 memorial	 towers	 are,	 well,	 necessary.	 But,	 nonetheless,	 those	 things	







Interestingly,	 these	 victims’	 narratives	 showed	 that	 victim-centered	 dealing	 with	 the	 past	 is	
related	 to	 their	 historical	 awareness.	 Unlike	 a	 needs-based	 approach	 to	 victim-centeredness,	
which	 focuses	 on	 victims’	 aspirations	 and	 healing,536	these	 victims	 showed	 that	 their	 original	
motivation	 for	 the	 central	 role	 is	 to	 correct	 historical	 records	 so	 that	 their	 victimization	 and	
suffering	can	be	remembered.	Moreover,	in	so	doing,	they	do	not	aim	for	a	retributive	sense	of	






of	 the	past.	The	present	social	division	that	challenges	the	vision	of	reconciliation	 is	rooted	 in	
divided	memories,	narratives,	and	interpretations	of	contemporary	historical	events	such	as	the	
colonial	regime,	independence,	the	Korean	War,	and	autocratic	regimes	over	the	past	few	decades.	








































remembered,	 and	 it	 is	 repeated	 today	 because	 the	 culture	 of	 violence	 is	 still	 present. 538	
Reconciliation	 can	 function	 as	 a	 deterrence	when	 violent	 events	 are	 remembered	 and	 taught.	




historical	 education.	 Erm,	 several	 years	 ago,	 I	 gave	 a	 public	 lecture	 to	 university	














the	 exclusion	 and	 killing	 of	 their	 opponents.	 It’s	 absurd!	 In	 contrast,	 eco-peace	
education	supports	human	ecology	and	the	way	of	living	together	in	conflict,	for	sure.	







These	narratives	 shed	 light	on	 the	 transformation	of	 the	 conventional	historical	narratives	by	
acknowledging	 the	 suppressed	 narratives.	 Education	 is	 the	 key	 element	 of	 this	 sort	 of	
reconciliation.	Here,	 respondents	 realized	 that	 they	 could	play	 a	 role	 as	 an	 effective	 educator.	
Their	stories	stand	out	against	the	conventional	education	that	has	taught	false	information	in	
history	 and	 bias	 against	 communism	 and	 for	 those	 who	 have	 been	 victimized	 for	 their	
involvement;	 thus,	 they	 provide	 educational	 counternarratives	 to	 the	 official	 memory	 and	
historical	 narratives.	 Their	 realization	 of	 the	 need	 for	 education	 defends	 the	 importance	 of	







victims	 claimed	 that	 South	 Korean	 historical	 narratives	 ought	 to	 be	 transformed,	 in	 order	 to	
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recognize	 the	 evil	 side	 of	 history	 and	 to	 include	 their	 lives	 of	 suffering,	 they	 understood	 that	
acknowledging	 their	 status	 as	 communists	 will	 not	 only	 alarm	 the	 society	 because	 the	
government	has	committed	wrongdoings	against	its	civilians	in	the	name	of	democratic	nation	
building.	 It	will	 also	 raises	 people’	 awareness,	 bringing	 them	 to	 a	 neutral	 ground	 of	 national	
history	 and	 ideological	 conflict.	While	 giving	 this	 explanation,	 victims	 linked	 reconciliation	 to	
building	peace	in	the	Korean	Peninsula.	
Following	these	victim’s	explanations,	the	ever-present	conflict	within	South	Korea	and	between	
North	 and	 South	Korea	 can	 be	 traced	 back	 to	 the	Korean	war	 and	 even	 before,	when	 foreign	
powers	 ruled	 the	 peninsula	 for	 their	 own	 interests,	 and	 divided	 the	 Korean	 people	 into	 two	
groups.	Conflict	within	South	Korea	is	a	microcosm	of	the	conflict	between	South	and	North	Korea,	
which	 was	 initially	 triggered	 by	 the	 ideological	 dispute.	 Within	 South	 Korean	 society,	 those	
civilians	 who	 sympathized	 with	 the	 North	 Korean	 Army	 were	 killed	 in	 the	 name	 of	 anti-
communism,	and	were	suppressed.	The	continued	polity	in	South	Korea	reproduced	this	image	







and	 nationalism,	 combining	 the	 Korean	 ethnicity	 as	 innocent	 victims	 suffering	 from	 foreign	








































unity	 of	 the	 peninsula.	 In	 this	 position,	 they	 do	 not	 just	 focus	 on	 the	 narrower	 sense	 of	
reconciliation	merely	between	victims	and	perpetrators	and	within	South	Korean	political	groups,	
but	envisage	a	broader	vision	of	unification	in	the	sense	of	reconciling	the	painful	history	in	the	




This	 part	 of	 the	 analysis	 has	 highlighted	 particular	 themes	 of	 some	 victims’	 autobiographical	
narratives	as	a	historical	reference,	as	well	as	counternarratives	under	the	umbrella	theme	of	the	
expansion	of	historical	memory	and	narratives.	These	victims,	 rooted	 in	national	 identity	and	
historical	mind,	 have	 developed	 their	 stories	 centering	 around	 Korean	 nationalist	 narratives.	
They	also	addressed	a	high	level	of	pride	as	Koreans	while	telling	their	life	experience	as	victims	
during	and	after	the	civilian	massacres.	Importantly,	in	narrating	their	lives	of	suffering,	they	drew	
attention	 to	partial	historical	memory	and	narratives.	This	 type	of	narrative	showed	that	 they	
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process	 of	 listening	 to	 their	 voices	 and	 of	 including	 them	 in	 the	 conventional	 memory	 and	




unification.	 Because	 the	 conflict	 between	North	 and	 South	 Korea	 originated	 in	 an	 ideological	
conflict	 in	 the	 context	 of	 the	Cold	War,	 achieving	 reconciliation	 is	 a	practice	of	 removing	bias	





















by	which	 they	make	 sense	 of	 and	 pursue	 a	 deeper	meaning	 in	 their	 lives.	History	 provides	 a	
fundamental	narrative	source	for	individuals	by	which	to	do	so.	Personal	stories	are	viewed	as	








perspective.	 These	 victims	 showed	 a	 high	 level	 of	 historical	 understanding.	 In	 doing	 so,	 they	
developed	 their	 stories	 as	 counternarratives	 to	 traditional	 historical	 memory	 and	 narratives.	












they	are	 loyal	 to	 the	nation.	 In	this	regard,	victims	often	showed	their	position	between	being	
totally	 Korean	 and	 as	 victims.	 This	 ambivalence	 shed	 light	 on	 their	 self-recognition.	 Victims	





narrative	 processing.	 For	 them,	 reconciliation	 is	 a	 critical	 social	 instrument	 to	 transform	 the	
ongoing	social	conflict	 in	South	Korea.	 In	their	understanding,	 the	social	conflict	arises	 from	a	






perspective	 of	 reconciliation	 is	 related	 to	 their	 historical	 awareness	 that	Korea	was	 once	 one	
nation	and	needs	to	be	eventually	reunified.	Achieving	social	reconciliation	in	South	Korea	may	
bring	about	peace	between	North	and	South	Korea.	
There	may	be	 two	more	points	 that	require	proper	academic	attention	 for	 further	researches.	
First,	Korean	nationalism	that	these	victims	proudly	expressed	can	be	contested	in	society.	That	
is	to	say,	while	victims	addressed	that	they	are	in	line	with	nationalist	narratives	and	an	orthodox	





identity-prone	 political	 situation	 in	 South	 Korea,	 victims’	 perspectives	 on	 the	 issue	 of	
reconciliation,	despite	their	reliance	on	a	nationalist	interpretation,	also	bring	about	objections	
from	the	right-wing	political	groups.	This	realization	reflects	a	significant	challenge	for	achieving	
social	 integration	 in	 the	 presence	 of	 identity	 pluralism,	 leading	 to	 interpretative	 collision.	













gender	 roles	 in	 Korean	 society.	 Korean	 society	 has	 been	 a	 male-dominated	 society,	 in	 which	
females	 have	 hardly	 been	 involved	 in	 political	 action	 and	 historical	 interpretation.	 As	 the	











This	 chapter	 reported	 narrative	 analyses	 of	 victims’	 personal	 stories	 that	 focus	 on	 their	 life	
experiences	 during	 and	 after	 civilian	massacres	 that	 took	 place	 during	 the	 Korean	War.	 This	
chapter	 investigated	some	participants’	stories,	 in	which	their	national	 identity	features	 in	the	
narrative	structure	and	themes.	By	analyzing	these	victims’	narratives,	I	first	aimed	to	understand	




writing	 individual	 experience	 as	 victims	 in	 historical	 time	 and	 space,	 victims	 do	 not	
homogeneously	 illustrate	 their	 stories	 in	 the	 historical	 context,	 but	 develop	 them	 as	
counternarratives	to	conventional	historical	memory	and	narratives.	The	central	theme	of	their	
stories,	the	expansion	of	historical	memory	and	narratives,	can	be	understood	in	this	light;	official	
memory	 does	 not	 properly	 acknowledge	 their	 life	 experiences	 as	 victims.	 Throughout	 the	
narratives,	participants	addressed	their	national	identity	as	Koreans	in	concert	with	nationalism.	
Although	they	expressed	collective	victimhood,	they	did	not	restrict	themselves	to	victim	identity,	































identity.	 Some	 of	 the	 eighteen	 participants	 showed	 paradigmatic	 examples	 of	 family-oriented	
autobiographical	 narratives	 and	 meaning-making	 in	 composing	 personal	 storylines.	 These	








victims	 live	 through	 life	challenges.	Through	narrating	personal	stories	 in	 this	structured	way,	




resilient	 family	 restoration.	 This	 core	 theme	 is	 evident	 in	 victims’	 familial	mindsets,	 and	 self-
recognition.	Concerns	 for	 familial	 rules,	 roles,	 and	boundaries	support	 their	 reasoning	of	who	






provider,	 is	 a	 critical	 source	 of	 autobiographical	 memory,	 storytelling,	 and	 meaning-making.	
Familial	interaction	influences	the	self’s	memory,	and	by	this,	the	self	composes	autobiography	











to	 family	 roles,	 rules,	 and	 boundaries.	 By	 concerning	 familial	 roles,	 rules,	 and	 boundaries,	
individuals	attempt	to	make	the	deconstructed	family	more	resilient.		
This	type	of	narrative	processing	was	shared	among	some	participants’	autobiographies.	These	
respondent’s	 orientation	 and	 motivation	 of	 meaning-making	 were	 highly	 embedded	 in	 their	
family	 identity,	 and	 it	 influenced	 the	 whole	 narrative	 structure	 and	 themes.	 It	 needs	 to	 be	
acknowledged	that	other	participants	also	showed	the	family-oriented	narratives.	However,	their	
narratives	 did	 not	 represent	 the	 family	 sort	 of	 autobiography	 because	 the	 overall	 narrative	
themes	were	 not	 aligned	 primarily	with	 the	 family	 identity	 but	 others:	 national	 identity	 and	
religious	 identity.	 Meanwhile,	 those	 victims	 with	 family	 identity	 tried	 to	 keep	 structural	 and	

























only	 their	 family	 lineage	 but	 also	 how	 they	 have	 been	 victimized	 opened	 the	 family	 story.	 In	
recounting	their	backgrounds,	they	affirmed	that	what	has	happened	in	the	past	was	not	just	an	
accident,	but	was	a	systematic	demolition	or	extermination	of	 their	 families	conducted	by	 the	
state	power	and	associated	agencies.	Although	their	families	were	nationalists,	loyal,	prosperous,	
and	educated,	 they	were	victimized	and	shattered	by	the	binary	 ideology	because	their	 family	

























Since	the	event,	 I	was	extremely	 lonely	when	I	was	 in	elementary	school.	 I	had	no	














If	 I	 was	 living	 alone,	 I	 would	 have	 harmed	 him.	 But	 I	 didn’t	 do	 so	 for	my	 family,	
especially	for	my	grandmother,	who	survived.	You	cannot	imagine	how	much	I	had	
wished	to	kill	my	enemy	in	those	days.	The	main	reason	I	didn’t	do	so	was	that	I	was	




























and	 how	 they	were	 shattered	 by	 different	 kinds	 of	 pain	 and	 discrimination.	 However,	 family	
suffering	and	destruction	are	evaluated	by	how	they	see	who	they	and	their	families	are	and	how	
their	 family	 must	 be	 reinstated.	 As	 will	 be	 detailed	 in	 the	 thematic	 analysis,	 this	 structure	
supports	victims	to	express	family	mindset	and	to	perceive	their	self-image.	Moreover,	the	family-





























family	 records,	 from	 those	 who	 participated	 in	 the	 independence	 movement	 to	
people	of	national	merit	in	the	Joseon	dynasty.	But,	more	importantly,	I	did	so	to	not	






















of	 belonging,	 family	 rituals	 are	 habitual	 forms	 of	 family	 behaviors,	 binding	 family	 members	
emotionally.540	Rituals	are	critical	in	family	life.	Individuals	realize	who	they	are	in	the	family	by	
describing	these	rituals	in	their	autobiography.541	Some	victims	in	this	study	confirmed	that	they	
have	maintained	 some	 family	 rituals	 after	 they	 came	 to	 know	 the	 truth	 of	 the	 deceased.	 For	
victims,	 ritualistic	behaviors	were	natural	 and	 intended	attitudes,	 longing	 for	 the	 family	well-
being.	For	example,	Cho	Hye-Ja	said	she	participates	in	an	annual	ceremony	in	a	Buddhist	temple	








She	 provided	 some	meaning	 of	 her	 ritualistic	 behaviors.	 She	 said	 these	 rituals	make	 her	 feel	
































family	 identity.	 That	 is,	 symbolic	 events	 reflect	 victims’	 visionary	 scheme	 of	 the	 family	












behavioral	 rules.	 For	 example,	 participants	 spoke	 of	 the	 value	 of	 no	 retribution	 toward	 their	
enemies.	They	responded	that	not	conducting	wrong	deeds	is	one	of	their	family	rules,	formerly	
avowed	by	family	members.		


















as	will	be	addressed,	seemed	a	powerful	reference	 for	 those	victims	who	hold	a	strong	 family	
identity	when	they	reflected	on	the	meaning	of	individual	life	and	how	to	behave	in	everyday	life.	
This	motivational	source	was	related	to	their	narrative	processing	of	reconciliation.	Thus,	while	












expression	 of	 their	 pursuit	 of	 family	 restoration	 and	 well-being.	 Last,	 family	 values	 become	

















analysis	 in	 this	 study	 focuses	 on	 how	 individual	 victims	 understand	 their	 life	 and	 the	 world	







narratives,	 to	 varying	 extents,	 share	 a	 root	 theme,	 which	 could	 be	 labelled	 ‘resilient	 family	
restoration’.	Their	detailed	stories	are	categorized	by	the	core	theme.	
Resilient	 family	 restoration,	 as	 a	 founding	 narrative	 theme,	 represents	 the	 way	 victims	
particularize	their	pursuit	of	family	reconstruction.	In	some	literature,	the	term	‘resilient	family’	
or	‘family	resilience’	is	understood	as	one’s	attempt	to	restore	the	function	of	the	family	shattered	
by	 adverse	 and	 traumatic	 events.	 Scholars	 in	 family	 resilience	 studies	 propose	 the	 term	 as	 a	









growth	 responses	 to	 crises	 and	 challenges.543	McCubbin	 and	McCubbin	 also	 state	 that	 family	
resilience	 is	 “the	 positive	 behavioral	 patterns	 and	 functional	 competence	 individuals	 and	 the	
family	unit	demonstrate	under	stressful	or	adverse	circumstances,	which	undermine	the	family’s	
ability	 to	 recover	 by	maintaining	 its	 integrity	 as	 a	 unit	 while	 insuring,	 and	where	 necessary,	
restoring,	the	well-being	of	family	members	and	the	family	unit	as	a	whole.”544	From	these	points	
of	view,	a	resilient	family	aims	at	family	restoration	not	only	through	managing	stressful	events	






continuity,	 and	 functions	of	 family	group.’547	It	 is	one	of	 the	most	distinctive	 characteristics	of	
Asian	culture,	widely	embedded	in	the	lifestyles,	regardless	of	religion,	traditional	customs,	and	
dominant	philosophy.548	Importantly,	the	family	in	Korean	society	functions	as	a	critical	source	of	
identity	 for	 individuals.	 Korean	 familism	 originates	 from	 family-centered	 identity,	 by	 which	
Koreans	 expand	 their	 sense	 of	 selfhood	 in	 the	 social	 sphere.549	As	Kim	noted,	 familism	 is	 the	
fundamental	 resource	 for	 social	 behaviors	 in	 both	 rural	 and	 urban	 communities	 for	 Korean	
people.550	Family	is	a	critical	sociocultural	element	for	individuals	to	develop	their	identity	and	to	




a	 desire	 to	 restore	 the	 destroyed	 family,	 as	 a	 result	 of	 civilian	 massacres	 and	 following	
victimization	that	completely	shattered	their	family	members	and	disabled	familial	lineage	and	
functions.	While	 recounting,	 they	 told	 why	 and	 how	 the	 traumatic	 events	 happened	 to	 their	
families,	what	the	family	can	be,	and	who	they	are	in	the	deconstructed	family	with	an	envisaged	
scheme	 of	 the	 resilient	 family	 as	 restoration.	 The	 narrative	 processing	 develops	 the	 family-
 
543	Ibid.	

















their	 pride	 in	 their	 family	 and	 family	 suffering	 as	 a	 result	 of	 the	 violent	 events.	 Victims	 then	
explained	who	they	are	and	what	they	ought	to	be	in	the	family,	concerning	different	familial	rules	
and	roles.	They	portrayed	themselves	as	head	and	messenger	of	the	family	who	delivers	family	
values	and	 traditions	 to	 their	descendants.	These	 themes	emerged	and	presented	 their	 family	




The	 resilient	 sense	of	 family	 restoration	 is	 expressed	 in	 victims’	 familial	mindsets.	Mindset,	 a	
belief	that	motivates	behaviors,	allows	individuals	to	envisage	the	way	they	lead	their	lives	and	
perceive	the	world	around	them.552	Familial	mindset	can	be	understood	as	individuals’	belief	that	









with	 their	 family	 background	 of	 the	 family-centered	 life	 story.	 This	 shows	 that	 these	 victims	










to	 the	 family	 came	 from	 their	peculiar	pride	 in	 the	 family,	 and	distinguishes	 them	 from	other	
families.	That	way,	they	call	attention	to	what	motivates	them	to	act	for	family	restoration.	
Both	Yoon	Jung-Hee	and	Ki	No-Jung	explicitly	showed	their	pride	in	the	family	by	recounting	their	





















geographical	 name	 and	 surname,	 providing	 individuals	 with	 family	 identity	 and	 group	 affiliation.	 Hyun-Joo	 Yang,	
‘Family	 Clans	 and	 Public	 Good:	 Evidence	 from	 the	 New	 Village	 Beautification	 Project	 in	 South	 Korea’,	 Journal	 of	
Development	Economics	136	(2019):	34–50.	The	Korean	clan	system,	influenced	by	Chinses	kinship	ideology	with	the	
spread	of	Neo-Confucianism,	 is	distinctive	 from	that	of	other	countries	 in	 three	aspects.	As	Shima	pointed	out,	 the	
system,	first,	is	exclusively	based	on	the	principle	of	agnatic	descent.	Second,	family	genealogy	includes	a	vast	number	















he	 was,	 you	 know,	 he	 had	 a	 different	 motivation	 of	 the	 movement…	When	 Rhee	
Syngman	[former	president]	wanted	to	meet	him,	he	refused	to	see	him,	excusing	his	
rustic	 background.	 Because	 my	 great-grandfather	 worked	 in	 China	 when	 Rhee	
Syngman	was	in	Hawaii,	I	think	he	thought	Rhee	and	himself	were	in	a	different	class	
or	something.	You	know,	at	that	time…	people	lived	by	their	social	class,	right?	Um…	
he	 used	 to	 be	 a	 governor	 of	 a	 city,	 Ok-Gua,	 in	 the	 North.	 Oh,	 my	 great-great-
grandfather	 was	 a	 Hwang-Hae	 provincial	 governor.	 You	 see,	 there	 were	 many	
wonderful	ancestors	in	my	family.		
	
He	continued	 further	 to	explain	his	 family.	He	said	 that	his	grandfather	and	his	 father,	both	of	
whom	were	affected	by	their	ancestors,	were	involved	in	educating	people.	At	this	point,	he	said,	
‘because	my	family	is	one	of	the	loyal	families,	we	were	excluded’.	In	this	way,	he	used	this	family	





others	 and	 adopt	 any	 forms	 of	 violence.	 I	 haven’t	 done	 any	 kinds	 of	misdeed	 or	
deviant	behaviors	so	far	on	account	of	his	teaching	in	my	youth.	I	didn’t	do	so	for	the	









































































After	my	 father’s	 death,	my	 family	was	 destroyed.	 I	mean,	my	 family	were	 highly	
respected	by	villagers	 from	 the	 time	of	my	great-grandfather	 for	 the	 independent	
movement.	 We	 had	 to	 be	 dislocated.	 We	 couldn’t	 live	 there	 any	 longer!	 We	 left	
everything	behind	us.	We	should	know	this.	The	families	of,	so-called,	leftists	at	that	

































All	 this	 would	 not	 have	 happened	 to	 us	 if	 governors	managed	 their	 power	more	







































current	 situation	 of	 their	 family	 and	 justified	 that	 they	 need	 to	 be	 restored	 eventually.	 These	








family	 for	resilience.	 In	 this	sense,	 the	self-realization	 is	connected	to	what	 they	have	to	do	to	
restore	the	shattered	family.	The	participants	addressed	multiple	aspects	of	the	self,	which	can	be	
viewed	as	different	roles	in	the	family.		
The	 types	 of	 self-recognition	 that	 the	 participants	 showed	 can	 be	 viewed	 as	 a	 natural	
phenomenon	 in	 Korean	 family	 culture,	 which	 expects	 the	 remaining	 males	 to	 replace	 the	
190 
 
patriarchal	 roles	 instead	 of	 the	 deceased	 family	 head.	 It	 should	 be	 acknowledged	 that	 as	 the	
informants	in	this	study	were	aged	from	75	to	85,	their	perceptions	of	their	positions	in	the	family	








leader	 of	 their	 family.	 It	 may	 refer	 to	 a	 self-image	 that	 navigates	 the	 reconstruction	 of	 the	
shattered	family	by	restoring	genealogy	collapsed	by	mass	killing.	It	is	a	responsibility	given	to	
survivors	as	other	family	members	were	killed	by	the	killing,	and	other	surviving	members	died	













negative	 effect	 on	his	 family.	 Jung	 Seok-Hee	 and	Yoon	 Jung-Hee	 told	of	 how	 they	 are	 the	only	
survivors	who	remember	and	can	discover	what	has	happened	to	their	family.	Importantly,	they	
expressed	 this	 aspect	 with	 the	 familial	 event	 of	 building	 family	 graves.	 As	 explained	 above,	
building	family	graves	was	a	turning	point	in	their	family	story,	by	which	they	made	a	symbolic	













































noted	 in	 the	 previous	 section,	 victims	 preserve	 family	 values	 as	 direct	 motivation	 of	 their	
behaviors.	The	question	of	what	to	do	for	the	 family	restoration	 is	related	to	delivering	family	
values	 to	 descendants.	 Victims	 spoke	 about	 this,	 portraying	 themselves	 as	 the	 one	 located	
between	their	ancestors	and	descendants.	As	the	head	of	the	family	and	a	messenger	who	keeps	
the	family	values	by	bridging	the	older	and	younger	generations,	victims	narrated	their	stories	






of	 behaviors	were	 their	 family	 values,	 and	 therefore	 they	narrated	 their	 stories	 and	provided	
social	values	in	accordance	with	the	family	values.	
I	tried	to	lead	by	example,	to	change	their	perception	of	me.	Therefore,	I	was	harsh	
on	myself	 in	 terms	of	how	to	behave…	 like	purifying	myself	and	not	 following	 the	
same	wrong	act	that	others	have	done	to	me.	That	was	what	my	grandmother	always	
told	me.	 Even	 though	my	 family	was	harmed,	 if	 I’d	 done	 the	 same	 act	 toward	my	
193 
 























These	 self-images	 ought	 to	 be	 understood	 with	 the	 familial	 mindset	 that	 these	 participants	
presented.	When	they	mirror	their	realization	that	they	are	perceived	as	the	family	leader	who	
must	 look	after	 the	shattered	 family	as	a	 result	of	 the	killing,	 it	 implies	 that	 they	undertake	a	
cultural	 of	 ‘we-ness’	 in	 familism.	The	 sense	 of	 ‘we-ness’	 in	 their	 family	 and	wider	 family	 clan	
motivates	them	to	take	the	roles	of	head	of	the	family,	trying	to	do	familial	tasks	given	to	them.	
The	reconstruction	of	their	family	is	linked	to	the	restoration	of	the	family	clan.	This	wholeness	





and	 the	 resilient	 family	 restoration	 is	 in	 line	with	 their	 family	 values,	which	 they	 accept	 as	 a	
behavioral	 principle.	 The	 meaning	 of	 reconciliation	 emerged	 in	 this	 light.	 As	 will	 be	 seen,	




The	 thematic	 analysis	 has	 found	 that	 meanings	 of	 reconciliation	 in	 these	 participants’	

















phenomenon.554	At	 this	 level,	 conflicts	 were	 spread	 between	 families,	 and	 people	 had	 to	 live	
together	as	victims	and	offenders	 in	the	same	village.	Everyday	life	was	full	of	a	confrontation	
between	 the	 families	 of	 victims	 (leftists)	 and	 offenders	 (rightists),	 and	 victim	 families	 were	
 
554	As	noted	in	Chapter	Two,	some	historians	explain	that	civilian	massacres	during	the	Korean	War	were	characterized	
by	killing	 for	private	emotions	among	different	 level	of	groups	at	 the	 local	 level.	Korean	society	at	 that	 time	had	a	
potential	of	social	conflict	between	landowners	and	tenants,	Christians	and	the	leftists,	and	between	families.	These	
social	conflicts	were	collaborated	and	intensified	with	the	ideological	dispute	between	the	leftists	and	the	rightists	after	





Looking	back	and	speaking	about	 these	memories	of	 family	suffering	and	 living	 together	with	
their	 enemies	who	 had	 accused	 them	 and	 killed	 one	 or	more	 of	 their	 family	members,	 some	
respondents	 emphasized	 the	 virtue	 of	 ‘no	 revenge’.	 Their	 narratives	 showed	 that	 their	
motivations	of	no	revenge	towards	their	local	enemies	arose	not	just	from	personal	awareness	of	
morality	 but	 rather	 have	 something	 to	 do	 with	 family	 values	 that	 are	 inherited	 from	 their	
ancestors.	As	 noted	 above,	 victims	 gave	 family	 values	 as	 their	 behavioral	 principle,	 and	 these	
signify	 the	 family	 rules.	 Interestingly,	 victims	 tended	 to	 link	 their	 no	 revenge	 principle	 to	 the	















































as	 social	 justice.	 The	 suffering	 that	 victims	 experienced	 stems	 from	 unfavorable	 social	
environments	towards	the	surviving	and	bereaved	family	members	of	the	deceased.	Victims	in	
their	autobiographical	narratives	described	how	the	social	system	was	designed	to	suppress	them	











can	 attain	 a	 higher	 social	 status	 and	 consider	 reconciliation.	 One	 participant,	 Jung	 Seok-Hee,	
developed	this	aspect	of	reconciliation	after	he	stated	why	he	did	not	take	revenge	on	his	enemies.	






These	 days,	 reconciliation	 and	 forgiveness	 are	 spoken	 of	 very	 often	 socially	 and	



























reconciliation.	That	 is,	victims	defended	social	 justice,	 in	order	to	avoid	further	discrimination	
against	 their	 family	members,	 in	 particular,	 their	 children.	 They	mentioned	 that	 they	 need	 to	

































Surviving	 and	 bereaved	 family	members	 also	 struggle	 with	 impaired	 family	 reputations.	 The	
social	stigmatization	that	operates	as	a	public	structure	of	discriminating	against	victims	labelled	




























These	 assertions,	 however,	 did	 not	 offer	 an	 interpretation	 of	 reconciliation,	 but	 a	 general	
aspiration	regarding	the	shattered	situation	of	the	family.	Only	one	participant,	Yoon	Jung-Hee,	













She	 spoke	 with	 an	 appealing	 tone.	 Then,	 she	 prudently	 stated	 how	 she	 felt	 about	 what	
reconciliation	 ought	 to	 be	 and	 how	 it	 can	 be	 achieved	 when	 I	 asked	 her	 the	 meaning	 of	
















Here,	 it	 is	 important	 to	 be	 reminded	 that	 victims	 are	 still	 branded	 as	 ‘reds’.	 Victims	 often	
experience	inequality	in	public	sectors	in	their	lives,	and	they	struggle	with	the	social	and	political	
circumstances,	perpetuating	their	social	status.	Thus,	this	sense	of	reconciliation	has	something	
to	 do	 with	 moral	 reparative	 form	 of	 justice.	 When	 Teitel	 states	 that	 “moral	 reparations	 are	
intended	to	repair	the	shame	and	humiliation	previously	inflicted	on	victims	and	to	restore	their	
reputation	and	equal	status	in	the	public	eyes,”559	restoring	the	impaired	reputation	corresponds	






The	 final	 meaning	 of	 reconciliation	 points	 to	 historical	 rightness.	 The	 notion	 of	 historical	
rightness	can	be	viewed	as	a	forward-looking	prospect	for	a	desirable	future	of	the	nation	aiming	
at	great	influence	in	the	world,	and	a	backward	one	that	reflects	on	the	past	and	rectifies	historical	





Amongst	 others,	 Kim	 Jang-Ho	 asserted	 the	 need	 for	 historical	 rightness	 and	 underlined	 the	








that	 their	 family	 has	 been	 abandoned	 in	 history.	 His	 appeal	 to	 historical	 rightness	 provided	
coherence	to	his	story,	and	his	meaning	of	reconciliation	is	in	line	with	this	narrative	configuration	
of	the	experience	of	abandonment	and	the	need	for	historical	rightness.		
What	 I	 want	 to	 say	 is	 that	 one	 must	 understand	 history	 rightly…	 why	 we	 were	
victimized.	 ‘Our	 nation	 is	 safe!	 Stay	 at	 home	 and	 protect	 Seoul!’	 Citizens	 believed	





























today.	The	memorial	 park	would,	 at	 least,	 comfort	 this	 feeling,	 and	we	would	 feel	
much	relieved.	Second,	it	has	an	educational	effect.	If	there	were	no	such	thing,	our	
















restoration,	 which	 was	 detailed	 in	 victims’	 mindsets	 and	 self-recognition.	 Victims’	 pursuit	 of	
family	 reconstruction	 as	 a	 critical	 factor	 of	 meaning-making	 was	 expressed	 in	 the	 form	 of	 a	
resilient	 sense	 of	 family	 restoration	 for	 their	 shattered	 families	 in	 the	 aftermath	 of	 civilian	
massacres	and	continued	victimization.	They	pursued	reinstating	their	families	to	the	way	they	
used	 to	 be	 and	 a	 well-being	 life	 through	 bouncing	 back.	 These	 narratives	 were	 coherent	 in	
participants’	autobiographical	narratives.	By	telling	these	coherent	narratives,	victims	were	able	
to	address	subjective	perspectives	on	their	suffering	and	meaning.	
There	 were	 four	 aspects	 of	 the	 meaning	 of	 reconciliation	 developed.	 Meanings	 that	 victims	
provided	from	their	narrative	processing	were	closely	connected	to	their	image	of	resilient	family	
restoration.	First,	avoiding	revengeful	acts	towards	enemies	is	an	expression	that	their	family	is	
different	 from	 the	 offenders’	 family.	Motivated	by	 family	 values,	 victims	 spoke	 about	 how	 the	
micro-level	of	coexistence	could	be	enlarged	at	the	macro-level	of	national	reconciliation	in	a	way	





As	 family	 suffering	 arises	 from	 social	 discrimination	 that	 destroys	 families	 socially	 and	

















sense	 of	 the	 presence	 of	 suffering	 after	 civilian	 massacres,	 and	 to	 develop	 meaning	 for	
reconciliation	 inherent	 in	 the	autobiographical	genre	of	personal	stories.	Here,	 I	would	 like	 to	
summarize	and	evaluate	what	has	been	reported	in	this	chapter.	




story.	 The	narrators	develop	 their	 stories	 centering	 around	 familism.	 In	doing	 this,	 individual	
victims	narrate	remembered	suffering	that	the	family	members	together	endure	on	the	one	hand	
and	state	familial	event,	values,	and	traditions	on	the	other.	
Building	on	 the	 theoretical	 framework,	 this	chapter	has	presented	a	detailed	analysis	of	some	
participants’	 autobiographical	 narrative	 meaning	 of	 reconciliation.	 The	 structural	 analysis	
showed	that	these	victims’	narratives,	to	varying	extents,	took	the	form	of	family	stories.	Violent	





their	 desire	 for	 family	 reconstruction	 in	 the	 aftermath	 of	 political	 violence.	 In	 doing	 so,	 the	
participants	moreover	highlighted	some	familial	episodes	as	symbols	of	 family	reconstruction.	
Episodes	such	as	building	a	family	gravesite	and	family	rituals	are	described.	Family	values	are	




The	 thematic	 analysis	 also	 revealed	 that	 those	victims	 told	 their	 family	 stories	 according	 to	 a	
theme	 of	 family	 reconstruction.	 This	 theme	 refers	 to	 the	 resiliency	 of	 restoring	 the	 shattered	
family	as	a	functioning	unit,	and	first	emerged	from	their	familial	mindset.	Victims	stated	their	
strong	pride	in	the	family.	They	described	their	family	lineage	and	social	class,	and	this	familial	






the	 family	genealogy.	Moreover,	victims	play	a	role	as	a	protector	of	 their	descendants.	As	 the	
violation	is	not	personal	but	familial	in	the	name	of	collective	guilt,	victims	wanted	to	avoid	the	
cycle	of	familial	discrimination.	Also,	the	victims	portrayed	themselves	as	messengers	of	family	




of	 reconciliation	 is	 embedded	 in	 their	 pursuit	 of	 family	 reconstruction	 based	 on	 the	 family	
experience	of	suffering,	expressed	in	individual,	social,	and	historical	ways.	At	the	individual	level,	
















generation	 to	 understand	 what	 happened	 in	 history.	 Historical	 rightness	 may	 guarantee	 a	
peaceful	future,	and	reconciliation	can	grow	within	it.		
Regarding	the	research	findings	addressed	in	this	chapter,	two	additional	yet	important	points	
ought	 to	 be	mentioned,	 and	 need	 full	 attention	 in	 further	 research.	 First,	 the	 family-oriented	
narratives	 are	 told	 within	 a	 historical	 context.	 Participants	 who	 are	 subject	 to	 this	 chapter’s	
investigation	composed	their	autobiographies,	centering	around	their	family	identity.	Although	
their	stories	are	in	line	with	the	aspiration	of	the	family	reconstruction,	it	is	critical	to	grasp	their	
narratives	with	 regard	 to	 the	 historical	 context	 as	 the	 central	motif	 of	 the	 family	 story	 is	 the	
historical	event	of	civilian	massacres	and	the	life	of	suffering	thereafter.	Indeed,	their	narratives	
were	deeply	embedded	 in	 their	historical	awareness	and	how	their	 family	has	survived	 in	 the	
historical	proceeding.	Thus,	while	these	participants	talk	about	family	stories	and	suffering,	it	is	
a	 testimony	 in	 the	historical	background.	However,	unlike	 those	participants	addressed	 in	 the	
previous	chapter,	some	in	this	chapter	were	more	focused	on	family	storytelling	based	on	their	






context	 of	 family	 suffering,	 victims	hope	 that	 they	 and	 their	 families	 can	be	 set	 free	 from	 the	
economic	and	social	suffering	resulting	from	civilian	massacres.		
Second,	 these	 participants’	 autobiographies	 needs	 to	 be	 concerned	with	 the	 family	 culture	 of	
Korean	society.	As	noted	above,	the	traditional	and	contemporary	Korean	society	is	characterized	
by	 familism	 that	 functions	 as	 a	 social	 structure.	 It	 is	 a	 sociocultural	 system,	 which	 governs	
individual	 mindset	 and	 behaviors.	 Moreover,	 it	 also	 affects	 personal	 narratives	 as	 these	
participants	 addressed	 in	 their	 autobiography.	 In	 this	 light,	 victims’	 familial	mindset	 and	 self-















the	 victimization,	 victims	 composed	 their	 family	 stories	 in	 a	 consistent	 manner.	 Second,	 I	
presented	 the	 thematic	 analysis,	 which	 showed	 that	 victims	 developed	 some	 meaning	 for	
reconciliation	 with	 regard	 to	 their	 family	 suffering	 and	 desire	 for	 family	 reconstruction.	 The	
meanings	 that	 victims	 narrated	 are	 not	 just	 personal	 or	 social,	 but	 familial.	 Although	 the	


























have	 accepted	 it	 at	 all!	Why	me?	Why	me?	 I	would	 have	 thought	 like,	 ‘Is	 this	my	






emerged	 in	 victims	 in	 general,	 victims	 who	 hold	 religious	 identity	 distinctively	 identified	
themselves	 and	 told	 their	 stories	 along	 with	 religious	 narratives.	 Among	 the	 eighteen	
participants,	 five	 participants	 declared	 their	 religious	 identity,	 Christians,	 by	 which	 they	
described	 their	 life	 stories	 and	 lives	 of	 suffering	 during	 and	 after	 the	 civilian	massacres	 and	
continued	 victimization,	 and	 sought	 meaning	 of	 reconciliation. 561 	Although	 it	 is	 only	 five	





making,	 leading	 them	 to	 the	 development	 of	 self-recognition	 and	 meaning	 of	 reconciliation.	 In	 interviewing	 the	
research	 respondents,	 two	participants	 expressed	 that	 they	 are	Buddhist	while	 telling	 their	 stories.	However,	 they	
didn’t	seem	to	rely	on	Buddhist	identity	as	much	as	what	Christian	victims	did	in	autobiographical	reasoning.	They	
occasionally	 showed	 some	 sentiments	motivated	 by	 the	 identity,	 but	 from	my	 judgement,	 it	 had	 little	 to	 do	 with	
narrative	coherence	and	integrity	in	developing	autobiographical	narrative	reasoning.	In	contrast,	Christian	victims,	as	








preceding	 two	 chapters	 reported	 victims’	 narratives	 embedded	 in	 their	 national	 and	 family	













analysis	 revealed	 that	 victims	 share	 an	 underlying	 theme,	 eschatology,	 which	 refers	 to	 an	
apocalyptic	vision	of	human	history.	By	plotting	their	life	stories	on	the	basis	of	the	eschatological	
sense	 of	 life,	 suffering,	 and	 human	 history,	 victims	 addressed	 their	 worldview	 and	 self-
recognition,	 and	 found	meaning	 in	 their	 lives	 as	well	 as	 the	value	of	 reconciliation.	Above	all,	
victims	expressed	their	worldview	in	a	distinction	between	good	and	evil.	Relying	on	the	binary	
















affiliation,	 religious	 identity	 depends	 essentially	 on	 what	 the	 narratives	 guide.	 The	 narrative	




people	a	particular	understanding	of	 the	world	and	human	 life,	 leading	 them	to	 the	sphere	of	
spirituality.	 Individuals,	 then,	make	sense	of	 their	worldly	experiences	 through	 the	 lens	of	 the	
metaphysical	or	transcendental	approach.	Thus,	religious	interpretation	is	a	direct	guidance	of	
meaning-making.	 Interestingly,	 individuals	 are	 expected	 to	 adopt	 the	 paradigmatic	 or	
institutional	 interpretation	 to	 maintain	 their	 identity.	 By	 aligning	 with	 prescriptive	
interpretations	of	religious	institutions,	individuals	embrace	the	way	that	institutions	offer	to	see	
the	world	and	their	lives.		
In	 this	 aspect,	 religious	 narratives	 promote	 the	 spiritual	 meaning	 of	 life	 in	 the	 face	 of	 life’s	
adversities.	Meanings	are	generated	through	the	instructive	or	normative	interpretation,	and	they	
help	individuals	to	cope	with	life	challenges	in	religious	ways.	Amongst	many	other	forms,	three	
aspects	 of	 religious	 narratives	may	 be	 fertile	 resources	 for	 such	 narratives:	 religious	 stories,	




This	 section	 presents	 a	 structural	 analysis	 on	 the	 five	 victims’	 autobiographical	 narratives.	 It	
provides	 overall	 characteristics	 of	 the	 narratives,	 including	 organization	 and	 rhetoric. 562	
Narrative	structure	that	victims	build	reinforces	their	meaning	of	reconciliation	based	on	their	
experiences.	Structural	analysis	of	the	victims’	narratives	illustrates	that	victims	compose	their	










There	was	 a	 structural	 similarity	 evident	 in	 the	 five	 victims’	 autobiographical	 stories:	 victims	























in	 affirming	 her	 Christian	 identity.	 Following	 the	 identification,	 she	 moved	 to	 stories	 of	 her	
father’s	death	and	experiences	after	the	bereavement.	Throughout	her	storytelling	process,	Kim	
spoke	about	herself	with	a	redemptive	image	of	a	sufferer,	explaining	what	happened	in	her	life	
and	 how	 she	 overcame	 it	 with	 a	 Christian	 understanding	 of	 life.	 This	 narrative	 pattern	 was	
























my	 father’s	 death	 my	 siblings	 and	 I	 felt	 uncomfortable	 with	 our	 relatives.	 I	 was	
working	for	other	people’	domestic	needs	in	Seoul.	Well,	at	that	time,	that	job	was	not	
too	bad	–	the	pay	was	OK,	because	I	had	no	other	jobs.	But	actually,	I	was	sent	to	those	


















Therefore,	 I	 can	 tell	 you	 that	 I	 became	 stronger	because	of	my	 father’s	 story.	God	
never	gives	you	a	perfect	life.	If	he	gave	us	a	perfect	life,	we	would	probably	abandon	
him.	So,	um…	I	managed	my	mind	in	this	way.	I	tried	to	make	sense	of	why	this	event	

















religious	 they	 are	 and	 to	 provide	 interpretations	 of	 the	 past	 events	 and	 their	 present	 life	
experiences	in	a	religious	manner.	In	so	doing,	the	participants	tried	to	build	sympathy	with	the	
listener	 (the	 interviewer)	 and	 to	 give	 credibility	 about	 the	 following	 stories.	 For	 them,	 the	
reliability	played	a	critical	function	to	anchor	religious	interpretation	to	their	suffering.	Indeed,	
the	five	victims	demonstrated	a	solid	linkage	between	recounting	their	experiences	and	making	
redemptive	meaning	 through	 a	 religious	 interpretation.	 As	 will	 be	 discussed	 in	 the	 thematic	








Another	structural	 feature	of	autobiographical	stories	of	 the	 five	victims	was	the	utilization	of	
religious	rhetoric	in	expressing	their	suffering.	In	chapter	5,	I	described	that	rhetoric	is	linguistic	
techniques	 that	one	uses	 to	deliver	 intended	meaning	effectively.	By	using	different	 skills,	 the	
tellers	and	writers	are	able	 to	give	 listeners	and	 readers	an	efficient	 impression	of	what	 they	
describe	 in	 their	 stories.	For	 the	 linguistic	 function,	 the	 five	victims	 in	 this	 study	made	use	of	
religious	 rhetoric	 in	 order	 to	 describe	 their	 suffering,	 thus	 making	 a	 religious	 genre	 of	







Jesus	 Christ	 had	 the	 same	 suffering	 two	 thousand	 years	 ago	 in	 Palestine.	 (…)	 Of	
course,	his	physical	suffering	and	torment	were	meant	to	be	redeeming	the	world.	His	
life	 has	 a	 redemptive	 meaning,	 for	 sure.	 What	 about	 my	 suffering?	 It	 can	 be	
understood	this	way,	not	as	tough	as	his	though.	You	know,	my	father	was	excluded	







































itself	many	 times	 over.	 In	 the	 same	way,	 anyone	who	 holds	 on	 to	 life	 just	 as	 it	 is	
destroys	that	life.	But	if	you	let	it	go,	reckless	in	your	love,	you’ll	have	it	forever,	real	
and	eternal.”	 I	 think	 that	 is	 so	 true.	You	see?	 I	understand,	my	 father	 is	 a	grain	of	
wheat,	described	in	the	gospel.		
	






















The	 five	victims’	autobiographical	narratives	are	 full	of	different	 types	of	religious	rhetoric.	 In	
particular,	 they	 adopted	 these	 linguistic	 techniques	 to	 depict	 their	 suffering	 and	 how	 they	
understand	 themselves	 as	 people	 who	 struggle	 with	 life	 challenges	 as	 a	 result	 of	 civilian	
massacres.	As	will	be	addressed	in	the	next	section,	victims’	usage	of	such	rhetoric	is	related	to	
their	 self-description	as	 redemptive	sufferers.	By	comparing	 themselves	with	 religious	 figures	
who	also	suffered	from	life	challenges	or	by	borrowing	metaphors	that	can	substitute	for	their	
inexplicable	 emotions,	 they	 tended	 to	 express	 who	 they	 are	 and	 how	 they	 overcome	 their	





Blackwell,	 2016);	 Charles	 M.	 Stang,	 ‘Being	 Neither	 Oneself	 Nor	 Someone	 Else’:	 The	 Apophatic	 Anthropology	 of	
Dionysius	the	Areopagite’,	in	Apophatic	Bodies:	Negative	Theology,	Incarnation	and	Relationality,	ed.	Chris	Boesel	and	
Catherine	Keller	(New	York:	Fordham	University	Press,	2010),	59–78.	










a	 religious	 manner.	 They	 told	 of	 their	 suffering	 through	 the	 lens	 of	 religious	 belief	 that	 is	
expressed	 through	 diverse	 rhetoric,	 and	 therefore	 put	 their	 emotions	 emerging	 from	
bereavement	 and	 suppression	 both	 in	 an	 apophatic	 and	 redemptive	 way.	 This	 way	 of	 telling	
provided	 the	 victims	 with	 a	 realization	 that	 they	 are	 religious	 interpreters	 who	 religiously	
understand	their	lives	after	civilian	massacres.	It	underlines	that	victims	have	a	strong	tendency	
to	rely	on	religious	narratives	to	overcome	their	inexplicable	suffering	on	them.	Moreover,	this	
sort	 of	 autobiographical	 storytelling	 led	 victims	 to	 think	 about	 and	 develop	 meaning	 of	















on	 narratives	 of	 eschatological	 worldviews,	 history	 and	 human	 suffering	 that	 provide	 a	
fundamental	 sense	 of	 human	 life	when	 they	 composed	 their	 storylines	 out	 of	 violent	 events.	
Composing	their	life	stories	with	an	eschatological	perspective,	victims	expressed	how	they	see	
the	world	around	them	and	who	they	are,	and	found	a	way	to	make	sense	of	what	has	happened	

















aspirations	 beyond	 this	 earthly	 life. 569 	Thus,	 believers	 are	 required	 to	 live	 this	 worldly	 life	
eschatologically,	settling	down	on	the	earth	yet	looking	forward	to	the	advent	of	God’s	kingdom.	
The	 Protestant	 theologian,	 Jürgen	 Moltmann	 stated	 that	 the	 waiting	 is	 the	 hope	 for	 humans	
because	God	will	judge	what	is	right	and	wrong	to	realize	his	justice	at	the	end	of	the	day.570	This	
hope	is	connected	to	the	kingdom	of	God,	in	which	the	perfect	sense	of	peace	and	justice	is	going	































and	 self-recognition	were	 deeply	 ingrained	 in	 the	 eschatological	 interpretation,	 and	 it	 guided	
victims	to	think	of	reconciliation.	
To	outline	analyzed	 themes,	victims	 first	addressed	 their	view	of	 the	world	 in	 the	 light	of	 the	
distinction	between	good	and	evil,	and	trust	in	divine	providence	for	the	world	in	which	they	live.	
After	 addressing	 this	 particular	 religious	worldview,	 did	 victims	 describe	 their	 suffering	 as	 a	
result	 of	 their	 experience	 of	 civilian	massacres	 and	 continued	 victimization,	 in	 an	 attempt	 to	
interpret	 why	 those	 events	 occurred.	 In	 identifying	 themselves	 in	 the	 physical	 world,	 they	
recognized	 themselves	 as	 children	 of	 God	 who	 are	 chosen	 by	 the	 divine	 plan.	 In	 this	
understanding,	suffering	is	not	necessarily	a	bad	thing,	but	can	play	a	redemptive	function	to	serve	
a	reconciled	society.	By	narrating	perseverance	in	such	redemptive	suffering,	victims	portrayed	














the	Korean	people	 and	 society.	 See	 Sung-Deuk	Oak,	The	Making	 of	 Korean	 Christianity:	 Protestant	 Encounters	with	
Korean	Religions	1876-1915	(Texas:	Baylor	University	Press,	2013).		
It	is	also	salient	to	note	the	role	of	Christian	eschatology	in	modern	Korean	history.	Scholars	argue,	Christianity	in	Korea,	

































which	 is	 divided	 between	 good	 and	 evil.	 The	 binary	 perspective	 comes	 from	 a	 cosmic	
understanding	 that	 religious	 people	 adopt	 to	 validate	 their	 existence	 in	 time	 and	 space.	 This	
particular	 Christian	 approach	 to	 the	 world	 is	 the	 same	 as	 Eliade’s	 analogy,	 referring	 to	 the	
distinction	between	the	sacred	and	the	profane.575	According	to	Eliade,	because	“religious	people	
















From	this	point	of	view,	 the	 five	 research	participants	commonly	expressed	 this	worldview	 in	
explaining	 their	 life	 experiences	 of	 victimization	 and	 suffering	 retrospectively.	 This	 approach	













have	 accepted	 it	 at	 all!	Why	me?	Why	me?	 I	would	 have	 thought	 like	 ‘Is	 that	my	




But	 I	am	uh...	 truly	relieved	by	 the	 fact	 that	 I	am	a	Christian,	because…	personally	
































Another	 participant,	 Jung	 Chan-Ae,	 held	 a	 similar	 point	 of	 view.	 Her	 narratives	 were	 more	
associated	with	the	kingdom	of	God,	which	is	the	ultimate	model	of	the	world	without	death	and	
sorrow.	 From	 this	 view,	 Jung	 expressed	 a	 hope	 for	 the	 resurrection	 of	 the	 dead,	 her	 father,	
according	to	the	Biblical	narratives.	She	poignantly	stated	this	hope.	
In	this	world,	 there	 is	much	evil	power.	God	will	remove	that	power	because	he	 is	






There	 will	 be	 no	 bad	 and	 good	 people.	 This	 world	 must	 be	 like	 this	 as	 early	 as	










victims.	 Thus,	 victimization	 and	 suffering	 originated	not	merely	 from	a	particular	 power	 as	 a	






















and	guidance	 throughout	history	and	their	ordinary	 lives.	 In	doing	so,	as	Hess	argues,	victims	
develop	their	Christian	identity	and	views	on	the	world	around	them.579	Park	Chi-Yong	and	Choi	
Kyun-Sik	 stated	God’s	 choice	and	plan	 in	 their	 lives.	While	both	 struggled	with	 the	existential	
question	of	 ‘Why	me?’,	 they	expressed	 their	 trust	 in	God’s	providence	 that	planed	and	chosen	
them,	which	lead	them	to	be	resilient,	with	positive	conclusions	for	their	lives.	
I	 believe	 that	 I	 am	a	victim	of	 the	evil	power.	But	 still,	 I	 am	unable	 to	answer	 the	
question,	why	me?	My	father	was	killed,	and	my	life	is	too	difficult.	Why?	Why?	I	used	
to	blame	God	so	much.	In	hindsight,	I	have	thought	of	the	‘why’	question	a	lot.	Now	I	

















for	myself…	My	 life	was	a	war.	 I	had	 to	 survive	 the	war.	 I	went	 through	 too	many	
hardships.	 You	 cannot	 imagine.	 So,	 I	 have	been	 trying	 to	be	 ambitious,	 brave,	 and	
confident.	I	studied	very	hard	not	to	be	fall	behind	others.	This	sort	of	lifestyle	formed	


































































were	 suppressed	 by	 longstanding	 social	 stigmatization.	 Even	 their	 relatives	 refused	 to	 accept	


































I	have	 inherited	his	belief.	Knowing	and	believing	 that	God	 treats	me	as	His	 child	




















Therefore,	 I	 can	 tell	 you	 that	 I	 became	 stronger	because	of	my	 father’s	 story.	God	
never	gives	you	a	perfect	life.	If	he	gave	us	a	perfect	life,	we	would	probably	leave	him.	
So,	 um…	 I	managed	my	mind	 in	 this	way.	 I	 tried	 to	make	 sense	of	why	 this	 event	
happened,	 why	 my	 life	 is	 so	 miserably	 poor	 and	 so	 on.	 This	 book	 is	 like	 my	














contributes	 to	 righteous	 ends.	This	 aspect	 is	most	 elaborated	 in	Choi	Kyun-Sik’s	 narratives	 in	
which	he	 tried	 to	discover	 the	meaning	of	his	 life	by	using	 the	biblical	metaphor,	 ‘the	grain	of	







































The	 five	 victims’	 narrative	 processing	 of	 the	 worldview	 and	 self-recognition	 in	 the	 midst	 of	
worldly	suffering	proved	that	 the	eschatological	narratives	 to	 the	world,	history,	and	suffering	
compose	the	overall	content	of	their	autobiographical	narratives,	providing	a	thematic	coherence.	
Through	 the	 coherent	 narrative	 processing	 of	 understanding	 the	 world	 and	 the	 self	 in	 the	
aftermath	of	the	violent	event	and	ensuing	life	of	suffering,	victims	developed	and	appraised	some	
meaning	 of	 reconciliation	 in	 society.	 Importantly,	 while	 the	 internalization	 of	 the	 religious	
narratives	guided	victims	to	generate	meaning	of	reconciliation,	victims	reflected	religious	values	




Victims	 stated	 three	meanings	 of	 reconciliation:	 justice,	 forgiveness,	 and	 trust	 for	 the	 future.	
Although	physical	and	mental	suffering	initially	seemed	to	be	the	primary	motivation	for	them	to	
pursue	and	develop	these	meanings,	the	meanings	are	more	grounded	in	the	victims’	religious	
narratives.	 In	 particular,	 the	 eschatological	 understanding	 of	 the	world,	 history,	 and	 suffering	












for	 reconciliation	 was	 expressed	 in	 victims’	 autobiographical	 narratives,	 realizing	 God’s	
righteousness	 in	 this	 worldly	 life.	 Victims	 believe	 that	 justice,	 as	 a	 critical	 part	 of	 God’s	
righteousness,	heals	the	events	of	dark	history	as	well	as	ongoing	social	injustice.		




their	 conduct	 and	 victims	 should	 be	 acknowledged	 and	 eligible	 for	 redress	 of	 an	 historical	
injustice.	 These	 attempts	 to	 carry	 out	 justice	 have	 the	 corrective	 or	 restorative	 function	 of	
redeeming	historical	wrongs.582	Park	Chi-Yong	concluded	his	life	story	by	claiming	the	need	for	





and	historical	wounds	ought	 to	be	redeemed	so	as	 to	satisfy	God’s	 righteousness.	This	occurs	
when	 the	evil	power	acknowledges	 their	wrongs	and	apologizes	 to	 the	wronged	party.	 In	 this	
perspective,	 Park	 stated	 that	 justice	 redeems	dark	history,	 and	 this	 process	 of	 redemption	by	
historical	justice	is	the	fundamental	condition	of	reconciliation	in	Korea.		
Human	history	and	politics	exist	to	accomplish	God’s	righteousness.	When	we	see	the	



















and	history.	 From	 this	point	 of	 view,	he	 asserted	 that	 reconciliation	 is	 his	 task	 as	 a	Christian,	
although	he	did	not	precisely	define	what	reconciliation	means.	His	autobiographical	meaning	of	
reconciliation	shows	his	 inner	conflict	between	his	 inability	to	understand	and	his	reliance	on	
God’s	 providence.	 Reconciliation,	 for	 him,	 is	 to	 redeem	 the	 legacies	 of	 civilian	massacres	 and	
continued	victimization	that	he	experienced.	
What	I	want	to	say,	after	all	this,	is	that	history	is	a	confrontation	between	good	and	




















repressed	 citizens.	 But	we	 learnt	 nothing	 from	 it.	 It	 resulted	 in	 Jeon	 Doo-Hwan’s	
military	regime.	And	what	then?	We	had	the	president,	Park	Geun-Hye,	the	daughter	











Attention	 should	 be	 given	 to	 those	 who	 are	 vulnerable	 and	 suppressed.	 That’s	
equality.	Finding	the	truth	about	the	suppressed	is	the	only	way	to	take	care	of	them.	











laws	 are	 guaranteed,	 there	will	 be	 no	 problems	 in	 society.	 I	 think	we	 victims	 are	
important	at	this	point	to…	to…	correct	the	society.	Peace?	We	cannot	talk	about	peace	










term	 justice	 in	 a	 corrective	 sense.	 This	 is	 what	 Barkan	 developed	 regarding	 historical	
reconciliation:	 the	 ramifications	 of	 historical	 injustice	 need	 to	 be	 dealt	 with	 in	 the	 name	 of	
corrective	justice.583	Both	participants	evidenced	this	point	of	view.	Further,	they	developed	that	
historical	justice	can	expand	to	social	justice,	which	emancipates	the	suppressed.	Choi	presented	
this	point	of	view,	not	using	 the	 term	 ‘victims’	but	 rather	 ‘the	suppressed’.	This	applied	social	
justice	as	a	broader,	and	therefore,	more	inclusive	term.		
It	 is	 important	 to	 notice	 that	 their	 justice-laden	 reconciliation	 is	 based	 on	 the	 eschatological	
understanding	of	 the	world,	 history,	 and	human	 suffering	 as	Park	Chi-Yong	presented.	 In	 fact,	
eschatological	understanding	of	the	world,	history,	and	suffering	is	an	interpretation	of	human	
emancipation	suppressed	by	evil	power.	The	emancipation	is	accomplished	when	God	judges,	and	
sets	 the	 victimized	 free	 from	 the	 power.	 In	 this	 line,	 victims	 conceived	 justice-driven	
reconciliation,	 hoping	 to	 emancipate	 themselves	 from	 suppression	 and	 pain	 in	 the	 present.	
However,	previous	literature	has	noticed	that	the	religious	sense	of	justice	is	sometimes	used	to	





Another	 narrative	 meaning	 emerging	 from	 the	 five	 victims’	 autobiographical	 narratives	 in	




































Jung	 Chang-Ae	 also	 expressed	 forgiveness.	 However,	 her	 account	 of	 forgiveness	 is	 somewhat	
ambiguous.	She	indicated	that	 it	 is	very	hard	for	her	to	forgive	the	person	who	accused	of	her	






















It	 seems	 that	 forgiveness	 is	 a	 religious	 requirement	 for	 those	victims	who	are	Christians.	The	
perspective	 on	 forgiveness	 that	 they	 showed	 seemed	 that	 they	 followed	 the	 religious	
requirement,	 rather	 than	 voluntarily	 pursue	 it.	 Even	 though	 Kim	 Gye-Soon	 spoke	 of	 the	
importance	 of	 forgiveness,	 she	 like	 Jung	 Chan-Ae	 narrated	 it	 collectively	 not	 personally.	 This	
demonstrates	that	forgiveness	as	an	individual	agent	is	envisioned	at	the	collective	level,	although	






If	 the	 root	 causes	 of	 violence	 are	 not	 clearly	 addressed,	 documented,	 and	 transformed,	
reconciliation	is	unlikely	to	take	place.	Thus,	trust	in	or	an	assurance	of	a	future	without	violence	

































these	stories	 in	 the	past.	But	 the	world	has	changed	a	 lot,	 I	 reckon.	People	slowly	







This	 aspect	 of	 reconciliation	 does	 not	 explain	 how	 religious	 identity-driven	 autobiographical	
narratives	guide	victims	to	generate	meaning	of	reconciliation.	Nonetheless,	this	aspect	is	critical	
to	 understand	 victim-centered	 reconciliation.	When	 it	 comes	 to	 reconciliation,	 scholars	 have	
widely	discussed	it	as	relationship	building	between	victims	and	offenders.586	However,	victims	








their	 life	 stories	are	 the	only	 living	witness	 that	 can	awaken	 the	oblivious	society	 to	 the	state	






recognition	and	meaning	 for	reconciliation	 in	 their	autobiographical	 stories.	Narrative	 themes	
emerging	 from	 this	 analysis	 prove	 the	 strength	 of	 religious	 narratives	 for	 victims	 who	 had	
Christian	identity	when	they	intended	to	generate	meaning	for	reconciliation.	Although	victims	
differed	 in	 their	 perspectives	 and	 in	 the	 emphasis	 they	 placed	 on	 reconciliation,	 they	 had	 an	






















Building	 on	 the	 theoretical	 framework,	 this	 chapter	 has	 illustrated	 that	 five	 victims	who	 are	




world	 when	 victims	 described	 their	 suffering.	 With	 the	 reliance	 on	 these	 narratives,	 victims	















of	 justice,	 forgiveness,	 and	 trust	 for	 a	 peaceful	 future.591	What	 they	 envisage	 in	 this	world	 by	
extracting	 redemptive	 and	 subjective	 meaning	 is	 closely	 related	 to	 their	 aspirations	 for	 the	
accomplishment	of	the	kingdom	of	God,	because	there	their	suffering	and	pain	will	be	used	for	
good	purposes	and	finally	be	redeemed	at	the	end	of	historical	time.	
This	 eschatological	 narrative	 reasoning	 represents	 a	 high	 level	 of	 engagement	with	 historical	






who	were	Christian	hope	 for	 tentative	 justice,	peace	and	reconciliation.	That	 is	 to	 say,	victims	
extract	meaning	 for	peace	 and	 reconciliation	 to	 the	degree	 to	which	 they	 await	 and	meet	 the	

























bring	about	different	 internal	narrative	processing,	 resulting	 in	different	 social	behaviors	 at	 a	




for	 the	 divine	 judgement,	 whereas	 others	 who	 belonged	 to	 the	 Presbyterian	 church	 and	 the	
Holiness	 church	 exhibited	more	 redemptive	 sentiments	 to	 their	 enemies	 and	 the	 state.	 These	
differences	 probably	 arise	 from	 a	 different	 interpretations	 of	 eschatology	 within	 these	
denominations.	A	more	in-depth	investigation	of	religious	victims	from	different	denominations	
is	needed,	using	a	comparative	study.	
Second,	 Christian	 identity	 can	 be	 compromised	 by	 some	 ideological	 positions,	 in	 particular,	
communism.	Because	Christianity	adopts	a	negative	perspective	on	communism	and	North	Korea,	
Christian	victims	struggle	to	understand	the	death	of	the	deceased	in	the	war.	In	this	study,	Park	




that	 his	 father	was	 innocent,	 and	was	 not	 influenced	 by	 communism	 at	 all.	 He	 described	 his	
father’s	story	as	deriving	from	his	present	Christian	identity,	opposing	communism,	which	denies	
religion	 and	 the	 existence	 of	 God.	 This	 identity	 tension	 appeared	 throughout	 Park	 Chi-Yong’s	
narrative.	Yet	he	does	not	concede	the	Christian	position	which	is	anti-communism,	but	rather	
illogically	asserts	 the	regime	of	God	 in	Korea.	This	 interpretation	conflicts	with	 those	of	other	
victims,	who	start	from	the	position	of	accepting	the	fact	that	their	parents	were	killed	for	their	





This	 chapter	 has	 provided	 an	 in-depth	 analysis	 of	 five	 individual	 victims’	 autobiographical	
narratives,	 concentrating	 on	 how	 Christian	 identity	 influences	 victims’	 emplotment	 of	 life	
storylines,	and	encourages	them	to	build	subjective	meanings	for	reconciliation.	Throughout	this	
chapter,	I	have	presented	the	view	that	victims	who	are	Christians	adopt	religious	narratives	that	
provide	 a	 religious	 interpretation	 of	 life,	 the	 self,	 and	 suffering.	 By	 interweaving	 personal	
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narratives	 with	 religious	 ones,	 they	 were	 able	 to	 create	 coherence,	 subjective	 meaning	 and	
integrative	 themes	 in	 their	 autobiography.	 To	 do	 so,	 they	 built	 personal	 stories	 as	 religious	
testimony.	Different	religious	rhetoric	were	adopted	in	order	to	express	their	suffering	religiously.	
These	 structure	 guided	victims	 to	develop	a	particular	 genre	of	 autobiography.	A	 core	 theme,	
eschatology,	 emerged	 from	 that	 kind	 of	 autobiography,	 which	 promoted	 victims	 to	 anchor	
religious	understanding	of	life,	suffering,	and	history.	Relying	on	eschatological	narratives,	victims	
expressed	who	they	are,	how	they	came	to	be,	and	what	they	ought	to	do	through	the	lens	of	an	
eschatological	 world	 understanding.	 By	 the	 process	 of	 narrative	 reasoning,	 victims	 disclosed	
meaning	for	healing	the	dark	history,	forgiveness,	and	a	peaceful	future	without	violence,	all	of	
which	were	regarded	as	the	critical	components	of	reconciliation.	



















































not	 be	 confined	 to	 those	 who	 see	 themselves	 as	 having	 been	 primarily	 involved:	
politicians,	 victims	 and	 perpetrators.	 It	 is	 necessary	 to	 engage	 the	 entire	 society,	














eventually	 become	 participatory	 social	 actors,	 espousing	 reconciliation.	 Nonetheless,	 it	 is	
significantly	unknown	how	they	have	come	to	be	resilient	and	in	what	sense	they	endorse	the	














To	 evaluate	 the	 research	 findings	 and	 emphasize	 the	 strength	 of	 this	 study	 adequately,	 this	




This	 section	 will	 be	 longer	 than	 section	 9.1	 because	 meanings	 of	 reconciliation	 have	 not	
substantially	 discussed	 in	 the	 previous	 three	 chapters.	 By	 synthesizing	 those	 meanings,	 it	
eventually	 offers	 a	 victim-centered	 reconciliation	 framework,	 which	 is	 a	 generalized	 form	 of	
reconciliation	 for	 other	 contexts.	 Moreover,	 section	 9.3	 provides	 further	 thoughts	 on	
reconciliation	processes	 in	Korea.	 Last	but	not	 least,	 both	 sections	9.4	 and	9.5	 suggests	 some	







that	 they	 relied	 on	 narrative	 processing,	which	 is	marked	 by	 identity-based	 autobiographical	
reasoning	 of	 making	 sense	 of	 their	 lives	 of	 suffering,	 developing	 selfhood,	 and	 elaborating	
meanings	of	reconciliation.	During	the	process,	victims	look	back	and	discover	meanings	for	their	
present	 and	 future	 lives.	 As	 interpreters,	 victims	 express	 their	 thoughts	 and	 feelings	 in	 their	





suffering	 from	harms	 imposed	on	 them.	This	 eventually	 guides	 them	 to	 create	 some	 sense	 of	
reconciliation	and	establish	reasonable	 justifications	for	 it.	Subjective	points	of	view	are	made	
and	developed	in	such	a	way,	governed	by	their	dominant	identities,	which	reinforce	the	narrative	




























the	value	of	 reconciliation.	Meanings	 raised	 from	their	narrative	 include	no	retribution,	 social	










points	 regarding	 victims’	 autobiographical	 narratives	 and	 reasoning.	 First,	 victims’	 narrative	
processing	is	deeply	influenced	by	cultural	and	collective	voices	in	society.	As	noted	in	Chapter	5,	
personal	 narratives	 are	 an	 adoption	 of	 sociocultural	 factors. 594 	This	 study	 proves	 that	
autobiographical	 narratives,	 when	 viewed	 through	 the	 tellers’	 identity,	 are	 an	 internalized	
reflection	 of	 cultural	 narratives.	 Personal	 narratives	 and	 meaning-making	 cannot	 be	 entirely	
personal,	 but	 instead	 are	 associated	 with	 external	 influences.	 While	 victims	 addressed	 their	
particular	 worldview	 or	 mindset,	 developed	 self-images,	 and	 provided	 meanings	 of	
reconciliation,	 they	 were	 deeply	 embedded	 in	 a	 sociocultural	 sense	 of	 meaning-making.	
Therefore,	meanings	 of	 reconciliation	were	 created	 through	 the	 identity-driven	 interpretation	
ingrained	in	Korean	social	culture	to	which	they	belong.	It	was	expressed	as	collective	identity	
voices	in	personal	narratives.	For	instance,	nationalist	narratives,	familial	roles	and	values,	and	
religious	 mindset	 encouraged	 victims	 to	 internalize	 such	 collective	 ideas	 and	 voices	 in	
themselves.	By	adopting	such	voices,	they	reaffirmed	and	reinforced	their	national,	familial,	and	







needs	 to	 reconcile	 with	 the	 partial	 and	 biased	 Korean	 history.	 Reconciliation,	 then,	 ought	 to	
respond	 to	 the	 historical	 requirement.	 Family	 is	 an	 elementary	 unit	 for	 the	 collective	Korean	
society,	 letting	 individuals	 perceive	 themselves	 as	 the	 familial	 self.	 As	 the	 historical	 wrong	
destroyed	families	on	a	large	scale,	the	familial	self	is	at	the	forefront	of	rebuilding	their	family.	
Reconciliation	has	something	 to	do	with	 the	 familial	 reconstruction,	and	 it	 is	 the	 right	way	 to	
remedy	Korean	society.	Religion,	although	it	is	often	understood	as	an	individual	agent	in	western	




of	 morality	 in	 interpreting	 the	 cause	 of	 violence,	 suffering	 and	 victimization.	 While	
 
















realized	 that	 they	 were	 or	 saw	 themselves	 as	 moral	 agents	 in	 national	 history.	 Interpreting	
historical	events	and	society	humanely,	they	shunned	demonizing	the	perpetrators	of	violence,	









which	 is	 related	 to	 family	 resilience.	 However,	morality	 for	 Christian	 participants	was	 not	 as	
strong	as	for	others.	Instead,	Christian	identity	motivated	participants	to	adopt	a	religious	sense	









595 For this, see Chapter 3.3. 
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requires	 a	 historical	 amendment	 to	 redress	 past	 errors,	 broadening	 the	 social	 and	 economic	
dimensions	of	justice	to	include	victims	as	ordinary	members	of	society.	From	this	point	of	view,	
the	present	study	has	seen	that	remembering	victimization	and	the	suffering	of	innocent	victims	
and	 restoring	 victims’	 impaired	 reputations	 are	 critical	 for	 reconciliation,	 and	 may	 prevent	
society	 from	 the	 repetition	 of	 similar	 violence	 in	 the	 future.	 Reconciliation	 processes,	 to	 be	

















had	 to	 live	 side	 by	 side	 silently	 with	 perpetrators	 in	 the	 same	 villages.	 Despite	 continued	
suppression	in	their	daily	lives,	some	participants	stressed	that	the	restoration	of	a	relationship	
with	their	enemies	and	forgiveness	are	critical	values	in	society.	Yet,	since	most	offenders	were	




societal	 mechanism	 that	 builds	 a	 political	 or	 legal	 architecture.	 It	 has	 little	 to	 do	 with	
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this	 study	provide	 evidence	 that	 their	 relationship	with	offenders	 and	 their	descendants	may	
promote	 or	 complete	 reconciliation	 in	 society.	 They	 underpin	 an	 argument	 that	 micro-
reconciliation	is	indispensable	for	macro-reconciliation.599	
Second,	psychosocial	reconciliation	was	defended	in	the	sense	that	people	need	to	overcome	their	
prejudice	 and	 social	 bias	 towards	 victims.	 Because	 people’s	 negative	 perception	 of	 them	




























Model	 of	 Socioemotional	 Reconciliation’;	 Shnabel	 et	 al.,	 ‘Promoting	 Reconciliation	 Through	 the	 Satisfaction	 of	 the	
























forgiveness.	 This	 study	 found	out	 that	 although	victims	 accept	 reconciliation	 to	 the	degree	 to	
which	 it	ought	 to	 transform	the	social	structure,	 the	strength	of	 their	commitment	varied.	For	
example,	a	 few	participants	expressed	a	passive	view	of	 reconciliation:	 they	were	reluctant	 to	
appeal	 to	reconciliation.	For	 them,	reconciliation	 is	an	uncomfortable	notion	when	there	 is	no	
attempt	to	reconcile.	Also,	they	were	disappointed	by	the	government’s	responses	to	the	issues	of	
dealing	with	them	and	the	past.	Although	most	participants	tried	to	defend	reconciliation	with	
different	 emphases	 such	 as	 peace,	 deterrence,	 and	 historical	 justice,	 they	 showed	 a	 sensitive	
reaction	to	the	notion	of	reconciliation.	Their	reluctance	is	an	objection	to	the	deeper	levels	of	
reconciliation,	which	requires	them	to	forgive	perpetrators	and	ask	for	compensation.	Because	
they	 felt	 burdened	 and	 in	 a	 state	 of	 moral	 imbalance	 between	 victims	 and	 offenders,	 they	
expressed	sentiments	of	minimal	reconciliation.		
In	 contrast,	 others	 defended	 the	 deeper	 level	 of	 reconciliation.	 Their	 sentiments	 include	





When	 the	 informants	 expressed	 reconciliation	 founded	 on	 these	 ethics,	 they	were	 prone	 to	 a	
principled	meaning	of	reconciliation.	As	the	reconciliatory	work	appeals	to	authentic	relationship	
building	with	their	enemies,	they	believed	that	truth,	apology,	justice	and	forgiveness	may	lead	to	





can	 offer	 a	 frame	 of	 victim-centered	 reconciliation.	 It	 is	 an	 integrative	 set,	 combining	 diverse	
meanings	and	dimensions	endorsed	by	eighteen	participants.	As	Figure	9.1	shows,	it	consists	of	
social	 transformation,	 reparatory	 justice,	 historical	 correction,	 and	 deterrence.	 Eighteen	
respondents,	by	and	large,	supported	all	four	meanings,	while	some	emphasized	one	or	another.	
Reconciliation	in	victims’	eyes	aims	at	social	transformation	as	an	ultimate	goal.	Transforming	
social	 structure	 requires	 reparatory	 justice	 and	 historical	 correction,	 both	 of	 which	 entail	
promotive,	preventive,	and	curative	policies	by	looking	forwards	and	backwards.	Reconciliation	
so	pursued	is	an	instinctive	response	to	the	long-standing	experience	of	victimization,	hoping	to	










social	 transformation.	 According	 to	 participants,	 civilian	massacres	 in	 South	 Korea	 created	 a	
culture	 of	 violence	 that	 supports	 a	 social	 structure	which	 reproduces	 unequal	 human	 rights,	
poverty,	and	stigma.	They	asserted	that	unjust	social	structure	is	still	present,	making	them	feel	



















When	 participants	 underlined	 reconciliation	 as	 social	 transformation,	 they	 associated	 it	 with	
positive	peace.	Peace	in	a	positive	sense	indicates	the	transformative	conversion	of	society	from	
war	 to	 peace,	 envisioning	 a	 preventive	 shift	 from	 violent	 social	 environments	 to	 mutual	
coexistence	at	different	levels	of	society.607	Reconciliation	accords	with	this	aspect	of	peace.	Some	
participants	enunciated	the	purpose	of	reconciliation	as	going	beyond	the	absence	of	violence	and	
war,	 and	 aiming	 to	 achieve	 a	 mutual	 coexistence	 between	 troubled	 individuals	 and	 groups	
through	 the	process	of	dealing	with	 the	past.	Participants	used	both	 terms	 interchangeably	 in	
order	to	indicate	social	transformation.	Some	participants	used	the	term	reconciliation	as	if	it	is	a	
synonym	 of	 peace,	 while	 others	 argued	 the	 interconnectedness.	 On	 this	 point,	 respondents	
realized	that	they	were	subjects	of	peace,	who	can	devote	themselves	to	social	well-being.	They	
thought	 they	 could	 give	 a	 critical	 impetus	 to	 society,	 moving	 towards	 transformation,	 by	
witnessing	 their	 experience	 of	 violence	 and	 exhibiting	 moral	 behaviors	 like	 no	 revenge	 and	
forgiveness.	This	supports	an	argument	that	victims’	inclusive	beliefs	and	altruistic	attitudes	to	
perpetrators	have	a	degree	of	potential	 for	peace	 in	deeply	divided	societies.608	Participants	 in	
this	 study	 corresponded	 to	 this	 perspective,	 understanding	 themselves	 as	 agents	 for	 peace,	






of	 justice	 that	 promotes	 reconciliation	 is	 debatable.	 Scholars	 have	 generally	 discussed	 three	
 













type	 of	 justice	which	 amends	 the	 ramifications	 of	 past	wrongs	 by	 looking	 both	 forwards	 and	
backwards.610	It	is	argued	that	it	avoids	binary	lines	of	justice	(e.g.	retribution	or	restoration)	and	
pursues	settlement	of	past	wrongs.	It	seeks	redistributive	policies,	aiming	to	repair	victims	and	
affected	 communities	 as	 a	 result	 of	 violence. 611 	Teitel	 further	 states	 that	 reparatory	 justice	
illustrates	 a	 holistic	 set	 of	 practices,	 including	 “reparations,	 damages,	 remedies,	 redress,	




Reparatory	 justice	 was	 broadly	 sought	 by	 all	 of	 the	 eighteen	 participants,	 in	 the	 sense	 that	
reconciliation	 has	 to	 meet	 the	 long-term	 practices	 of	 reparation	 and	 rehabilitation,	 and	 to	
establish	social	conditions	for	inclusion	of	victims.	They	argued	that	to	be	reconciliatory,	society	
needs	 to	 acknowledge	 their	 harms	 and	 suffering	 and	 to	 redistribute	 social	 goods	 by	 paying	





some	 participants	 referred	 to	 justice	 in	 line	 with	 historical	 amendment.	 For	 them,	 justice	
redresses	historical	wrongs.	It	requires	retrospective	practices	to	legitimately	place	perpetrators	
and	victims.	Others	understood	justice	as	a	familial	concern,	to	pay	back	their	family	experience	
of	 bereavement,	 poverty,	 and	 stigmatization.	 They	 argued	 that	 justice	 is	 a	 device	 for	
socioeconomic	 support,	 so	 that	 the	 shattered	 family	 can	 be	 reconstructed.	 For	 others,	 justice	












decrease	 the	 prevalence	 of	 evil	 power	 in	 society	 and	 to	 increase	 social	 good.	 Despite	 these	
different	understandings,	participants	converged	to	underscore	the	reparatory	view	of	justice.		
While	 this	 study’s	 respondents	endorsed	reparatory	 justice	 in	unison,	 it	 remains	unclear	how	
reparatory	justice	stimulates	reconciliation	in	practice.	There	are	some	theoretical	approaches	
examining	the	use	of	reparatory	justice	and	reconciliation	in	victims’	eyes	after	mass	violence.614	




Historical	 correction	 is	 another	 pillar	 of	 victim-centered	 reconciliation.	 Reconciliation	 is	
incomplete	 only	 with	 justice,	 and	 it	 needs	 to	 revise	 historical	 memories	 and	 narratives.	
Reconciliation	as	historical	correction	is	instrumental	in	dealing	with	a	distanced	past.	Because	
victims	 of	 past	 violence	 are	 stigmatized	 and	 forgotten	 in	 the	 presence	 of	 historical	 wrongs,	
whereas	perpetrators	are	remembered	and	regarded	as	heroes,	it	ought	to	find	historical	truth.	
According	to	victims,	irreconcilability	originates	from	partial	historical	memories	and	narratives	
that	 do	 not	 properly	 acknowledge	 and	 remember	 historical	 wrongs,	 and	 their	 victimization.	
Participants	upheld	the	notion	that	historical	correction	is	the	work	of	meeting	historical	justice,	
which	 finds	 out	 historical	 truth,	 acknowledges	wrongdoers	 and	 victims,	 and	 rewrites	 official	
records.	 It	 changes	 the	 social	memory	 and	narratives	 that	 produce	hostile	 prejudice	 and	bias	
towards	 victims	 stigmatized	 as	 communists	 in	 Korean	 society.	 Reconciliation	 as	 historical	
correction,	 in	 this	 sense,	 is	 closely	 linked	 with	 the	 restoration	 of	 their	 impaired	 reputation.	
















Reconciliation	 is	 argued	 to	 prevent	 the	 occurrence	 of	 violence.	 The	 reparatory	 and	 historical	
approaches	 to	 reconciliation	which	 target	 social	 transformation	 are	 deeply	 rooted	 in	 victims’	
desire	for	assuring	a	peaceful	society,	guaranteeing	a	secure	social	 life.	Victims’	experiences	of	
civilian	massacres	and	continued	victimization	developed	their	conscientious	understanding	of	
war,	 violence,	 and	 human	 nature	 in	 the	 face	 of	 evil	 power	 and	 awareness	 of	 the	 need	 for	
fundamental	prevention	of	 further	 violence.	 Participants	 showed	 their	deeper	 awareness	 that	
violence	begets	violence	and	hatred	begets	hatred.	In	realizing	the	cycle	of	violence	and	hatred	
and	the	need	 for	security,	participants	asserted	the	role	of	reconciliation	as	deterrence,	which	
means	 prevention	 of	 similar	 violence	 in	 the	 future.615	In	 conventional	 studies,	 some	 scholars	
approach	deterrence	through	building	fair	institutions	and	correcting	criminal	justice	systems	for	
the	restoration	of	the	rule	of	law.616	In	contrast,	others	argue	that	such	approaches	are	unlikely	to	
achieve	 deterrence,	 but	 relational	 change. 617 	They	 contend	 that	 reconciliation	 as	 deterrence	
remedies	 antagonistic	 relationships	 between	 individuals	 and	 groups,	 and	 the	 reconciled	
relationship	 minimizes	 the	 possibility	 of	 further	 violence. 618 	The	 restoration	 of	 hostile	
relationships	prevents	further	human	right	violations	and	mass	atrocities.	





















This	 study	 set	 out	 to	 investigate	 the	 issue	 of	 reconciliation	 from	 victims’	 perspectives	 in	 the	
Korean	 context.	 The	 historical	 event	 of	 civilian	massacres	 in	 the	 Korean	War	 and	 unresolved	
victim	 issues	 reflect	 the	 prolongation	 of	 an	 ideological	 conflict	 between	 political	 groups	 and	
citizens	 in	the	country.	As	a	result	of	 the	 long-standing	conflict	between	the	 left	and	the	right,	
which	intensified	during	the	transitional	era	of	democratic	state-building	after	independence	and	
has	been	protracted	ever	since,	the	society	is	divided	into	groups,	along	the	conflictual	lines	of	
historical	 memories.	 Dominant	 public	 narratives	 marginalize	 victims	 of	 violence,	 and	
discrimination	has	become	a	social	mechanism,	imposing	continuous	suffering	on	victims.619	The	
ideological	 conflict	 within	 South	 Korea	 maintains	 and	 reproduces	 cultural,	 structural,	 and	






based	 on	 victims’	 autobiographical	 narratives	 of	 suffering,	 encourages	 the	 rethinking	 of	 the	
purpose	and	utility	of	reconciliation	in	Korea.	




about	 a	 political	 backlash	 from	 the	 conservatives	 rather	 than	 integrating	 social	 division.621	In	
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the	 fundamental	 condition	 of	 reconciliation	 such	 as	 acknowledgement	 and	 restoring	 the	
reputation	on	the	surface,	they	were	at	the	same	time	deeply	concerned	with	building	a	peaceful	
society	together	with	descendants	of	perpetrators	and	ordinary	citizens	who	did	not	know	what	




past	wrongdoings	 all	 together.	 Indeed,	 victims	 rarely	 showed	 their	 antagonistic	 or	 retributive	
mind	and	emotion	towards	their	previous	enemies	but	a	genuine	consideration	to	the	historical	
circumstances	 that	 put	 Korean	 people	 into	 a	 radical	 conflict,	 in	 which	 one	 kills	 another.	 To	
overcome	the	deeply	rooted	conflict,	they	asserted	that	their	deceased	family	members	and	their	
suffering	 ought	 to	 be	 remembered	 just	 as	 those	 of	 perpetrators.	 If	 so,	 both	 victims	 and	
perpetrators	 can	 be	 rehumanized,	 and	 political	 and	 social	 bias	 on	 victims	 can	 be	 eventually	
reduced.	Reconciliation	then	can	be	built	 in	an	agonistic	manner	in	remembering	and	forming	
narratives,622	which	may	 lead	 to	a	peaceful	 and	 just	 society.	Thus,	 reconciliation	 from	victims’	
point	of	view	specifies	a	process	of	healing	both	victims	and	perpetrators	from	the	cycle	of	hatred	
and	of	transforming	social	conflict.	
Furthermore,	 this	 study	 can	 support	 a	 point	 of	 view,	 claiming	 reconciliation	 as	 an	 essential	
component	 of	 building	 peace	 in	 the	 Korean	 Peninsula.	 It	 denotes	 that	 reconciliation	 and	 its	
















peace	and	 the	peace	process	 in	Korea	started	 to	be	questioned.	 Instead,	a	growing	number	of	




is	 unlikely	 unless	 the	 ever-present	 issues	 of	 victims	 and	 the	 legacies	 of	 political	 violence	 are	
properly	 addressed	 and	 resolved.	 The	 political	 motivations	 of	 state-sponsored	 wrongdoings	
towards	those	who	were	regarded	as	leftists	and	sympathizers	in	the	Korean	War	shows	the	acute	
confrontation	between	North	and	South	Korea.	It	is	exemplified	in	South	Korean	social	division	
that	 repeats	 the	 ideological	 conflict,	 excluding	 some	 groups	 of	 people.	 That	 is	 to	 say,	 the	
continuation	of	anti-communist	policy	that	has	been	central	to	the	national	policy	of	South	Korea	
for	the	last	several	decades	continued	and	fostered	a	frozen	bias	and	prejudice	towards	the	so-
called	 leftists	 citizens	 as	 well	 as	 North	 Korea.	 The	 political	 narratives	 and	 mechanism	 have	
developed	in	a	way	to	exclude	those	citizens	in	South	Korea	and	crystalize	the	negative	perception	
towards	 North	 Korea.	 Therefore,	 overcoming	 such	 social	 conflict	 through	 reconciliation	 may	










Building	 upon	 the	 research	 findings	 and	 theoretical	 implications,	 this	 study	 can	 make	 some	
recommendations	for	further	research.	This	includes	suggestions	for	theoretical	implications	and	
victim-centeredness	 in	 peace	 and	 conflict	 studies.	 Overall,	 these	 proposals	 encourage	 close	
 













sentiments,	 it	 brings	 about	 a	 clash	 between	 different	 ethnonational	 identities	 in	 multiethnic	
societies	such	as	Bosnia,	Nigeria,	and	South	Africa.625	Nationalism	is	viewed	as	a	negative	force	







their	 mundane	 reasoning,628	recent	 peacebuilding	 discourse	 has	 started	 to	 acknowledge	 and	
incorporate	 these	 aspects	 of	 national	 identity	 and	 nationalism.	 Victims’	 national	 identity	 and	
historical	understanding	in	this	study’s	framework	can	contribute	to	the	early	attempt	to	intersect	
everyday	peacebuilding	 and	nationalism.	As	mundane	 reasoning,	 national	 identity	 as	Koreans	
motivated	victims	 to	become	historical	 subjects,	who	associate	 their	suffering	and	meaning	of	
reconciliation	with	 the	historical	understanding	of	war	and	a	vision	of	a	society,	which	makes	











The	 “Mirëdita,	 Dobar	Dan!”	 Festival	 as	 an	 Alternative	 to	 Everyday	Nationalism’,	Nations	 and	Nationalism	 26,	 no.	 2	
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and	 historical	 interpretation	 explain	 their	 complex	 and	 somewhat	 ironic	 responses	 to	
reconciliation.	Of	course,	South	Korean	victims’	nationalism	narratives	and	patriotic	minds	need	
to	be	understood	 in	 the	historical	 context,	which	 is	 unique	 compared	 that	 of	 other	 countries.	
Despite	that,	the	framework	itself	adds	to	the	‘from	below’	framework	of	everyday	peacebuilding,	
in	particular,	in	the	eyes	of	national	identity	and	nationalism.	
Second,	 family	 identity	 and	 reconstruction	 implies	 a	 familial	 approach	 to	 peacebuilding,	
reconciliation,	and	conflict	resolution.	The	framework	explains	why	and	how	individual	victims	
overcome	grief	and	sorrow	and	pursue	some	level	of	resiliency	after	a	family	loss.629	As	a	source	
of	 identity	 and	 meaning,	 family	 and	 its	 concerns	 explain	 human	 behaviors,	 and	 it	 can	 give	
particular	 perspectives	 on	 peacebuilding	 strategies.	 However,	 whereas	 a	 vast	 quantity	 of	
peacebuilding	 literature	mainly	devotes	 its	attention	 to	organizational	and	systematic	aspects,	
little	 research	 examines	 the	 familial	 influence	 on	 such	 practices.	 Only	 some	 literature	














in	 the	 politics	 of	 post-secular	 societies, 631 	scholars	 in	 PACS	 have	 devoted	 their	 attention	 to	
understanding	 the	 roles	 of	 religion	 in	 conflicted	 societies.	 They	 broadly	 examine	 whether	
 












or	 conflict.632	These	works	 of	 literature	 include	 the	 roles	 of	 religion	 in	 local	 peacebuilding,633	
transitional	 justice,634	and	reconciliation.635	Having	noticed	 the	diverse	 focus	on	religion	 in	 the	
trajectory	of	peace	studies,	there	is	a	lack	of	systematic	investigation	of	the	relationship	between	
religious	 identity	and	personal	motivation	 in	building	peace.	Some	researchers	 in	the	study	of	
lived	 religion	 try	 to	 theorize	 this	 relation. 636 	Using	 qualitative	 methodologies,	 they	 tend	 to	
investigate	a	 small	number	of	 religious	 individuals	who	actively	participate	 in	peace	activism.	
They	 have	 found	 out	 that	 everyday	 religious	 practices	 maintain	 their	 religious	 identity	 and	
develop	religious	narratives.637	Religious	narratives	 then	offer	an	 interpretative	 frame	to	make	
sense	of	their	lives	and	support	meaning-making.	This	study’s	framework	associating	religious	
identity	and	narratives	is	an	empirical	asset	of	this	theoretical	perspective.	This	approach	implies	
that	 understanding	 the	 role	 of	 religion	 need	 not	 only	 be	 an	 examination	 of	 institutional	 and	
influential	religious	leaders,	but	also	a	thorough	investigation	of	everyday	practices	of	religious	




In	 Chapter	 3,	 this	 study	 problematized	 the	 scholastic	 perception	 of	 the	 ethic	 of	 victim-
centeredness	within	PACS.	While	most	empirical	studies	have	primarily	focused	on	victims’	needs	


























developed	 as	 part	 of	 a	 post-liberal	 or	 local	 approach	 to	 peacebuilding	 in	 conflict-affected	
societies.638	Scholars	in	everyday	peace	emphasize	that	everyday	practices	adopted	by	individuals	
and	groups	are	the	origin	of	behavioral	mechanisms	to	avoid,	navigate	and	even	transform	direct	
and	 structural	 violence	 and	 segregation. 639 	The	 everyday	 perspective	 focuses	 on	 ordinary	
people’s	language,	customs,	and	religious	practices,	which	are	the	critical	motivations	for	conflict-
affected	people	to	cope	with	their	feelings	of	insecurity	and	trauma,	and	to	participate	in	peace-








has	 shown	 that	 victims	 have	 their	 own	 justification	 and	 resilient	 capacity	 to	 cope	with	 their	







Victim-centeredness	assumes	 that	 victims	and	victimhood	 can	play	a	positive	 role	 in	building	
sustainable	 peace	 in	 conflictual	 societies.	 It	 pays	 attention	 to	 the	 constructive	 possibilities	 of	






















Through	 subjective	 interpretation,	 they	 apply	 moral	 perspectives	 for	 both	 themselves	 and	
perpetrators,	and	believe	that	their	moral	deeds	may	serve	for	the	betterment	of	society.	In	this	
process,	victims	expressed	the	ethics	of	peace,	justice,	and	forgiveness,	and	even	reunification	in	
the	 Korean	 peninsula.	 These	 meanings	 are,	 as	 this	 study	 has	 indicated,	 attributed	 to	 world	
understanding	and	self-recognition,	while	victims	recounted	their	suffering	and	visions	for	the	
future.	Therefore,	this	study	encourages	research	to	investigate	the	detailed	relationship	between	
victims’	 internal	 processing	 of	morality,	 and	 peace	 and	 reconciliation.	 By	 examining	 personal	
narratives	that	reveal	victims’	mundane	reasoning,	researchers	may	be	able	to	understand	the	





somewhat	 underexplored	 as	 a	 practice	 of	 reconciliation. 644 	There	 is	 a	 debate	 over	 whether	
memories	 promote	 reconciliation.	 Some	 scholars	 argue	 that	 remembrance	 is	 a	 moral	
responsibility	 for	 victims	 to	 be	 acknowledged	 and	 recognized, 645 	and	 others	 believe	 that	 it	














therefore	 they	need	 to	 forget	and	 forgive	 the	offenders.646	Participants	 in	 this	study	expressed	
their	feeling	that	‘to	be	remembered’	would	relieve	their	bitterness	and	trauma.	They	addressed	
memorial	needs	more	than	material	ones.	Remembrance	as	a	practice	implies	anamnesis,	which	






victims	a	symbolic	 recognition	 that	 they	are	acknowledged	and	remembered.	As	addressed	 in	
previous	chapters,	the	critical	hurdle	for	reconciliation	is	the	realization	that	their	victimization	
is	forgotten.	Different	forms	of	remembrance	give	them	a	feeling	of	relief	in	the	belief	that	there	
is	an	agenda	 for	 them	to	be	remembered.	Second,	 remembrance	 is	 transgenerational	conduct,	
whereby	memory	is	transmitted	to	future	generations.	Participants	stress	that	if	reconciliation	is	





components	 of	 sustainable	 reconciliation	 by	 participants.	 The	 historical	 events	 of	 civilian	
massacres	 and	 victims’	 experiences	 are	 often	 forgotten	 because	 the	 official	 records	 do	 not	
acknowledge	 them.	 Participants	 argued	 that	 historical	 memories	 and	 narratives	 need	 to	 be	
transformed	to	 include	 their	experience	as	part	of	modern	Korean	history.	 In	 this	sense,	most	
informants	 supported	 the	 revision	 of	 history	 and	peace	 education.	 Some	have	participated	 in	
programs	 in	 public	 schools,	 anticipating	 revised	 attitudes	when	 they	 tell	 their	 stories	 of	war,	
victimization,	and	human	rights.	Despite	the	educational	potential,	however,	there	has	been	little	
research	on	the	roles	of	victims	as	peace	educators.	Some	research,	as	noted	in	Chapter	3,	has	
investigated	 how	 victims	 and	 their	 stories	 can	 be	 an	 effective	 tool	 for	 education.	 This	 study	













Concerning	 the	research	questions	and	 findings,	 there	are	some	areas	 that	need	 to	be	 further	
explored.	First,	this	study	focused	on	individual	victims	of	civilian	massacres	during	the	Korean	
War	as	an	example	of	political	violence	in	Korea.	As	addressed	in	Chapter	2,	the	civilian	massacres	
were	 a	 nationwide	war	 crime	 organized	 by	 the	 government	 authorities	 and	 practiced	 by	 the	
official	 security	 forces	 and	 local	 rightists,	 resulting	 in	 the	deaths	of	hundreds	of	 thousands	of	
civilians	 for	 radicalized	 political	 reason.	 Although	 the	 events	 represent	 the	 political	 form	 of	
violence	in	South	Korea,	there	were	other	cases	of	violence	which	were	sponsored	by	the	state.	
These	 include	 the	 Jeju	4.3	 incidents	 in	1948,	 the	Yeosu-Suncheon	massacres	 in	1948,	 and	 the	
Gwangju	People’s	Uprising	in	1980.	While	this	study	focused	on	one	particular	case,	it	is	limited	
in	its	understanding	of	these	victims’	perspectives.	That	is,	victims	of	these	massacres	may	have	









were	 accidental	 or	 operative	 killings	 of	 Korean	 civilians.	 It	 is	 thus	 an	 issue	 of	 international	












Fourth,	 this	 study’s	 findings	 may	 also	 be	 difficult	 to	 apply	 to	 other	 contexts	 in	 terms	 of	





what	 to	 do	 in	 the	 future,	 rather	 than	 directly	 bringing	 victims	 and	 perpetrators	 together	 or	
transforming	 groups	 competing	 as	 victims.	 This	 contextual	 difference	 needs	 to	 be	 carefully	
considered.	
Fifth,	 further	 researches	 need	 to	 clarify	 external	 factors	 influencing	 victims’	 perspectives	 to	
reconciliation.	 While	 this	 study	 aimed	 to	 examine	 victims’	 self-reasoning	 to	 reconciliation	
emerging	from	their	autobiographies,	it	remains	questionable	that	what	external	factors	shape	
their	narratives	and	ideas	of	reconciliation.	As	noted	in	Chapter	5,	narratives	transform	over	time	










diverse	 peacebuilding	 practices,	 the	 gist	 of	 this	 study	 accords	 with	 the	 principle	 of	 ‘victim-
centeredness’,	centering	victims’	voices,	agentic	roles,	and	morality	to	bring	sustainable	peace	and	
social	 change	 in	 deeply	 divided	 societies.	 Acknowledging	 the	 limited	 knowledge	 on	 victims’	











come	to	espouse	 the	social	value	of	reconciliation,	despite	 their	 life	of	suffering.	 It	 shows	that	
victims	do	not	just	follow	the	value	of	reconciliation	as	a	social	expectation,	but	instead,	defend	it	











processing	 is	 in	 line	 with	 the	 central	 themes,	 and	 supports	 their	 motivations	 of	 meaning	 of	
reconciliation.	Because	this	study	reveals	the	detailed	processing	whereby	victims	subjectively	
generate	meanings	 of	 reconciliation,	 the	 central	 themes	 and	 sub-themes	 explain	 how	 victims	
become	favorable	to	reconciliation	with	regard	to	their	experience	in	the	process	of	developing	
their	 autobiographical	 narratives.	 Participants	 in	 this	 study	 mentioned	 diverse	 meaning	 of	
reconciliation.	 What	 this	 study	 tells	 about	 these	 meanings	 is	 victims’	 justifications	 for	






The	strength	of	 this	 study	 is	a	 thick	description	of	victims’	 internal	processing	with	 regard	 to	
reconciliation	after	political	violence.	Although	one	may	say	that	victims’	positions	and	ideas	on	
reconciliation	can	change	over	time,	it	is	still	meaningful	to	enumerate	the	underlying	reasons.	It	







victims’	 narratives	 to	 understand	 the	 vision	 of	 reconciliation	 in	 deeply	 divided	 societies.	
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Ki	No-Jung	was	 born	 in	 1948.	He	 lost	 his	 father,	 Ki	Hong-Do,	 in	October	 1950	 for	 suspected	




was	 given	 by	 his	 grandmother	 for	 both	 his	 parents	 were	 killed.	 His	 autobiography	 is	 full	 of	




Kim	 Jang-Ho	 was	 born	 in	 1940.	 His	 father,	 Kim	 Ki-Sung,	 was	 arrested	 and	 killed	 by	 local	
policemen	in	1950.	Kim	explained	that	his	grandfather	and	his	father	were	moral	and	respected	
people	in	the	village.	His	father’s	death	had	something	to	do	with	a	personal	conflict	with	a	local	






social	 and	 public	 level.	 Third,	 he	 concluded	 the	 storytelling	 by	 arguing	 for	 the	 value	 of	
reconciliation	in	the	society,	based	on	his	experience	of	participation	in	truth-recovery.	
Yoon	 Jung-Hee	was	born	 in	1946.	 She	 lost	her	 father,	 Yoon	Yeo-Byung	 in	1950	when	he	was	
arrested	 and	 held	 in	 preventive	 custody	 before	 the	war	 and	 killed	 in	 the	 name	 of	 a	 political	
opponent	 in	 the	city	of	Dae-Jeon.	Her	memory	of	her	 father’s	death	was	 transmitted	 from	her	
mother,	aunts	and	grandmother.	Since	she	does	not	remember	the	past	event	and	is	illiterate,	her	











personal	 relationship	 among	 villagers.	 Since	 2005,	 Jung,	 as	 an	 educated	 and	 successful	
businessman,	has	played	a	leading	role	in	victim	activities,	supporting	publication,	participating	
in	the	excavation	of	remains	and	demonstrations,	and	lobbying	politicians	as	a	form	of	resistance	
































and	 could	 not	 afford	 formal	 education.	 He	 attended	 the	 evening	 school	 while	 working	 at	 a	










father	was	arrested	because	 someone	 in	 the	village	accused	him	of	 suspicious	 involvement	 in	
communist	activities	when	he	supported	his	friend,	Lee	Seok-Ki,	as	a	congressmen	of	the	city	of	
Buyeo.	Her	father	was	imprisoned	in	the	Daejeon	prison	and	killed	by	extrajudicial	killing	in	the	
name	 of	 the	 political	 opponent	 after	 the	war	 broke	 out.	 After	 her	 father’s	 death,	 her	 family’s	
wealth	collapsed.	She	had	to	earn	a	living	through	needlework	for	her	entire	life.	She	became	a	lay	







Jung	 Byung-Doo	 was	 born	 in	 1940.	 His	 father,	 Jung	 Dal-Soon,	 was	 killed	 in	 massacres	 of	
suspected	communist	 sympathizers	 in	September	1950	 in	Hu-po-ri,	Yeoju.	 Jung	witnessed	his	
father	and	other	people	being	detained	in	a	village	ice	storage	facility	when	he	delivered	meals	to	
him.	Before	the	war,	his	family	was	prosperous,	but	their	wealth	collapsed	after	his	father’s	death.	
Ever	 since,	 Jung	 has	 lived	 in	 the	 same	 village,	 farming	 until	 today.	 His	 father	was	 one	 of	 the	

























Moon	Yang-Ja	was	born	 in	1944	and	 lost	her	 father,	Moon	Sang-Kook	 in	December	1950.	She	






since	 2005.	 She	 participated	 in	 diverse	 remembrance	 projects,	 introducing	 herself	 and	 her	
father’s	story.	
Jung	Man-Ho	 was	 born	 in	 1938.	 He	 lived	 in	 Tae-An	 city	 and	 lost	 his	mother	 and	 two	 older	
brothers	during	the	War.	According	to	his	story,	the	conflict	in	Tae-An	city	was	intense	between	
leftists	and	rightists	even	before	the	War.	His	family	members	and	other	leftist	neighbors	were	






























schoolroom	 several	 times	 to	 deliver	 lunch	 boxes	 and	 witnessed	 him	 being	 transported	 for	
execution.	He	could	not	go	to	school	and	instead	did	manual	labor	to	support	his	younger	siblings’	
education.	He	and	his	siblings	experienced	public	discriminations,	making	his	life	poor.	In	the	last	
several	years,	he	has	voluntarily	engaged	in	telling	his	life	story	and	in	the	excavation	of	remains.	
 
 
	
